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APPENDIX 



INTRODUCTION 



The dictionary meaning j 
one's religion, principles or party or 'a revolt from ecclesiastical obedience, 
religious profession or holy order'. (Chambers Twentieth Century Dictionary). 
The Punjabi University Textbook Board as well as the Punjabi University, 
Patiala, in the English to Punjabi dictionary, endorse this definition and 




In the Punjabi to English version of the 
University; the v/ord patit (uf=T3) used for 'apostate' is explained as 'fallen (in 
moral or religious sense)', 'a sinner', 'degraded'. The Punjabi Language 
Department in its Punjabi Kosh refers to patit (nfe?) as 'fefePHT^ffe^, "inJF, 

Bhai Kahn Singh Nabha, in his Mohan Kosh, describes patit (yfen) 
as 'traH 5T3H 3 fefcpxr', *W3 § 'HW 3 WtT (afe»T 3fe*F)', .which also 

means one who has fallen from or lost his status/position in class or society, 
or one who has been ostracised or excommunicated from his society. 

While the above definition is common to most of the religious 
systems, in Sikhism the term apostasy has some additional specific connota- 
tions. Bhai Kahn Singh writes in Gurmat Martand : 

*ffFf3 SoP^ FJU oft^ tPB 1 " d" I 

One, who has fallen from his status, is called an apostate. However, 
according to the Khalsa concept, it specifically refers to one guilty of 

3ft* 3»re3t - Tampering with hair. 
3H^ ■sdde 1 - Use of tobacco. 

HFTsft 3 f^T sraTF - Adultery with musli (women of the enemy). 



^ «W - caung meai 01 animals Duicnered in the halal tashion. 

Il is beyond the scope of the present paper to discuss the merit of 
these taboos or restrictions. It is necessary to point out, however, that this 
small list is by no means exhaustive. It is illustrative and includes only such 
items, as, On prevailing values or standards, were not considered serious 
offences. Sikh ethics aim at perfection of human conduct and morality, and 
would not, condone even a minor violation. 

Tampering with hair (shaving or trimming) is on the top of this list of 
kurahits that constitute apostasy. Human hair is clearly a biological necessity 
and has played a crucial role in the evolution of man. It is closely linked with 
culture and spirituality. Human hair is as much an organ of the body as fingers 
or toes, and performs vital functions which are obvious as well as those not 
fully understood. In Sikhism, unshorn hair not only signifies a respect for the 
natural form given by the Creator, but also a commitment to the high ideals 
and the way of life prescribed by the Gurus. It is a gift of God sanctified by 
the Guru. Tampering with hair is an index of erosion of faith in the Guru and 



Unshorn hair is not the only or the most difficult requirement of the 
Sikh way of life. It is perhaps the easiest and only a preliminary condition. 
Without respect for and faith in this symbol, nobody can be expected to fulfil 
the higher and much more difficult demands of the Sikh Rahit By prescribing 
hair as a compulsory requirement, the Guru has provided a built-in 
mechanism to warn against dwindling of faith, like the red light to show the 

In Sikhism, therefore, apostasy means abandonment of faith in the 
basic tenets of Sikhism. The lout kurahits are only specific illustrations of act 
of apostasy. This abandonment may be total or partial. In the former case, 
one ceases to be a Sikh, and hardly merits discussion. It is the latter category 
that needs to be understood. This category sees no harm in shaving, trimming 
beard, drinking and smoking. They may sometime recite Japuji, and oc- 
casionally go to gurdwara, which is considered enough to qualify as a Sikh. 
They insist that they be accepted as such, and demand active participation in 
the management of gurdwaras and other religious organisations. It must also 
be noted that they do not want to be associated with any other religion. It is 
obvious that they still cherish the basic values of Sikhism, and do not want to 
detach themselves from the Gurus in whom they usually lake pride. Some of 
the 'arguments' commonly advanced by this group in defence of their clean- 
shaven status may be reproduced below : 
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I "KESHADHARIS TELL LIES, CHEAT, AND INDULGE IN UN- 
ETHICAL CONDUCT. THEREFORE, IT IS BETTER TO STAY 
CLEAN-SHAVEN." This argument assumes that unethical conduct is 
linked with keshas, that all keshdharis lack ethical values, and that all 



are indeed preposterous and unsustainable. The keshas and the external 
Sikh form are a reminder of one's commitment to highest moral conduct. 
On the other hand, dispensing with keshas is an announcement of one's 
disregard for the moral values that go with the Sikh way of life. The 
argument also assumes that in Sikhism there is a choice between the 
keshdhari form and the clean-shaven style, as well as between ethical 
conduct and an unethical way of life. There is no such choice. Sikh Rahit 
lays equal emphasis on both internal Rahit as well as external form. One 
without the other is imperfect and unacceptable. So why compare two 
imperfect situations ? Why not strive for perfection ? 

2. "RESTRICTION ON SHAVING WAS IMPOSED BY GURU GOBIND 
SINGH AT THE TIME OF CREATION OF THE KHALSA; THE 
EARLIER GURUS HAD ALLOWED IT." This is historically incorrect. 
It is on record that Guru Nanak gave, inter alia, the following specific 
instructions to Bhai Mardana, when the latter went on a missionary tour : 

a) Never cut your hair. 

b) Do not smoke. 

The word Khalsa is also not an innovation of Guru Gobind Singh. It finds 
mention in the Adi Granth Sahib compiled by Guru Arjun Dev. 



masand system and vested the authority in the sangat, as testified by Bhai 
Gurdas Singh : l W sft?>t »jw' 1 1 Tnis was several years before the 
Guru selected the Panj Piaras and initiated them with amrit. It is obvious 
that all the Gurus and their Sikhs sported unshorn hair. Guru Gobind 
Singh codified it and included its violation in the four kurahits to underline 
its importance. This is a stern warning by the Guru against the weakness 



inflicting the present day youth. Obviously, the Guru, in his infinite 




G.G.S.,p.655 





fagr dtj >>te tJHOT ft5EF I 

These are the indispensable five symbols of the Guru's Sikhs : kara 
(steel bangle), kirpan (dagger), kachh (breeches), kan^xa (comb). 
Without kesh (unshorn hair), however, the other symbols are meaning- 
less."' 

It is obvious that hair occupies a crucial position in the Sikh discipline. 
Thd requirement applies to all followers of the Guru, or whoever calls 

3. "JUST AS THE LENGTH OF THE KIRPAN HAS BEEN REDUCED 
FROM 3 FEET TO 9-12 INCHES OR A TINY SYMBOL FIXED ON 
A COMB, THE LENGTH OF HAIR CAN ALSO BE REDUCED." It 
is surprising how far human imagination can go. The argument cannot be 
taken seriously (or is untenable), since it is based on wrong assumptions. 
The size of the kirpan for constant wear was 9-12 inches from the very 
beginning, and is a must to face a surprise attack. The long kirpan is meant 
for an anticipated or a planned battle. The symbolic 'kirpan 1 Fixed to a 
comb is no kirpan and is not acceptable. Further, hair is a part of the body, 
and cannot be compared to an external outfit. 

4. "WITH TURBAN AND HAIR, ONE CAN BE CONFUSED WITH 
ARABS OR IRANIAN FOLLOWERS OF AYATULLAH 
KHOMEINI." This is an imaginary disadvantage, since Arabs and 
Iranians are as respectable as any other group of people in the world. On 
the other hand, if one shaves, he will surely be taken for a Christian, Muslim 
or Hindu, and never a Sikh; his loss of Sikh identity is certain. The right 
thing for the Sikhs is to preserve their identity, and to show to the world, 
through their conduct, that their external form represents the highest 
moral and ethical ideals; and not to shave and get lost in the crowd. 
Sikhism is a universal world religion that incorporates eternal spiritual 
values, and advocates a worldview that will exactly meet the requirements 
of man for all times. This needs to be propagated and shared with others. 
Without it, the world would be poorer, and will not evolve or progress. 

5. "CHILDREN SHOULD NOT BE SUBJECTED TO THE 
'HARDSHIP' OF KEEPING UNSHORN HAIR. THEY CAN TAKE 
THEIR OWN DECISION WHEN THEY GROW UP." The argument 
is hollow. Hair is no hardship. It grows naturally and the child adjusts to 
it without effort. It is a part of the body and represents its growth, and its 



of children is a responsibility of the parents. They are invariably brought 
up in the particular way prescribed by their religion. It would be highly 
unfair to the child to deprive it of religious discipline. Such neglect would 
not only be detrimental to the child's mental and moral health, but will 
also lead to serious problems for human society. Some parents argue that 
they have no right to decide about the religion of their children. In this 
pseudo-liberalism they forget that they also do not have the right to cut 
the child's hair. Also parents feed and clothe their child in a manner they 
consider best for him. They do not wait until the child grows up to decide 
what he will eat, and how he will dress. Similarly, they owe it to the child 
to bequeath their spiritual heritage, educate him in its philosophy and 
train him in the prescribed discipline. When the child grows up, he can 
surely review the choice of his parents. But the latter have certainly no 
right to prejudice the child against his own religion. 

6. "CLEAN-SHAVEN BOYS AND MEN LOOK SMART." This impres- 
sion is ill-founded. It is preposterous to suggest that most of the great men 
of our history, and our prophets who invariably sported a beard and hair, 
were in any way less smart on that account. Such thinking is the result of 
an unwarranted inferiority complex a minority is likely to suffer from in a 
vast majority of another culture. Numbers do not decide the superiority 
or otherwise of a culture or a practice. It is always not the best thing to 
conform to a prevailing vogue. Hair and beard have not been added by 
nature to make a man look ugly or shabby. These are secondary sex 
characters in male and are intended to add beauty, as is the case with most 
other species of animals. As a universal rule, these additional characters 
make the male more attractive. Also, as Keats said, "Beauty lies in the eyes 

is very subjective and has no relationship with reality. This inferiority 
complex needs to be shed. It is understandable when women feel em- 
barassed if they grow a beard. On that account, it is surprising why men 
do not feel embarrased going around with shaven faces ! 

7. "WE HAVE BECOME SEHAJDHARIS OR SIKHS OF THE FIRST 
NINE GURUS." The plea is common among those who shave, and want 
to justify their action. It must be understood that sehajdhari by definition 
means a slow adopter. It means a non-Sikh who is attracted to the Sikh 
faith and is on the way to its adoption. He becomes a full-fledged keshad- 
hari Sikh sooner than later, and brings up his children as keshadharis. 
Sehajdhari represents a temporary stage. It is not a static or permanent 
way of life. It is a movement from a non-Sikh to Sikh faith. Sehajdhari is 
not a variety of Sikhism to be practised on a permanent basis. Thus, its 



essential features are its transitory nature and its direction. 

Thus, if a keshadhari Sikh shaves himself or his children, he cannot 
claim Ihcsehajdhari status. It is a fall, since his direction is reversed. Instead 




the claim of a clean-shaven man to I 
untenable. For, all Gurus represent one spirit and one teaching. Guru 
Gobind Singh, the Tenth Guru, introduced no innovations or change in the 
thought of the earlier Gurus. He simply codified certain aspects of the 
discipline. The theme 'few w& fe? ara te^ MM*! WW has been dealt with by 
us on a number of occasions, and need not be elaborated here again. 
Distinction or discriminations between the Tenth and other Gurus is ar- 
bitrary, and denotes a lack of faith. Hence, the expectation that one who has 
deserted the Tenth Guru, is acceptable to the former Gurus, is far-fetched 



From the foregoing discussion, what constitutes apostasy in Sikhism 
should be quite clear. Any major violation of Gurmai or the Gurus' way is 
apostasy. Guru Gobind Singh has specifically listed the four kurahits that 
amount to apostasy. Tampering with hair is one among them, and since hair 
is the most visible symbol in Sikh religion, and is synonymous with Sikh 
personality or identity, its violation is doubtless apostasy, the various excuses 
discussed earlier notwithstanding. 

INCIDENCE OF APOSTASY AMONG SIKHS 

The problem of apostasy is common to all religions, and the Sikh 
religion is no exception. In the West, a large number of churches have been 
closed and sold out for other purposes for want of worshippers. The atten- 
dance in religious places is dwindling. Among Sikhs, however, the existence 
of apostasy cannot be concealed when one cuts his hair. Relying on this 
indicator, it would appear that the problem of apostasy is widespread. Young 
men with trimmed beards is a common sight. Even in Sikh educational 
institutions which are supposed to preach the ideal Sikh way of life, students 
with a full beard are few and far between. Girls are also not unaffected, 
although the malady is relatively less visible. In the matrimonial columns of 
newspapers, the unashamed demand for 'clean-shaven Sikh' is a daily obser- 



Apostasy is not confined to youth alone. Elders are no better in this 
respect. In fact, it would be correct to say that youth is only following the role 
model provided by elders in their homes and society at large. Trimming a 
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beard has become a fashion. Even some highly placed bureaucrats, holding 
senior positions, have no qualms over loss of Sikh form. 

Geographically the problem has global dimensions. There is hardly 
any area free from apostasy. Rural areas are as badly affected as the towns. 
Before 1984, this form of apostasy appeared to be much higher abroad as 
compared to India. During the recent years, the trend seems to have been 
reversed. A large number of once 'clean-shaven' Sikhs abroad have returned 
to their original Sikh form. In India, however, apostasy seems to have 
increased visibly. 

It would indeed be desirable to make an accurate assessment of the 
problem through a survey in different sections of the Sikh society in India as 
well as abroad. Such a suggestion was mooted by Surinder Singh, one of the 
participants in the Seminar. In fact, such surveys should be conducted at 
regular intervals to find out the trends, especially in educational institutions, 
particularly high schools and colleges. This is necessary to know the effect of 
the environment available in the institutions. 

The present absence of a quantitative assessment, however, need 
not hold us from taking any remedial me* 




A host of reasons could be listed for the present trend tc 
apostasy. Some of these are discussed in the following paragraphs. 

t ENVIRONMENT : Human thought is influenced by the environment 
prevailing in one's home, educational institution (schools and colleges), 
religious centres (gurdwaras in case of Sikhs), society in general and the 
dominant media of information. Unfortunately, the environment is far 




Homes : In most of the Sikh homes, the Sikh way of life is often neglected. 
Most parents have forgotton their responsibility towards their children in 
this respect. Parents are the role model for the children. Children learn 
what they see their parents doing. A father who returns home late, drunk, 
who never recites the Nit Nem, who trims his beard or is clean-shaven, 
and a mother who is busy with her own make-up and kitty parties, and is 
completely ignorant of her religion, cannot be expected to inspire Sikh 
spirit into their children. Earlier, when joint family was the rule, 
grandparents, uncles and relatives also had some influence on the 
development of the child's mind. This influence is no more a significant 
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the rule, particularly in the Western countries. Thus, in the homes, 
children do not learn anything about Sikh religion, since their parents 
themselves are ignorant, and do not practise the Sikh discipline. Fre- 
quently, they themselves take their children to the barber for a shave, since 
the mother has not the time to comb the hair of children. They even feel 
that hair cut gives their children a smart look. Sometimes they invent 
funny excuses for their detestable decision. An average Sikh home has 
hardly any Sikh literature in the house. There are some Sikh religious 
journals, but their circulation is nominal, because religious literature is 

Educational Institutions : After the home, schools and colleges have a 
dominant role in moulding the character and personality of a child, and 
determine his attitude towards religion. Sikhs built in the state of Punjab, 
hundreds of Khalsa schools, dozens of colleges and seals of higher learn- 
ing in the hope that these would impart learning in Sikhism and turn out 
committed Sikhs that would be a model to follow. While some schools 
and colleges did commendable work in earlier stages, most of these are 
fast degenerating into centres of apostasy. Their management has fallen 
into indifferent hands, while teachers show little concern for imparting 
religious instruction, and are poor models for their pupils to follow. 
Frequently, the teachers are communists and they openly preach their 
anti-Sikhism views. As such, far from learning the Sikh way of life, it is 
extremely difficult for a Sikh child to retain the Sikh external form, 
particularly in colleges. There is hardly any school or college, where the 
management or the staff enforce the Sikh discipline. There are few 
qualified teachers to teach the Sikh religion; libraries are poorly stocked 
with Sikh literature, and hardly any functions are held to celebrate 
religious occasions in Sikh schools or colleges. 

Gurdwaras : While the number of gurdwaras has increased during the 
recent decades, the real functions expected from these places is being 
forgotten. Their activities do not go beyond routine services in the 
morning and evening, or occasional langars or kirtan darbars, which some 
selected people enjoy, and which Fill the pockets of a few selected ragis, 
but give no message to the people. Management of the gurdwaras is in 
the hands of ambitious people, who seldom have an understanding of Sikh 
religion. Most gurdwaras have become a bone of contention, with a 
number of them running to courts for settling their disputes. As a result, 
young boys and girls do not visit the gurdwaras, so that their very purpose 
is lost. 



Media : With the dominance of TV and films, the media most of the time, 
project cheap entertainment, and indirectly glorify crime, violence, sex, 
etc. Teaching of religious values has no place. India is no exception, 
where in spite of professions of secularism, the various central and 
regional channels are never wary of programmes of the dominant culture 
to the exclusion of minority religions and culture. 

2. STATE POLICY : Throughout history, state policy has had a deciding 
influence on religion of the people. In medieval Europe, the religion of 
the ruler was the religion of his subjects. If he converted to a new faith, 
people followed. Islam has largely spread through state conquests. In 
India, Sikhism had to face the wrath of rulers in authority during the 
Mughal period. Two of our Gurus and thousands of their followers 
became martyrs, because the rulers did not approve of the new faith. 
During the reign of Bahadur Shah and Farukh Siyar, the Sikhs were 
outlawed, and killing of a Sikh was handsomely rewarded. The regional 
governors followed the state policy zealously, killing Sikhs on sight and 
forcing them to flee. There were official pronouncements to the effect 
that the Sikhs had been completely liquidated. Historical estimates say 
that once only 2,000 Sikhs had been left in the jungles of Kahnuwan or 
deserts of Bikaner. Nowhere else was there a Sikh to be seen. 

Later, when the tide turned, the number of Sikhs swelled during the Sikh 
Rule. It dwindled again with the fall of the Sikh Empire and annexation 
of the Punjab by the British. The influence of the State authority was 
demonstrated recently in 1984, when repression was let loose with the 
connivance of the people in authority, killing thousands of Sikhs in Delhi 
and other major towns of India. Only lucky ones survived the onslaught 
of the organised liquidation squads operating under state patronage. 
Hundreds of thousands shaved off to conceal their Sikh identity. In the 
Punjab, hundreds of thousands have been tortured and killed in fake 
encounters. All amritdhari Sikhs were declared virtually criminals and 
were hounded out as enemies. Relentless propaganda campaigns were 
launched against Sikhs internationally depicting them as criminals, ter- 
rorists and villains of secession. This had its inevitable toll, and due to the 
feeling of insecurity, thousands were forced to shave, and thus lost their 

Apart from the above crude and violent measures, the state has other 
subtle means at its disposal. For example, a policy of the so-called 
'secular' education, which dispenses with religious instruction in schools 



or no effect on the dominant religion. Discrimination in services, overt or 
covert, in recruitment and promotion, service conditions, reservation 
in Defence Services on basis of regional population, control of higher 
education through the University Grant Commission, appointment of 
vice-chancellors of Universities, professors, etc., and school education 
through NCERT (National Council of Educational Research and Tech- 
nology), which prescribes textbooks full of distortion of Sikh history serve 
the, same end and promote apostasy among Sikhs. Dr M.S. Rahi recently 
filed a writ petition, which was accepted by the Punjab and Haryana High 
Court, against blatantly false and derogatory account of Guru Gobind 
Singh's life in a History textbook prescribed for Senior Secondary schools. 

3. OPPORTUNISM : While real committed Sikhs never deserted their 
religion and embraced martyrdom willingly, there are much larger num- 
bers who adopt a religion to enjoy some worldly benefits or political or 
economic advantages. These are the opportunist elements who swell the 
number of a religion in authority. They are also the first to relinquish a 
faith, when the advantage is no more. Their commitment is only to their 
own interest. This is amply demonstrated by history. In the eighteenth 
century, when the Sikhs were only a committed lot, there were no apostates 
among them. Later, when the Sikhs came to power, hundreds of 
thousands adopted the Sikh form. When the British came to power, most 
of them turned their loyalty to new masters, and the Sikh population 
decreased. The same phenomenon has been observed after the Partition 




4. MODERNISM : Some of the basic postulates, held by earlier religions, 
are difficult to sustain in the light of recent discoveries made by science. 
Sikhism, however, as pointed out by Dr Muthu Mohan, has no such 
disadvantage, since the Gurus lay stress on universal and eternal truths. 
There may be some misunderstanding on the external Sikh form marked 
by unshorn hair and beard. Shaving is erroneously regarded as a symbol 
of modernism in some quarters. It is, however, no more than a passing 
fad. More and more scientific evidence is coming up, which shows that 
human hair is a biological necessity, and that tampering with it is unnatural, 
unscientific and harmful. A beard is, in fact, a male attraction, and to look 
at it in any other way is a perversion and sign of inferiority complex. A 
healthy mind should get rid of this complex and take genuine pride in this 
wonderful gift of nature. 

CURE 

deed a serious problem. That it is increas- 





ing makes it more so, and demands preventive measures. Those who have 
already become a victim to it and have dropped their insignia, need to be 
brought back. While apostasy is to be deplored, it does not help to condemn 
its victims, who need our sympathy and attention, for they are the flesh of our 
flesh and blood of our blood. Our approach has to be based on love and 



; paragraphs a number of causes that 
y, the cause of all causes is ignorance. 
In the eighteenth century, the Sikhs understood the message of the Gurus, 
and they would willingly die for their faith. They were proud to be Sikhs and 
to maintain its identity. Banda Singh Bahadur and his over 700 soldiers chose 
to be tortured and beheaded rather than give up their religion. Bhai Mam 
Singh preferred to be cut limb by limb in defence of his faith. Bhai Taru 
Singh's scalp was removed, for he would not agree to shave off his hair. They 
were completely committed to the Sikh ideals, and considered no sacrifice 
too great in defence of its symbols. Apostasy was unthinkable. 

Today, however, such commitment and understanding are rare. The 
problem is the widespread ignorance. This has been aggravated by vicious 
propaganda, distortion of Sikh history and misrepresentation of Sikhism by 
its adversaries. The only solution, therefore, is education on a mass scale. 
This treatment was tried successfully at the end of the nineteenth century in 
a similar situation by the Singh Sabha movement. They launched a mass 
compaign of education in towns and villages, started Khalsa schools and 
colleges, and made extensive use of press media, which had freshly become 
available. 




>and colleges still i 

been added. They have, however, passed into indifferent and even hostile 
hands. No religious education, theoretical or practical, is imparted in these 
institutions. The managements are indifferent, and enemies of Sikhism have 
infiltrated among teachers to preach atheism and Marxism to vulnerable 
minds of young pupils. 

Parents have neglected the religious aspect of education of their 
children, because they themselves are ignorant. Our leaders are too much* 
occupied with selfish politics. Although they are never tired of claiming that 
religion and politics are inseparable in Sikhism, in actual practice they have 
completely given up religion and are following politics alone. They need to 
a bit of religion or morality to their politics. This would demand that 



Sikh Youth - Causes and Cures 



Several steps have been suggested by scholars in the papers 
presented in this Seminar. None of these can bring about tangible results 
singly. All these measures have to be adopted as a package. A mass compaign 
is required for quick results, in which all the responsible elements in the Panth 
should participate. Fortunately, on the initiative of the Institute of Sikh 
Studies, some leading organisations of Sikhs have issued a joint appeal to this 
effect (See Appendix) under the Gurmat Chetna Lehar. A number of steps 
have been taken, and a series of camps in schools and colleges have been 
started with encouraging results. This movement has been rightly dedicated 
to the 300th Birth Anniversary of the Khalsa, which falls on Vaisakhi of 1999 




1. The movement should be organised and controlled by a central authority. 
Instead of raising a new organisation, the existing S.G.P.C., which is 
frequently referred to as Parliament of Sikhs, should accept this respon- 
sibility. All other Panthic organisations, like the Chief Khalsa Diwan, the 
Delhi Sikh Gurdwara Management Committee, Institute of Sikh Studies, 
Damdami Taksal, Sant Samaj, Guru Gobind Singh Study Circle, etc., 
should co-operate and extend active participation to the Movement. 
Even political parties like the Shiromani Akali Dal, that claim to repre- 
sent the Sikh Community, should join this programme. In fact, no Sikh 
organisation, big or small, should lag behind. The various missionary 
organisations, local gurdwara managements and Singh Sabhas or sangats 
can play vital roles in the Movement. The large number of deras which 




2. The compaign can best be run under the Akal Takht. The Jathedar may 
be assisted by a small advisory/steering committee, and provided with 
required facilities, financial, physical and personnel. It is heartening to 
note that the present Jathedar, Singh Sahib Bhai Ranjit Singh, has not 
only blessed the campaign, but is keen to carry it out. 

3. The Jathedars of the other four Takhts, who should be on the central 
advisory/steering committee, should be in charge of the programmes in 
their respective areas (to be defined). They should, in turn, organise 
District Committees in each district with elected members of S.G.P.C. in 
the district, besides some other prominent Sikhs and local heads of Sikh 
institutions. 

4. While this organisational set-up needs to be completed immediately, the 
various activities should be planned in a time framework, so that desired 
results could be achieved by the Vaisakhi of 1999. The goal is to reverse 



the present trend towards apostasy through awareness of Gurmat and 
inculcate a genuine pride in external Sikh identity and its Rahii among 



5. The programme should include intensive camps (preferably overnight) 
in all Khalsa schools and colleges for orientation of young boys and girls. 
A detailed Manual has been prepared by the Institute of Sikh Studies in 



and participants of camps. Managements and Staff of Schools and 
Colleges should be actively involved in these camps. Similar camps/con- 
gregations need to be organised for youth and even elders outside schools 
and colleges to cover the entire population. Parents should be exhorted 
to adopt the Sikh way of life themselves and to provide a Sikh environ- 
ment in their homes for their children. Regional Camps and mass rallies 
would be necessary to impart the character of a mass movement to the 
programme. Processions, Nagar Kirtans, special diwans and use of ap- 
propriate banners could be of great help. 

6. Every school should have atleast one qualified Divinity teacher for 
Gurmat in proper grade of pay. Periods for the subject should be 
provided in the regular time table for each class. A uniform syllabus 
should be prepared and prescribed for each class for instruction in 
Gurbani, Sikh history and philosophy. Suitable textbooks should be 
prescribed. Each Sikh school/college should have a library well stocked 
with Sikh literature. Students in every Sikh school/college should or- 

! a society working under the guidance of staff to carry out religious 
\sewa \ti the Sikh tradition. 

7. Every Sikh school/college must enforce Sikh Rahit and insist on a uniform 
with turban and unshorn hair, which should be compulsory for admission 
as well as for staying in the institution. 

8. Sikh scholars should come forward and prepare 
instruction and provide material on Sikhism to I 
ness on merits of the great Sikh heritage 0 . 

9. Press should pay special attention to coverage of the Movement and 
publish special articles on Sikhism. 

10. Special programmes are necessary to cover the Sikh population abroad 
on similar lines. 

11. Electronic media, which is now spreading apostasy, could be harnessed 
to serve the cause of Gurmat Chetna Lehar. Children, and even adults, 
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fore, to prepare films and other audio-visual material on Sikhism to be 
telecast. This is a highly specialised job, and a committee of experts 
should be set up for this purpose. S.G.P.C. is the right body to undertake 
this work. 

12. Computer network is the quickest way to disseminate information. We 
cannot afford to ignore it, if we want to march with time. A special 



physical effort and money. 

14. There is an acute shortage of trained cadres for missionary work, teachers 
for divinity, granthis, ragis and dhadis. Existing missionary college should 
be strengthened, and more centres should be set up to meet the demands 
of the Lehar on a long term basis. 

The present volume is an anthology of papers presented by well- 
known scholars in the Seminar held on 26th and 27th October, 1996 at 
Chandigarh on the theme Apostasy among Sikh Youth - Causes and Cures. 
The Seminar itself was organised as a part of the Gurmat Chetna Lehar to 
focus the attention of scholars and the public on this most urgent issue to be 
tackled. The overwhelming response from top thinkers of the Sikh com- 
munity shows their concern about mounting apostasy. The opening address 
of Justice R.S. Narula and the Keynote address of Sardar Saran Singh are very 
thought-provoking. Sardar Karnail Singh, Sardar Raminder Singh and Dr 
Sangat Singh present brilliant analysis of the problem. Sardar Narinder Singh 
has highlighted the challenges facing the Sikh community in Canada and other 
Western Countries. Sardar Kulraj Singh pleads for attention to youth to 
salvage our ethos. Dr Kirpal Singh, as a historian, blames opportunism as a 
major cause of apostasy. Sardar Bhagwant Singh Dalawari is very clear that 
youth is going away from religion because of the failure of elders to practice 
what they preach. Dr Muthumoijan sees in Sikh philosophy no conflict with 
modernity. Dr M.S. Rahi has brought out a couple of cases of distortion of 
history to denigrate the Sikh faith and the Gurus in history textbooks 



and Col. Partap Singh show how service conditions in the Defence Services 
promote apostasy among Sikh officers and men. Ms Alice Basarke, in her 



• answers, and pleads for a 'governing bod/ to respond to such querries. The 
papers of Principal Surjil Singh, Brig. Hardit Singh, Sardar Surinder Singh, 



13. 





;. Brig. Gurdip Singh 





Sardar Anurag Singh, Sardar Gur Fatha Singh, Sardar Gurbachan Singh, 



of apostasy, Dr Birendra Kaur has added an entirely new dimension lo the 
requirement of unshorn hair in the Sikh Rahit. As a biologist, she claims that 
human hair is a biological necessity and a vital organ of the human body. Dr 
Sher Singh Sher has also provided a flood of encyclopaedic information on 




the role and functions of human hair. 

The Punjabi section contains six well researched articles by eminent 
scholars. Dr Harnam Singh Shan, presents abundant material from Sikh 
history to inspire pride among Sikh youth over their rich heritage, and in his 
inimitable style strongly pleads that for a return lo the Rahit or the way of life 
prescribed by the Gurus. 

Dr Balkar Singh lists major elements of the Sikh Rahit Maryada, and 



Dr Gurbakhsh Singh has in a thought provoking article referred to 
his experience among Sikhs abroad during the last 12 years, the response of 
Sikh emigrants to local environment, and the ups and downs suffered by the 
community in observance of Sikh Rahit. He believes that apostasy is very 
often the result of ignorance, which is easier to correct. There are, however, 
some clever people who do not hesitate to distort Sikh doctrines to justify 
their lack of faith. He decries the role oVderas' which mislead innocent Sikhs 
to promote their selfish ends. By and large, however, it seems that while 
apostasy flourished in the 1970's, after 1984, a return to Gurmal Rahit is 
visible. Dr Darshanjot Kaur and Dr Sarbjot Kaur have in their papers 
explained the significance of external symbols and internal Rahit in Sikh 
religion, and exhorted the youth to have complete faith in Gurbani. 

An article written by the great Sikh scholar, Late Bhai Ardaman 
Singh some time back, was received by us though the courtesy of his illustrious 
son, Bhai Sahib Ashok Singh Bagrian. This article is very relevant to the 
theme of apostasy, and is, therefore, included in this book. 

Before I conclude, I must express my sincerest gratitude to all these 
scholars who attended the Seminar at their own expense and immensely 
contributed to the pool of thinking on the great challenge of apostasy today. 
I am also thankful to Col. Amrik Singh, Dr Birendra Kaur and Ms Sumit Kaur 
for their valuable suggestions and help in proofreading. 

*** 






Dr Kuldip Singh* 



Waheguru ji ka Khaisa; Waheguru ji ki Fateh. It is my privilege to 
Welcome you all to this Seminar on the burning problem of rising Apostasy 
among Sikh Youth. I am happy that the foremost thinker of our Panth, Chief 
Justice Sardar Ranjit Singh (Retd.), is here to encourage us, to join our 
deliberations and, of course, to inaugurate this function. 

Before I formally welcome the participants, I would like to draw 
your attention to -two historical facts in order to put apostasy today in its right 
perspective. First is the exemplary way in which 740-780 Sikhs accepted 
execution along with Banda Singh Bahadur. The countenance of those brave 
Sikhs is described by an eyewitness in the following words as quoted by 
Khushwant Singh {A History of the Sikhs, Vol. I, pp. 115-116) from Ibarat 
Namah by Mirza Mohmmad Harisi : "Those unfortunate Sikhs, who had been 
reduced to this last extremity, were quite happy and contented with their fate; 
not the slightest sign of dejection or humility was to be seen on their faces. In 
fact, most of them, as they passed along on their camels, seemed happy and 
cheerful, joyfully singing the sacred hymns of their Scripture. And if anyone 
from among those in the lanes and bazars called out to them that their own 
excesses had reduced them to that condition, they quickly retorted, saying 
that it had been so willed by the Almighty, and that their capture and 
misfortune were in accordance with His Will, and if any one said, 'Now you 
will be killed', they shouted, 'Kill us, when were we afraid of death.'" John 
Surman and Edward Stephenson from the East India Company, who were 
then in attendance at the Mughal Court, sent a detailed despatch describing 
the daily executions of 780 Sikhs. In it they mentioned, "It is not a little 
remarkable with what patience they undergo their fate, and to the last it has 
not been found that even one apostatised from their new found religion" (J.T. 
Wheeler, Early Records of British India, p. 180, quoted by Khushwant Singh 
mA History of the Sikhs, Vol. I, p. 116). Before execution, an offer was made 
to spare their lives, if they would become Musalman. None volunteered to 
do so. They uttered Waheguru, Waheguru and tried to outbid one another in 
offering themselves for sacrifice, saying "me - mukta (deliverer), kill me 
first." "They had no fear of death and they called the executioner, mukta or 
the deliverer". (C.R. Wilson, Early Annals of the English in Bengal 96-98, 



Irvine I, 317, quoted by H.R. Gupta, VoL II, p. 32). All of you know the 
well-known episode of the young newly married lad whose mother and wife 
had obtained reprieve saying that he was not a Sikh. Khafi Khan, an eyewit- 
ness recorded in Muntakhab-ul-Lubab, II, p. 76, that the boy declined to be 
released saying, "My mother is a liar. I am heart and soul a devoted disciple 
of the Guru. Finish me quickly with my companions". Khushal Chand, 
another eyewitness, wrote that the lad declined to recognise his mother and 
wife saying, "I do not know whose mother she is, and from where she has 
brought this girl. I do not understand what she talks" (Tarikh-e-Muhammad 
Shahi, 247 b: Ganda Singh 224, quoted by H.R. Gupta, Vol. II, p. 33). ' 

The second remarkable saga relates to events that look place be- 
tween 1748-1753, when Mir Mannu was Subedar (Governor) of Lahore 
Province. He had let loose a vigorous and merciless campaign to exterminate 
the Sikhs. Prizes were offered for information, for effecting^ arrest and for 
bringing heads of Sikhs. As a result, no men were left in Sikh households. 
The Mughal forces would seize Sikh women and children and bring them 
before Mir Mannu. He subjected them to cruel and inhuman tortures in his 
jails. They were forced to grind heaps of wheat, but were given very little food 
and water. He wanted them to give up their religion, embrace Islam and 
marry Muslims, now that they were widows and Sikhs could not come to their 
aid, having fled to jungles and hills. Their children were dying from starvation 
in front of them. Others were cut into pieces before their eyes, and their 
pieces were placed in their laps or hung from their necks. These brave women 
remained firm and unshaken. They bore all tortures most calmly and stoutly 
refused to yield. They preferred death to a life of apostasy. Their numbers 
were countless. Not even one such woman flinched. 

These two events are remarkable in the history of mankind. Who 
brought this change in their thinking, so that these men and women had 
conquered the fear of death and they died in the spirit of Charhdi Kala ? The 
harbinger of this revolutionary change was none else, but Guru Nanak. Guruji 
had been uttering Curbani from childhood, but up to the age of 30 had 
remained in a thoughtful mood. His mind was always attuned to Akal Purakh, 
wanting to find out as to how he could remove cruelty and moral corruption 
from amongst the Muslim rulers on the one hand and utter demoralisation 
and degraded values of the Hindus on the other hand. There was widespread 
'apostasy 1 among the Hindus, which Guru Nana] 
inimitable concise lines of ,4*0 di Var, shabad 16. 
1. "Gaoo Brahman ko karlavo, Gobar Taran na jayee" 

You, Hindus, collect the tax on cows and Brahmins levied by the 
Muslim rulers, but consider the < 
take care of your sins. 



2. "Dhoti, Tikka TeyJapmali, Dhaan Malechhan khai" 

You don the garb of religiosity by wearing dhoti, putting on saffron mark 
on forehead and wearing maala of beads, but earn your livelihood by 
working for those whom you call Malechh - one who eats cow meat and 
speaks against the Vedas (Mahankosh, p. 957). 

3. "Antar pooja pareh kateban sanjam Turkaan bhai" 

The Hindus worship the idols in their homes, but read Quran and Muslim 
books outside, and lead the outward life of Turks, so that they win acclaim 
from the Muslim rulers. 

4. "Neel Vastar pehar hovai parwan , Malechh Dhaan le Poojey Puraan" 

The Hindus wear blue clothes to win acceptance from the rulers and 
earning their livelihood by working for Malechhas, worship the Puraans. 

5. Abhakhia ka Kutha bakra khana, 
Chowkey ooperkisey na jaana; 
De ke chowka kadhi kaar, 
Upar aaye baithey koorhiar. 
Mutt bhitai vey mutt bhitai, 

Eh anh asada phitai" 

The Hindus eat Halal goat meat (where goat is killed by speaking foreign 
language while cutting the throat) in the homes of the Muslims, but in 
their own homes they mark their kitchen square and draw a line prohibit- 
ing anyone from entering it, lest their food should get polluted. In this 
kitchen these practitioners of falsehood prepare their food. 

There is another incisive comment about the 'apostasy' of the 
Hindus in Raag Dhansari by Guru Nanak (G.G.S., p. 663) "Khatrian toon 
dharam chhodia malechh bhakhia ghayee". The Hindus have given up their 
dharma and have adopted the Kalma of Muslims for their personal benefit. 
( Meaning given in Mahankosh, p. 957). 

On noticing the above demoralisation and apostasy amongst the 
Hindus and the cruelly of Muslims ("Maanas Khaney karheh Niwaz" — those 

his mission on coming out of the Bein river. He got clearance from Akal 
Pitrakh that the type of ideal society which Guruji had in mind was possible 
only by starling a new Panth. Guru Sahib based the organisation of the new 

Gurbani provided a new unique philosophy. The Mul Mantar ob- 
viated the need of worship of devis, devtas, rivers, trees and animals, estab- 
lishing belief in one Akal Purakh. Gurmukhi letters were given its present 
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shape by Guru Nanak and Guru Angad to enable Sikhs to read bani themsel- 
ves. When Guru Nanak appointed Guru Angad as his successor, it was to 
teach the Sikhs to live according to the spirit of Gurbani. His other objective 
was a break from mythology by creating a unique history of sacrifices for one's 
principles. A new wave of heroism commenced with the Shahidi of the Fifth 
Nanak. The Ninth Nanak, Guru Tfegh Bahadur, also became martyr along 
with three other Sikhs. Thousands and thousands of Sikhs died cheerfully 
fighting during the time of Guru Gobind Singh, when the four Sahibzadas also 
became martyrs. In two hundred years our Gurus removed the fear of death, 
and Sikhs started preferirig death rather than dishonour. Our history reveals 
that whenever Sikhs start leading a life of pleasure, Sikhism declines, and a 
new wave of heroism and Shahidis 1 rejuvenates us. The Gurdwara Reform 
Movement and wave after wave of movements for India's independence 
provided a large number of Sikh martyrs with increasing number of Sikhs 
taking Amrit Pahul. 

In June 1985, the Sikhs were at a great historical turning point. We 
had won a great battle a year earlier. I had pleaded that the religious fervour 
be utilised (or Amrit Parchar, teaching of Gurmukhi and a movement against 
alcohol, drugs and all forms of corruption. There could then be no difficulty 
in collecting crores of Rupees as Daswandh for building up the new Akal 
Takht, and for other projects to raise the image of the community. The army 
in their officaJ circular Bat chit (No. 153, July 1984) circulated throughout the 
army had stated "...Any knowledge of the 'amritdharis', who are dangerous 
people and pledged to commit murders, arson and acts of terrorism, should 
immediately be brought to the notice of the unit commanders. These people 
may appear harmless from the outside, but they are basically committed to 
terrorism. In the interest of all of us, their identity and whereabouts must 
always be disclosed". The answer to this circular was not to file a case in the 
court, but to make every Sikh an amritdhari, and proclaim to the whole world 
the oaths taken by Sikhs on initiation. The world was stunned to learn the 
heroic manner in which 40-50 Sikhs with obsolete firearms had the guts to 
challenge the might of the Indian army, which had brought artillery and tanks 
to subdue them. Everyone wants to know about us, and we should utilise the 
opportunity to explain the basic tenets of Sikhism and that this battle in the 
Darbar Sahib Complex was according to the long established Sikh traditions. 



Unfortunately, our leaders ignored the valour of Sikhs shown in 



June 1984, so that a wave of depression followed. In March 1994, there were 
repeated announcements in all gurdwaras of Chandigarh and surrounding 
villages to the effect that at the time of Vaisakhi in April 1994, the Jathedar 
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should come forward in thousands to get initiated in Gurdwara, Sector 19, 
Chandigarh. Only 46 Sikhs came forward. Apostasy started spreading like an 



proportion. 

May I opine that the timely Gurmat Chetna movement would get a 
great fillip, if we add to the chain of Shahidis of 17th, 18th centuries, Shahidis 



movements for the country's independence and the remarkable fight put up 
by Sikhs in June 1984 according to our tradition ? A concerted movement 

Nanak, who had introduced the script himself. 

Most newspapers at present, available to Sikhs, encourage apostasy. 
There is an urgent need for a Sikh press and a TV. channel. In the end, I wish 
to say that all of us who don the external Sikh form, must imbibe the internal 
qualities of Sikh ism. At present most of our leaders are using the religion as 
a profession for their personal gains. 

I welcome the galaxy of scholars and thinkers who have assembled 
today. Sardar Saran Singh, the renowned editor of The Sikh Review is here 
to read the Keynote Address, and in the afternoon we are honouring him for 
his sewa. Dr Gurbakhsh Singh from Canada is here to share with us his 
experiences in kindling the Sikh spirit in children in North America. Sardar 
Bhagwant Singh Dalawari from Tapovan, Amravati is here. I welcome 
Principal Harbhajan Singh, the teacher of most of our notable Sikh Par- 
charaks. Brig. Gurdip Singh and Lt. Col. Partap Singh would be telling us 
about Sikhism and Apostasy in the army. The well travelled Dr Harnam Singh 
Shan would be telling us about his encounters with Apostasy here and abroad 
and methods to deal with the challenge. I am particularly happy to welcome 
four young women scholars, Nav Kiran Pal Kaiir, Dr Birendra Kaur, Prof. 
Sarabjot Kaur, and Dr Darshanjot Kaur, who are here to present their papers. 
I welcome all members of the Institute who have given their valuable time to 
organise this Seminar and are also participating actively in its deliberations : 
Dr Gut char an Singh, Dr Gurdarshan Singh, Brig. Hardit Singh, Dr Kirpal 
Singh, Prof. Gurtej Singh, Prof. Prabhjot Kaur, Dr Sukhjeet Kaur, Sardar 
Sardul Singh, Smt. Surinder Kaur, Sardar Gurdev Singh, Smt. Baljit Kaur, 
Sardar Inderjit Singh and S. Santokh Singh. I cannot remain without paying 
my sincere tribute to our Secretary, Dr Kharak Singh, who works during the 
day and dreams during the night for all programmes of the Institute, including 
Gurmat Chetna Lehar. And last but not the least, I welcome all the rest of 
you, who are gracing the occasion, and I look forward to your active participa- 
tion in the discussions. Waheguru ji ka Khalsa; Waheguru ji ki Fateh. 



Justice Ranjit Singh Narula* 

Dr Gurbakhsh Singh, President of the Session, Dr Kuldip Singh 
President, S. Gurdev Singh, Vice-President, Dr Kharak Singh, Secretary and 
Nucleus of the Institute of Sikh Studies, S. Gurtej Singh of the Institute of Sikh 
Studies fame, S. Saran Singh of The Sikh Review fame, Brig. Gurdip Singh, 
S. Bhagwant Singh Dalawari, the living Saint of Tapowan, Dr Johl, Prof. 
Dhillon, Col. Partap Singh, other celebrities and friends, it is indeed an 
honour to have been invited to inaugurate this Seminar organised by an 
Institute of such sterling reputation and stature. 

The honour is all the more overwhelming considering the calibre of 
sides me including S. Saran Singh, S. Gurtej Singh, Brig. 
Gurdip Singh, Papaji Dalawariji and other dignitaries. I am humbled in their 
presence. 

The third most overwhelming aspect is the importance of the topic 
of today's Seminar, put briefly as Apostasy among Sikh ybuth - Its Causes 
and Cure — a topic which is of paramount importance to the Sikh nation and 
of the greatest concern to the country and the community in general, and to 
me and my like-minded friends present and not present here in particular. 

The dictionary meaning of "Apostasy" is "abandonment or renun- 
ciation of one's religious faith or moral allegiance; the action of quitting a 
religious order or renouncing vows without legal dispensation. The abandon- 
ment of principles - Raphel had forewarned Adam by dire example to 



It is expected that the discussion on Apostasy in general, and its 
relevance to Sikh Youth in particular, would be discussed here alongwith its 
causes, cure and prevention, and concrete suggestions to avoid it. 

The thought-provoking letter of June this year inviting us to par- 
ticipate in this Seminar from Dr Kharak Singh has listed in fair detail each of 
these aspects to lend a cogent theme to the Seminar — an excellent piece of 
work for which I must compliment him. 

I am sure the learned speakers at this seminar would do full justice 
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remarks only to a few observations. 

Permit me to rephrase the topic very differently — but which would 
result in the same recommendations which are even otherwise expected to 
emerge from this Seminar. Somehow, I feel that the phrasing would be more 
positive thus : 

"How do we create a sense of pride of being Sikhs among our youth? 
How do we create a bond of love between us and our Gurus? How do we 
createia sense of identity and gratefulness for having been blessed with the 
opportunity to have Dashmesh Pita as our true and spiritual father?" 

I feel these larger issues can form the touchstone to measure the 
efficacy of the conclusions and recommendations at which we arrive by the 
time we disperse tomorrow. 

My second observation lies in the mention of "Youth" as the subject 
of today's discussion. It is my firm belief that unless we ourselves can truly 
inculcate these positive sentiments in us, it is 
merely to follow what we profess but do not practise. 

Our faith, our form and our identity are timeless. These are as 
relevent today, and will eternally be as relevant as they were on the Vaisakhi 
of 1699. Let us not be wanting in handing over the glorious torch of our faith 
to the next generation, so that it continues to shine and illuminate the Earth 
forever. 

1 am reminded of a story which my son once told me. "Once there 
was a lion's cub, who got lost in the jungle. He was found by a herd of sheep 
who accepted the cub as their own. The cub started growing in the belief that 
it was a sheep. It learnt to bleat and started eating grass. One day, the cub was 
alone and strayed to a pond in the jungle, ft looked down in the water. They 
say, a loud roar went up in the jungle which was heard miles away. The cub 
realised who he was. A single lion in the company of the majority of sheep, 



Let us also see ourselves, realise what we are, and help the next 
generation to realise that they are the true Singhs of Guru Gobind Singh. Let 
us remember that if the cub's face had also started looking like a sheep, he 
" ive found out his identity. 

iting this Seminar. 
Thank you. 

*** 



KEYNOTE ADDRESS 



Sardar Saran Singh* 

All of us who are gathered here, and many others, owe a debt of 
gratitude to Sardar Daljeet Singh. He is not among us in person, but his 
radiant spirit lives on in his writings and ideas. His lucid exposition of Gurmat 
philosophy will ever remain our guide-post for the future. 

The theme of this Seminar, Apostasy Among Sikh Youth, may seem 
somewhat alarmist. But, in one sense, it is really an early warning, seeking 
ways and means to stem the creeping loss of faith and the identity among the 



Decline in morality and religion is, however, not confined to the 
Sikhs. Indeed, arguably, the mass of Sikhs are, proportionately, more 
religious-minded than their counterparts of other faiths. Materialism 
everywhere threatens to displace age-old belief systems. There is controversy 
in various denominations of the Christian faith. Hinduism remains mired in 
myth and magic. Islam harks back to fundamentalism in the face of moder- 
nity. Buddhism appears to be on the retreat. Jainism is more or less 

A faith that effectively provides purpose and meaning to life on this 
planet holds the best promise. Guru Granth Sahib, the Scriptural Guru of 
the Sikhs, offers the most vigorous and durable moral and spiritual insights 
in every aspect of life in the modern and post-modern world. Consumerism 
and greed must give way to moral power, contentment and compassion. To 
the extent we repose faith in the holy shabad, we can unburden our mind of 
anxiety and tension. To accept the Divine Dispensation is to bring peace, joy 
and enthusiasm into our lives. The process of acceptance applies to congrega- 
tions, as well as, the individual devotee. Its daily practice must begin a! 
amrit-vela, the ambrosial pre-dawn hour best suited to meditation or Naam 
simran. The five daily prayers, Nitnem, make us God-conscious, awash with 
His love and grace. Like our daily meals, let these prayers be diet of our mind 
and spirit. We shall soon start feeling uplifted, revealing untapped reserves 
of mental and spiritual strength. 

The daily practice of Nitnem is aimed at disciplining the mind. Bui 
* Editor, The Sikh Review. 



disciplining the mind is like taming a tiger. The tragic aspect of human nature 
in modern times is man's easy descent into evil. Pleasures of the flesh are 
given precedence and priority, triggering sickness of mind and body. Guru 
Granth Sahib says, "To be a true gursikh, you must rise early and meditate on 
God's Name". That is the antidote. But we start the day with front-page 
reports of death, disaster and depravity. We set the wrong mood for the day, 
and complain of mounting tension, irritability and anger. Returning home, 
the family is transformed into a group of strangers seeking entertainment out 
of the "icjiot box", ready to snap at one another at the least disturbance. 





of the majority com- 
munity, with a monopoly over the media, the cultural invasion via satellite 
television networks has largely been neutralized with heavy doses of Hindu 
mythology at peak viewing hours. The raajoritarian religious paraphernalia 
is continuously on display, 
quently well safeguarded. 

What about the Sikhs? They have the Hobson's choice of either 
assimilating alien culture projected into their homes from assorted satellites, 
or watch the official media recycle the garish mythology and a web of 
pseudo-miraculous paraphernalia from which Guru Nanak had liberated us 
five hundred years ago. Karl Marx once warned : "The ideas of the ruling 
i, the ruling ideas". Struggle between the Sikh ideology 
i control is a harsh reality in the present time, as it was in the 17th and 
If hegemonic state control of the education system as well as 
» deprived the new generation of its moral and spiritual heritage, it 
i, and our right, to fill the gap by Sunday schools and summer camps, 
and special education must, therefore, be on the top of our agenda. 

When the challenge was frontal and physical, (such as invasions 
from the northwestern frontiers in the eighteenth century), the youthful Sikh 
Khalsa nation steeled itself into a shield to protect itself and its motherland. 
Bui, now, when the invasion is subtle, devious and psychological, neither we 
nor our youth seem able to cope with it. The only recourse is to imbibe the 
spirit of Gurbani, to use gyaneh-ki-badhni to vanquish the invisible enemy. 

Technology provides the tools. Man's innate goodness can use 
technology to enhance the true virtues. Man's perversity, however, directs 
scientific inventions for destructive use. Atomic energy may be among the 
cheapest sources of power, yet atomic weapons remain as the deadliest. Guru 
Granth teaches us to serve all mankind, to seek the good of all, and the 
preservation of Mother Earth in all its splendour and diversity. Gurbani 




exhorts us to manage earth's resources so as not to disturb the harmonious 
eco-system. Our educational system and information technology should help 
man discover his inner self and how to control fleshly excesses : violence, 



This is where you as teachers, scientists, theologians, writers or artists 
can guide the new generation of Sikhs. Genocidal 1984 witnessed a dramatic 
re-emergence of Sikhism in the West, especially the United States of America 
and Canada. The new wave of Sikhism marked a return to classical tradition 
and the natural Khalsa identity. The importance of truthful conduct and 
practical living became key factors. Gurmat camps and Sunday schools sprang 
up all over North America. Singh Sahib Yogi Harbhajan Singh Khalsa spread 
the twin-message of Gurmat and Khande-di-Pahul across all racial barriers. 
Gurdwaras sprang up in many cities and towns providing a focal point for 




This new wave is, in certain respects, reminiscent of the golden era 
of Singh Sabha movement of last quarter of the nineteenth century, which 
produced such matchless scholars as Bhai Vir Singh, Bhai Kahan Singh, Sir 
Jogindra Singh, Prof. Puran Singh, Sir Sundar Singh Majithia, and many other 
stars in the Sikh constellation, who ushered in the renaissance, setting per- 
sonal example, inspiring the youth, writing immortal prose, poetry, history 
and lexicography - yet retaining rare nobility and humanity. Even challenge 
breeds the appropriate response. You and your colleagues are no less capable 
of triggering another such gyan-ki~andhi as we approach the year of Destiny 
1999 - the 300th Birth Anniversary of the Khalsa Panth. Our options are, in 
any case, limited. Leadership no longer inspires. Charisma of sants, holy 
men, is a thing of the past. Our youth is disillusioned. As the poet said of the 
leaders : 

Guru Nanak's admonition : "cfrl d«»kfl»ft ~& ^ RH^' 

applies to our situation. "Physician, heal thyself was never more truly spoken. 
Look around us. Does the Shiromani Akali Dal have, e.g., an expert panel 
on education, Sikh history, economics, employment, social behaviour, 
dangers of intoxicants and drugs, Punjab's adverse man-woman ratio — or 
other issues of vital concern for the new generation ? How far have our 
Universities and Foundations contributed to the development of Sikh cul- 
ture? They should be the nurseries of Sikh scholarship. Yet, we have few 
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teachers of divinity, fewer professors of comparative religion; instead of 
setting up new colleges, our existing Gurrnat Missionary colleges are languish- 
ing for want of incentives; there is no missionary college for women. One 
wonders whether University Senate and the S.G.P.C. spare a thought for these 
glaring shortcomings. An annual seminar, such as this one, can scarcely do 
justice to the emergent problems. What we need is a crash course for our 
leaders and educationists in crisis management. 

Let every one of us return to basic principles of Gurstkhi, dedicate 
ourselves to Gurbani and live upto its precepts : Rise early, practise simran 
and pray with recitation of Nitnem; attend gurdwara, reflect on Gurbani, 
arrange for our children to be taught Gurmukhi script, organize compulsory 
dastar-bandi and charni lagna ceremonies for children and prepare them for 
the Khande-di-Paliul in early teens - both boys and girls. Every family may 
dedicate one member for prachar, duly qualified in divinity and Gurrnat 
philosophy. Let us work together to restore the glory and honour of Sikhism, 
because it is the best value system for us and our future generations : 

God, in His infinite Grace, bestowed on Nanak the station with 
unending haDDiness. and without a trace of sorrow ! 

This brings me directly to the target-group that this Seminar seeks 
to address : young boys and girls, teenagers in towns and cities, in farms and 
factories, in or out of jobs. Typical scepticism runs something like this : 
"Look, this is my life. We live ia 1996, not in 1699. Hair is a hassle, turban 
takes time". Ignorance is writ large, arrogance palpable. The callow youth 
does not know that the body is God's gift. We have a lease on it for specified 
time. The law of God demands obedience and daily- discipline. Achievement 
demands sacrifice. Kesh is integral to body, its care is a duty we owe the 
Creator. Other K's are our moral commitment to the Guru-Prophets. Nor- 
mally, our mothers, grandmothers, aunts and elder sisters would gently rub 
in these truths. They would recite Gurbani shabads, tell stories of courage 
and heroism, nurture faith and plant thoughts of dignity and decorum ex- 
pected of a Sikh. By a conspiracy of circumstances, our women-folk have 
either been deprived of the opportunity of failed to make any impact on the 
young minds. Many have themselves been brought up on a secular or Con- 
vent-based system of education. But let me not cry over spilt milk. 

Mother and teacher are the two pillars of our society. Each reinfor- 
ces the other. Both must be fully equipped to perform the task of being the 
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guide, friend and philosopher to the new generation. Apostates are not born, 
they are made. If the gardener plucks the rose-bud, it is not the fault of the 
rose plant, nor of the roots which are hidden below the surface. It is the 
permissive parents who make apostates of their children. They scarcely 
realise that a true Sikh is born of the marriage of heaven and earth. To be 
born a Sikh is no accident : fag tftes ^vfrPtf 1- H^fol : By design your son or 
daughter is yours by God's ordinance - not by chance. 

Identity is an instinctive gift. Every human, indeed all creatures, 
seek and cherish identity. The world social order confirms the need for an 
identity in every sphere of life - as citizen, as a soldier, professional, civilized 
being, as anybody. Kesh, the hair, is an integral part of human body that is a 
gift of the Creator. Over centuries, and in virtually all continents, long tresses 
and healthy hair have remained a sign of dignity and holiness, their occult 
power still a mystery. It is in the biological nature of hair to grow. Lack of 
hair or baldness are a disease over which all humans agonize, whatever their 
belief. To cut the hair, knowing it will continue to grow, is foolish and 
unnatural; it is unnatural and tantamounts to mutilation. Sikhism did not 
invent hair. The Gurus, however, disapproved of mutilation of body wherein 
God Himself dwells. Honour and hair, courage and kesh have been 
synonymous in all ages and every continent. The Chinese punishment for 
grave offences consisted in the public disgrace of a haircut. You can spot a 
widow in Bengal by her shaven head. Samson declares, hurt at Delilah's 
betrayal, "There hath not come a razor upon mine head; for I have been a 
Nazarite unto God from my mother's womb; If I be shaven, my strength will 
go from me, and I shall become weak, and be like any other man". (Bible: 
Judges xvi-17) In modern times, Sikhs are God's chosen people. The Khalsa 
oiDasmesh can never be weak or timid, nor wanting in courage, to preserve 
and cherish their kesh : 

"*T3 WN?> Rfe PcS^dRj ^VPcF | 

G.G.S.,p.681 

The British historian, Arnold J. Toynbee once wrote to the effect 
that since the future is unknown, the only way we can hope to illuminate it is 
by looking at the past. Let every child and every teenager be reminded of the 
story of Baba Atal Rai's sacrifice, Guru Harkrishan's determination, Guru 
Gobind Singh's courage at the age of nine, the martyrdom of the four 
Sahibzadas and the captive youth in Banda Singh Bahadur's army who won't 

, and thousands 



more, sacrificed their lives so that we may live as proud Sikhs, resplendent in 
the very image of our Father, Guru Gobind Singh. Times may change, but 
some things remain the same. Human nature is one such thing. In these 
critical times, we need a warm heart, a cool head, and our feet firmly planted 
on the ground, even as our spirit soars in charhdi kala. Let us not reject the 
apostate. Let us win him with love. He is our flesh and blood. Practical 

of our new generation. Flexibility, 
to reclaim the apostate : 





p. 678 



APOSTASY AMONG SIKH YOUTH 
- ITS CAUSES AND CURES - 



Before we examine why there is apostasy among the Sikh youth and, 
in fact, throughout the world, it would be appropriate to briefly state how 
people adopted their faiths during the ages, and how, in course of time, some 
of them were disillusioned with religion and became apostate. During the 
lifetime of prophets, people were drawn towards religion on the strength of 
its basic tenets. Later, in several cases religions spread more on account of 
political exigencies of powerful kings and emperors rather than by the 
religious fervour of a particular faith. For instance, upto the first half of the 
fourth century A.D., people in the West generally worshipped their rulers as 
deities. Roman Emperor Constantine saw dangers to his far flung empire 
from the Germans in the West and the Persians in the East, both heathens by 
faith. Among the several measures the Emperor undertook to safeguard his 
empire, the foremost was his decision to declare Christianity as the state 
religion. Earlier, there were one fifth Christians in his domain but with the 
change in state religion, the whole empire embraced the new faith. A common 

religion and culture of this vast and powerful Roman state thus became a 

- A 



Similarly, when Emperor Ashoka embraced Buddhism, it spread to 
the whole of his empire, i.e., all parts of India including Afghanistan and its 
peripheral regions and whole of South East Asia. Likewise, wherever the 
Muslim conquerors went, Islam followed. Witjiin eighty years of Prophet 

Islam. 

Later, almost all religions bifurcated into different sects for genuine 
:es on fundamentals as well as on personal reasons of some of the 
powerful rulers. Whereas Buddhism was a revolt against the rigidity of the 
then prevailing Hinduism, Protestantism rose against certain Roman Catholic 
basic tenets of Christianity. Islam also split up into Sunni and Shia sects 
because of some traditions in their religion. However, Protestantism came to 
England in a different manner. When Queen Catherine failed to give birth 
to a male heir to the throne, King Henry VIII of England, under political 
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compulsions of sixteenth century, decided to have a second queen. For this, 
annulment of the first marriage was a religious pre requisite. But as Pope 
Clement VII was under the political influence of queen Catherine's nephew, 
Emperor Charles V, the Pope declared the first marriage in order. Enraged 
at this, King Henry separated himself from the Roman Catholic church and 
declared himself as Head of church of England. In the process, the whole 
country became Protestant. It is clear, therefore, that religions also spread 
through political influence of powerful rulers. Also, it is equally clear that 
religious sects were formed for genuine religious differences as well as for 



We will now explain how Western rulers separated themselves from 
the influence of Church under the nomenclature of secularism; how it resulted 
in erosion of faith in religion by some people and howgovernments and people 
in the East blindly followed this pattern. Sirdar Kapur Singh in his, Sikhism 
- An Oecumenical Religion succinctly explains the intellectual and emotion- 
al estrangement of Western people from religion and their consequent 
idealisation of science and technology. This began with certain events when 
independent minds began to reject institutional Christian religion, as such. 

First of all, a conflict arose between Papacy and the secular authority 
of German Emperor Frederick the Second, which projected the former as a 
self-centered and worldly institution, unconcerned with its professed spiritual 
principles, motivated with naked desire for worldly power and moved by the 
sentiments of revenge against those who opposed its desire for political 
domination. In 1305 A.D., when a French Archbishop was elected as Pope, 
he chose to set up his seat at Avignon in France rather than at Rome in Italy, 
which would have meant sacrifice of French luxury for Roman austerity. As 
such, there was a line of Avignon Popes for 70 years. The result was that in 
1378, a new Pope at Rome was set uri. In this way, for a period, there were 
two Popes instead of one, leading to endless confusion in the minds of people. 2 
In the words of Lord Macaulay, "Two Popes, each with a doubtful tide, made 
all Europe ring with their mutual invectives and anathemas. Rome cried out 
against the corruptions of Avignon; and Avignon, with equal justice, 
recriminated on Rome'. 3 Besides, French Popes became instrumental in 
abolishing the Order of Knight Templars at the instigation of King of France, 
who wanted to grab their property. Further, since many people would not 
recognize the Avignon Popes, the second French Pope built up a grasping 
financial organisation to increase Papal revenues. These measures were seen 
as disgustingly mercenary and commercial in character, resulting in further 
decline of faith in religion. 4 

In 1409, the Council of Pisa agreeing that an Oecumenical Council 
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rather than the Pope was the supreme authority in Church, deposed both the 
Popes and elected a third one. But neither of the deposed Popes resigned, 

.5 



Simultaneous with this unfortunate spectacle of erosion in religious 
faith, there arose an intellectual movement called Renaissance. Its essence 
was an attitude of mind which regarded human values as the basic tenets of 
humanity, independent of Christianity. It was further reinforced with some 
scientific inventions and discoveries during the 18th and 19th centuries, which 
were in conflict with certain dogmas of Christianity, particularly pertaining to 
the Genesis. Besides, the people also felt that religious dominance in the West 
had led to nothing but social strife and extreme hatred including induction of 
Inquisition and burning at the stake among different sects of Christianity. 6 It 
was in this context that the saintly Tolstoy later in his, The Kingdom of God, 
(pp. 25-26) quoting from The Book of Faith wrote, 'Christ by means of his 
disciples caught the whole world in his net of faith, but the big fish burst the 
net and escaped from it, and through the holes they made, the other fish got 




, The big fish that burst the net are the rulers, emperors, 
popes and kings, who, without renouncing power, accepted not Christianity 
but only its mask*. 7 

Since religion no longer held the central interest of intelligent minds 
in the West, their vast reservoirs of energy were directed towards another 
channel of non controversial Natural Sciences. As the data collected in 
respect of these sciences accumulated and the speculative thought based 
upon this data assumed more and more definite collection, the result was a 
gradual demolition of the pyramid of cosmology and dogmas built by the great 
minds of Christianity, which had constituted the spiritual heritage of the West 



secularised. 8 

The religious tradition of the Western man had held before his mind 
the vision of a 'Kingdom in Heaven' located in the life hereafter, which would 
compensate for the ills and deprivations of this life. This had enthralled his 
soul all these long centuries. Now that Christianity stood partially discredited 
as a way of life, it appeared to him that instead of a kingdom in heaven, a son 
of paradise on earch was nevertheless a practical possibility. 9 

The advancement of Applied Sciences opened up a vista of tremen- 
dous technical progress, scientific inventions and discoveries which produced 
material goods in abundance. These advantages resulted in domination of 
the whole world by the European nations, enabling them to exploit ihe 





to their advantage. In the process, they did create a 
: so far as production of material goods providing comforts 
and luxuries of life were concerned. Its cumulative effect was further erosion 

According to one report, there are 32.4% Christians, 17.1% Mus- 
lims; 13.5% Hindus, 6.2% Bodhis, 0.4% Jews, 9.2% Folk Tribals and new 
religions and 21.3% atheists in the world. This proves two facts. One, that 
more than one fifth people of the world have lost faith in religion and two, 
that the religion wise population is proportionate to the religion of the ruling 
and former ruler nations. 11 

We will now briefly relate the establishment and spread of Sikh 
religion, its basic tenets, its appeal to the heart and mind of the people, 
particularly the low and the downtrodden, and the course of hardships it had 
to wade through at the hands of rulers both past and present, and some other 
factors responsible for apostasy among some Sikhs and for that matter 
especially among the Sikh youth. 

India during the 15th century was at its nadir, when Guru Nanak 
was born in 1469. The Hindu society was then rife with caste rigidity, idol 
worship and empty rituals. The ruling Muslims deviating from the essence of 
Islam, practised tyranny and fanaticism, forcibly imposing their faith on 
others. People were superstitious, servile and without a will to survive. 

Guru Nanak established a religion with belief in One God, truthful 
living, hard and honest work for livelihood and sharing it with the needy and 
the afflicted. He laid down equality of man and woman. Unlike other 
religions, his followers were to recite hymns composed by their Gurus in their 
spoken language. They were not to compromise with tyranny whether from 
the state or others. Intoxicants were forbidden. In sum, the spiritual and the 
temporal life was welded together to be practised in daily life. Little wonder 
then that this ethical and simple religion found ready acceptance with the 
people suppressed and humiliated for long. 

By 1604, the compilation of Sikh scripture, the holy Sri Guru Granth 
Sahib, by the Fifth Guru, Guru Arjun, and its installation in the Golden Temple 
at Amritsar, gave it the shape of a regular church. Hinduism and Islam had 
been in India for over 3,000 and 500 years respectively, though lately in 
somewhat corrupted form, yet the essence of these faiths had deeply 
entrenched itself into the people's psyche. To pull them out of the slush, 
therefore, the line of guruship continued for 239 years in 10 human forms, and 
still continues in the form of 'Word', the holy Sri Guru Granth Sahib. The 
Sikh scripture contains hymns of 36 God intoxicated souls. They are six Sikh 
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Gurus and 30 other saints, Hindus, Muslims, Brahmins and the so-called 
scheduled castes from all parts of India. 12 Again, unlike other religious holy 
books, Guru Granth Sahib is the only scripture compiled in the spoken 
language of the region, and edited by one of its own prophets, the fifth 
guru,Guru Arjun. 

Ori the other hand, the first document telling the life story of Jesus 
Christ was produced in Palestine around about 50 A.D. in Armaic vernacular. 
However, the Christian Bible, a collection of books, 27 in all, by different 
apostles and laymen other than Lord Jesus, (for he himself wrote nothing), 
containing his teachings, life, death, and Resurrection was written in Greek. 
While the dates of their writing are uncertain, it is agreed, however, that a 
Jew, Saul of Tarsus by name, was transformed into Christianity around a.D. 
33. He as a Christian missionary, came to be known as St. Paul. He later began 
to reinforce the spoken word into Epistles in A.D. 52. Some years later, these 
were changed into Roman and still later into as many languages as the 
different ethnic groups of people embraced Christianity. When St. Paul 
completed his Epistles as a state prisoner in Rome and wl*n he was martyred, 
is still in the realm of speculation. But later, the necessity for an authentic 
account of Lord's deeds and sayings was accepted by all Christians, and steps 
were taken to fill the gaps of knowledge. The present four Christians Gospels, 
collectively called The New Testament is by Luke, Mark, Matthew and St. 
John, all compiled between AD 65 and 90. There are so many differences in 
the last one called Revelation and the three other Gospels that some scholars 
have decided that the former is not to be relied upon as history. 13 

Similarly, Bhagawad Gita, a Hindu religious treatise, was compiled 
by Rishi Ved Vyas at least 1,000 years after Lord Krishna delivered it. 14 
Likewise, according to E. Royston Pike, it was after the death of Prophet 
Mohammad, when there were to be no more revelations, that the necessity of 
putting on record what he had said was properly realized. Khalifa Abu Bakur 
directed the late Prophet's secretary to collect the oddments and get them 
into some sort of order. Then it was transcribed along with what could be 
gathered from the memory of men. It was called, The Koran. 15 

But such is the authenticity, originality and the spiritual value, and 
such the depth and sweep of the Sikh scripture, Guru Granth Sahib, that the 
modern theologians and scholars with their penetrating insight into spiritual, 
temporal and scientific realms have described it as follows — 

Noble prize winner Ms. Pearl S. Buck recorded : 

'The hymns of Guru Granth Sahib are an expression of man's loneli- 



ness, his aspirations, his longings, his cry to God and his hunger for 
communication with that Being. I have studied the scriptures of other 
great religions, but I do not find elsewhere the same power of appeal 
to the heart and mind as I find in the Adi Granth. It speaks to me of 
life and death; of time and eternity; of the temporal human body and 
its needs; of the mystic human soul and its longing to be fulfilled; of 




'Guru Nanak's poetry enlightens all those who cherish Spiritual 
Reality and reminds those of other faiths of precious treasures they 
can gather for their own souls.' 

The world famous British historian, Prof. Toynbce wrote : 



common . 

important that it should be brought within the direct reach of as many 
people as possible... In this coming religious debate, Nanak's Sikh 
religion and its scripture, Gum Granth, will have something of special 



Former President of India, Dr, Sir S. Radhakrishnan declared : 

'....We find in Guru Granth a wide range of mystical emotions, 
intimate expressions of the personal realisation of God and rapturous 
hymns of divine love. The barriers of seas and mountains will give 
way before the call of eternal truth which is set forth with a freshness 
of feeling and fervour of devotion in the Guru Granth.' 

The mystic poet of the East, Sir Mohd. Iqbal, in his immortal poem, 
Nanak, wrote : 

'India was once again blessed by God with "Nanak, possessed of all 
attributes of a prophet, a complete and a perfect human being. 
Nanak's appearance in the world was no less than that of Prophet 
Ibrahim 5,000 years ago." 16 

A vital question then arises, how come, that in spite of all this 
abundance of spiritual wealth and tradition with the Sikhs in the form of Guru 
Granth Sahib, its institutions such as historic Gurdwaras and Sri Akal Takht 
and their management through a Parliament of Sikhs, the S.G.P.C., their 
educational centres and Universities, their democratic way of functioning as 
a community through the media of Sarbat Khalsa and Gurmatta, and then- 
glorious chronicles of the past five hundred years, the Sikh youth and some 
fake intelligentsia should not be 
look the other way round ? 



The answer to this riddle is manifold. 



1. Continuity of a reign of terror, machinations and intrigues of the rulers for 
long periods of history against this young nation, though for different 
reasons, and the consequent fear psychosis leading to indifference and 
lack of faith for religion among the weak hearted members of the com- 
munity. The State tyranny is crystal clear from the martyrdom of the fifth 
and ninth Sikh Gurus and countless pious Sikhs for political reasons and 
from the sword and fire culture in vogue against them until, according to 
Sohan Lai Suri, "only two thousand Sikhs were barely able to survive in 
jungles and other odd places". Also, when we learn how after the British 
fraudulent occupation of Punjab, they planned to Christianise the whole 
community and to mortgage the Golden Temple Complex to a Hindu. 17 
It is evident too, how the current Brahrninical, McLeodian, Radha Swami 
and Nirankari offensive strongly backed by the present rulers is doing its 
worst to blur the Sikh religion, history and culture, through fake move- 
ments, infiltrations of anti-Sikh elements in the Sikh religious and educa- 
tional centres and through the state controlled electronic and print media 
blitz, besides the genocide symbolised by operation Biuestar and the 
November 1984 massacre of Sikhs throughout India. Dr Sangat Singh 
records, "In a decade (1981-91) anything between one million to 1.2 million 
(10-12 lakh) Sikh youth have been liquidated one way or the other". 18 He 
adds, "Already considerable cowardicing has taken place among the Sikhs 
all over India, including Punjab, which has seen killing of genocidal 
proportions. In the face of actual and incipient violence and state ter- 
rorism, a sizable section of Sikh youth, especially school children, has cast 
off their keshas. 19 Earlier, according to Dr Hari Ram Gupta and Dr Gopal 
Singh, 2 lakh to 2.5 lakh Sikhs were decimated by the then rulers in half a 
century (1715-65). 20 

2. Perennial hostility of the so-called upper caste Hindus, particularly the 
Brahmins, who have held high positions in every regime, past or present. 
This is chiefly due to the fact that the Sikh religion has demolished some 
of the basic tenets of Hinduism, such as "caste", "idol worship", and "a 
pyramid of empty rituals" as laid down in the Vedas. Their hostility is 
evident by the fact that Guru Gobind Singh had to fight more battles 
against the Hindu hill Rajput Rajas than the Mughal Empire. While 
Nawab Malerkotla was advising the Governor of Sirhind not to harm the 
younger sons of the Guru, being innocent and of tender age, Diwan Sucha 
Nand was advocating their elimination. Maharaja Ranjit Singh, according 
to the Sikh principles and tradition of justice and secularism, appointed 
Hindus and Muslims along with Sikhs to the highest positions in the state. 
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While the former (Brahmin and Dogra ministers) meanly betrayed, 
turned traitors and became finally responsible for the fall of the kingdom, 
the latter remained loyal and patriotic till the last round in the Anglo-Sikh 
Wars was fired. During the twenties, the Sikhs were engaged in a life and 
death struggle to take control of the gurdwaras from the mahants. While 
the government had become reconciled to let the Sikhs resume control of 
their shrines, 21 M.K. Gandhi, under the cloak of saintliness and posing as 
a sympathiser, did his worst in misleading the Sikhs with one pretext or 
another, resulting in a blood curdling six year long clash with the mightiest 
government of the day. Also, when Dr Ambedkar decided to embrace 
Sikhism with millions of his followers, and when the All India Hindu Maha 
Sabha and leaders like Pt. Madan Mohal Malviya had agreed to their 
becoming Sikhs rather than Muslims or Christians, and when a college 
and a printing press had been established at Bombay for the Neo-Sikhs, 
Gandhi, true to his salt, under a threat of fast unto death, sabotaged the 
projects, so that the Sikh religion does not spread to other parts of India. 22 
The betrayal of the Sikhs by the Gandhi-Nehru-Patel trinity and their 
successors and cohorts during the final stages of negotiations with the 
British for transfer of power and ever since the partition, is a classic 
example of the present day pitiable condition of the community and their 
institutions, religious as well as others. 

3. During the late twenties, Communism found ready acceptance among the 
Punjab peasantry partly because it represented the rich legacy of Gadhar, 
Akali/Babbar Akali and Kirti Kisan anti-government movements and 
partly because of their growing discontentment due to the oppressive land 
laws. Some of the Communist leaders were trained in Moscow, the 



This movement, therefore, also had its 
toll on the Sikh way of life. Dr TVilochan Singh records, A host of 
turbaned and bearded communists, atheists, agnostics, opportunists bear- 
ing the name of "Singh", spiritually blind, intellectually corrupt and highly 
conceited scholars have described Sikhs and Sikhism as no one with 
rudimentary religious and historical insight would do'. 24 Dr Sangat Singh 
writes, 'The Communist Party of India (Marxist), under the influence of 
Surjeet, thinks that once the Khalsa identity is 
alienated from Brahminism, would fall a pre) 

4. Along with the above said factors, dismal failure and stark inability of Sikh 
leadership, particularly after taking over control of Gurdwaras in 1925, to 
lay down special programmes for the propagation of Sikh faith in all its 
various facets, is chiefly responsible for the present day religiously barren 
situation in the community and the leadership vacuum. Early steps should 





have been taken to impart higher religious knowledge of 
level to Granthis and preachers before they were asked to perform 
services in the gurdwaras or among the general Sikh public. Instead, the 
Sikh leaders were drawn into a whirlpool 
other political parties, because of the approa( 
have not been able to get out of it up-till now. 

5. Besides other social ills, such as cinemas, electronic media and yellow 
journalism, which have entered the psyche of modern youth, the drug and 
narcotic mafia has re-emerged as a powerful factor in Punjab under state 
patronage. Neither are there any higher Sikh religious studies prescribed 
in Sikh educational institutions. Whatever religious background was once 
available to the youngsters in Sikh homes in the form of Nitnem, life stories 
of Sikh Gurus and martyrs and other Sikh Rahit Maryada, has disappeared 
with the so-called modern way of life of young mothers and the worldly rat 
race amongthe menfolk. The result is the prevalent indifference towards 
religion. 

The misfortunes of the last decade and half have, however, awakened 
the community to the dangers ahead, particularly the erosion of its identity. 
As such, several organizations, individually and collectively, are taking 
measures to safeguard it. For instance, an elaborate three years programme 
of propagation and enlightenment of Sikhism titled, Gurtnat Chetna Lehar, 
led under the patronage of Sri Akal Takht Sahib by nine major 
Sikh Institutions in Punjab namely, S.G.P.C., Delhi Gurdwara Parbandhak 
Committee, Chief Khalsa Diwan (Amritsar), Guru Gobind Singh Study Circle 
(Ludhiana), Damdami Taksal, Chowk Mehta, Sant Samaj (Amritsar) and 
Institute of Sikh Studies (Chandigarh), by holding four days camps in all the 
Sikh Schools and Colleges in Punjab. A suitable syllabus for training has been 
prepared by the religious and educational experts. 27 Similar efforts at 
Gurdwara level in North America and Europe are also discernible. A vital 
programme of higher level training of Granthis and preachers must be taken 
up by the S.G.P.C., without which Sikhs, and particularly the youth, cannot be 
persuaded to recite and learn Gurbani. 

Besides, the interest being shown in the current S.G.P.C. elections by 
all the Sikh institutions, intellectuals and scholars is yet another sign of 
awakening of the community to protect and preserve the Sikh heritage 
through this premier instition. After identification of the causes of ere 



community as a whole, there are positive 
rise to the occasion and would save the 




lat the Panth will i 
ion. In this crusf 



religious and tension free environment in Sikh homes is crucial. Once Sikh 
values of life are adopted, such a cosy domestic atmosphere becomes auto- 
md.tic 
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SIKH YOUTH TODAY : ON THE EDGE OF APOSTASY 



Everywhere, Sikh communities today are grappling with a very 
sue - that of the alienation and growing disillusionment among our 
youth with regard to Sikhisra and its leaders. Some scholars aTe rushing to 
conclude that apostasy is on the rise among our youth. 

Before we arrive at any hasty judgment, we should first understand 
the true meaning of apostasy. While we could consult any number of dic- 
tionaries and encyclopaedias, let us consult a dictionary available in India : 

ENGLISH-PUNJABI DICTIONARY, Amrik Singh Ahluwalia, 
Star Publication (Pvt.) Ltd., 1994 

APOSTASY: Total desertion of one's faith and principles. Apostate 
- Adhamxi - one who renounces his religion and its professed 
principles. 

As can be seen from this definition, Apostasy and an Apostate 
represent an extreme — total abandonment of one's religion and its prin- 
ciples. Therefore, we have to first ask ourselves whether Apostasy is an 
accurate label to try to describe problems we are discerning among Sikh 
youth. What are some of these problems ? 

Some trends that can be noted among Sikh youth are : 

- Dropping rate of attendance at gurdwaras. 

- Deviation from 5-K's : kesh, kangha, kachha,'kirpan and kara. 




- Desire to hang out with members of the majority culture — Hindus 
in India, and white people abroad - and to emulate their life styles 
and interests. 

- Lack of respect towards elders and parents, and use of swear-words 



- Starting with little lies and "graduating" to bigger lies to hide un-Sikh 
activities, until it becomes a habit that is difficult to shake off. 

- Lack of inner self-confidence as Sikhs. 

Of course, we can add on to this list. But what seems to be clear is 
that the trends do not include an open and final denunciation of Sikhism or 
its principles, i.e., Apostasy. The interesting thing is that while opting for a 
life style that is counter to Sikh tenets, the youths are at the same time proud 

Canada. 



It may be a relief that our youth have not totally abandoned Sikhism, 
but if this trend of drifting away from Sikhism is unchecked or not corrected, 
it could one day lead to Apostasy. In other words, Sikh youth today are 




What are some of the underlying causal I 
are bringing our youth to the edge of Apostasy. 

INTERNAL/EXTERNAL CAUSAL FACTORS 

1. Leadership : In gurdwaras, political arena (municipal, state and 
central levels of government), cultural activities, and sports. There has been 
for the past 20 years a disturbing trend towards personal aggrandizement and 
bitter rivalries among our leaders in these areas. This has sown the seeds for 
disillusionment among adult Sikhs, who in discussions at home with family 
members or in social get-togethers give vent to their anger against these 
leaders. Although our youth may seem silent at these get-togethers, they do 
listen carefully to what their elders are saying. They pick up this feeling of 
anger and disenchantment against such leaders, and in combination with 

Sikhism. 

2. Education About Sikhism : Although the adults today have some 
knowledge of the origin of Sikhism, the teachings of our Gurus and the heroic 
deeds of Sikhs throughout the history of Punjab and India, our youths will be 
hard-pressed if asked to come up with the names and brief achievements of 
all our Gurus. This is more the case for Sikhs abroad and outside of Punjab 
where Sikhism is not a regular subject of study. 

The lives and teachings of Guru Nanak and the nine other Gurus 
remain something vague and distant to our kids, who have blurred images of 
scenes of our Gurus portrayed in calendars and magazines, especially during 
festive occasions like Vaisakhi or Gurpwbs. In the absence of training or 
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instructions on Sikhs and Sikhism in schools, our youth cannot be blamed for 
their paucity of knowledge about Sikhism or about Sikhism's message to the 
world. For most youths abroad and outside of Punjab, our shabads and 
Gurbani might as well be Greek to them, for while they may like the melodious 
tunes, they do not have a clue as to their meaning. 

So, lacking knowledge about Sikhism's messengers, its message and 
its Scripture, our youths today are walking empty vessels. There exists a 
vacuum. But, as we all know, empty vessels do not remain empty for very long! 
The infinite supply of non-Sikh magazines, videos, cassettes, books and TV 
programmes on majority culture heroes, values (or lack thereof!) and general- 
ly anti-religious messages and literature are only too eager to fill this empty 
space in our youth. So, day by day, these un-Sikh and anti-Sikh messages 
begin to filter into our youth until their vessels are completely filled. As we 
know, it is difficult to add even a drop more to a container that is rilled to the 
brim. So, even when our youth, filled to the brim with un-Sikh material, do 
happen to encounter Sikh messages through travelling Gianis like Sanl Singh 
Maskeeq, or read stimulating articles in Sikh journals and abstracts that 
appeal to them, they only have a momentary effect on our youth. 

3. Media Control : Sikhs everywhere lack official control of radio, 
television, and newspapers - media that influence the daily lives of Sikh 
youth. In Punjab, the problem is severe with regard to radio and television, 
which are controlled by government license. Abroad, the problem is even 
more severe as even the print media is mostly biased against Sikhs due to a 
lack of in-depth knowledge about the Sikh religion and culture. 

Youth everywhere are curious, impressionable and thus vulnerable. 
If they are subjected to daily bombardment with un-Sikh material, it is not 
long before their already weak defences against such attacks crumble, so that 
it becomes easy for un-Sikh groups that control the media to "brainwash" our 
youth into thinking that Sikhism is not "cool". Soon, our youth start to trim 
their hair and beards, the boys start wearing earrings and the girls start putting 
on make-up at a young age. This starts a "vicious cycle" that leads inevitably 
to social activities that lead to alcohol, lies, disobedience and promiscuity. 

4. Negative Image : Sikhs suffer from a negative image abroad and 
in India. In India, the Hindu dominated media, particularly the media 
controlled by Hindu extremists, treat Sikhs and Sikhism as being inconse- 
quential. Sikhism is portrayed as an offshoot of Hindu culture, and Sikhs as 
generally being less cultured than Hindus. Sikhs who want to declare and 
assert a separate identity are portrayed as being disruptive and dushmans of 
Bharat Mata. Abroad, Sikhs are somehow lumped together with images of 



Khomeini and Islamic fundamentalist groups, as being a dangerous and 
violent people, who often resort to terrorism to achieve their aims. For this, 
a lot of the credit can go to a long orchestrated campaign by the Indian 
Government from 1984 to the early 90s through control and/or ownership of 
news agencies to discredit Sikhs and to highlight incidents of terrorist ac- 
tivities. During this period, I do not recall any official articles from Indian 
Government sources praising the achievements and contributions of Sikhs to 
India's success in various fields. 

This period must rank as one of those where Sikhs' moral and 
self-image of themselves reached an all-time low, particularly in India, where 
known and identified perpetrators of the Delhi massacres were allowed to go 
about their normal activities for years, and where police could stop any Sikh 
at random and subject him/her to all types of insults, degradation, blackmail, 
and in extreme cases, torture and murder. The justice system often turned a 
blind eye to these activities. All this took a terrible toll of Sikhs' self-image of 
themselves among our youth, who could not understand why a brave and 
honest people could allow themselves to be treated thus. 

5. Economic Conditions : In India, economic conditions would not 
be a strong causal factor, since Sikhs are generally among the well-to-do class, 
being honest, hardworking and dynamic. Problem of youth disillusionment 
with Sikhism occurs in both rich and poor Sikh families. Therefore, in India, 
it is more a matter of Sikhs being a small island in an ocean of Hindu culture 
and influence. However, abroad, the picture changes. As part of the social 
trends in countries abroad, Sikh families have already shrunk to small nuclear 
family units - father, mother and children — as compared to the extended 
family system of days gone by. Therefore, a lot of the support and reminders 
of Sikh culture and religion from uncles, aunts and well-wishers are gone. 
Due to this, the load on the father and mother to make up for the "lost" 
relatives in educating their children has increased. What exacerbates the 
situation is that in today's economy, both father and mother have to work to 
maintain the standard of living to which they have been used to - pay the 
mortgage on the house, payments on the car, taxes, and so on. So, against an 
increased burden to educate their children, parents have reduced resources 
in terras of time and money. Fewer and fewer parents can afford the expenses 
of a long family vacation to Punjab, where the kids could be exposed to a total 
Sikh environment including the extended family. So, the kids are left more 
and more to the TV as a "baby-sitter" except that this baby-sitter is motivated 
purely by commercial greed. It does not really care for the well-being of the 
individual child. So, we have sexy images, lewd jokes and scenes, and 99% 
non-religious material thrown at our kids, filling up the "empty space" in them. 
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CURES - WHAT SOLUTIONS LIE AHEAD TO COUNTER THESE 



1. De-programming: Before we can fill our youth again with positive 
Sikh material, we have to first find a way to get rid of the junk and garbage 
that has been taking up the empty space in them. To achieve this, we may have 
to borrow some de-programming techniques from the professional de- 
programmers that are often hired by American and Canadian parents to 
bring their children, who join various cults and Eastern religions, back to 
Western values. That is, we must find a way to show our youth that what they 
have been exposed to all these years has actually been harming them. (It will 
require another research paper to deal with this issue alone!). For this task, 
we will need to enlist the help of those dynamic Sikh youth, who have achieved 
success in their fields and look attractive and radiant in their Sikh appearance, 
to convince their brothers and sisters who have wandered astray. 

2. Funds ! The budget of the Shiromani Gurdwara Prabandhak 
Committee in India alone is Rupees 92 Crore. The Delhi Gurdwara Manage- 
ment Committee, and individual gurdwara committees in India and over the 
world, together command a budget that runs in millions, if not billions, of 
dollars. It is inexcusable that almost nothing significant has been spent on 
activities geared towards bringing our youth back to Sikhism. If our methods 
have failed, then let us not be ashamed to bring in experts - foreign experts 
if necessary and accept the higher cost - to help us devise strategies and 
programmes that will make our youth feel proud to be Sikh again. 

3. Leadership : Our leadership, whether in Punjab or abroad, has, 
with a few exceptions, shown itself to be spiritually and morally bankrupt. 
When one leader can remain head of the SGPC for 17 years, or several 
factions of the same political party compete against each other, or a clique of 
close friends and families can continue to control gurdwaras for years and 
years, then something is seriously wrong. We all know that when Indira 
Gandhi surrounded hereself with yes-men, she became out of touch with what 
was really going on at the grass-root level. This led to her leading a govern- 
ment that turned a blind eye to all sorts of wrpng-doings by her party people. 
What is happening among Sikhs is not too different. Our leaders, in their 
greed to stay in power and control vast amounts of money, have shut out many 
a talented person who could have helped the Sikh community. This must stop. 
The individual Sikh families must begin to stand up and oppose wrong-doings 
whenever they occur, even if it is by their close friends or relatives. After all, 
our Gurus have taught us that truthful living is the highest virtue. 
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4. Daily Prayer And Ardas : Perhaps, Ihis is more important than 
all the above factors combined. The power of collective prayer is inestimable. 
We have to once again learn to arrive as beggars in the presence of our Guru 
Granth Sahib and not as proud businessmen, scholars or landlords. We 
should sincerely beg from our Guru to fill our jholi with Gumxat and 
wholesome actions and lifestyles, so that we can show our youth, by example, 
those qualities about Sikhism for which our Gurus and countless martyrs laid 



This article has deliberately refused to accept that our youths have 
become apostates. Renunciation of any set of beliefs and principles implies 
that there was a good knowledge of them prior to making a decision to reject 
them. This is not the case with most of our youth, who for reasons presented 
above, and many others that will be presented by Sikh scholars on this subject, 
have not had a proper opportunity to understand Sikhism and its teachings. 
For example, the phenomenon of Apostasy is not critical among Sikh adults, 
although there will be varying degrees of fidelity to the 5-K's and the Rahit 
Maryada. This is so because our adults have had £ much belter ex- 
posure/education to Sikh teachings. But, we certainly face the danger that 
our Sikh youth are on the edge of Apostasy and that the time to take corrective 
action is now, before it is too late. 






GROWING APOSTASY AMONG THE SIKHS 
- CAUSES AND CURES - * 



Sardar 

Concern over apostasy is part of Chetna Lehar 
year. On the face of it, this was upshot of the need to address the main issues 
facing I he Sikh Panth in view of the forthcoming elections to the Shiromani 
Gurdwara Parbandhak Committee, being held after a lapse of 17 years. One 
only hopes that this interest is long lasting and will survive the post-election 
scenario, and the formulations made as part of Chetna Lehar and now being 
articulated at (his Conference will help to sustain the community's interest in 



as a 




There was need for such an appraisal in (he post 1947 era. The 
decolonisation of the subcontinent constituted a watershed in the Sikh posi- 
tion in the residue India, or Bharat, when, for the first time in their history, 
the Sikhs came under the tutelage of a reviving Hinduism. Brahminism, 
whenever in ascendance, had been intolerant of divergent faiths : it had 
successfully tamed Jainism to fall within the framework of Hin( 
exterminated Buddhism from the land of its birth, 
resuming its march after a hiatus of a millenum. 

The intentions of Hinduism in independent India were made clear 
by M.K. Gandhi, on whom had fallen the mantle of various strands of Hindu 
revivalism of the 19th century, and who was acclaimed as "father of 'our' 
nation". Precisely, on 21s( January, 1948, he told a Sikh delegation led by 
GianiKartar Singh: 

I read your Granth Sahib. But I do not do so to please you. 1 
need your permission to do so. But the Guru 
you must grow beards, carry kirpan and so on. 

Gandhi, in short, in his inimitable style, wanted the Sikhs to disown 




Historical facts mentioned in the paper arc derived from the author's, The Sikhs in 
History', (New York, 1995; 2nd edition, 1996). 
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off their hair and merge into the ocean of Hinduism. That was his 
testament to the 'nation', of which, a short while earlier, he had been ac- 
claimed as 'father'. 

Six weeks earlier, on 4th December, 1947, M.K. Gandhi had said : 

Even Guru Nanak never said that he was not a Hindu nor did any other 
Guru... It cannot be said that Sikhism, Hinduism, Buddhism, and 
Jainism are separate religions. AH these four faiths and their offshoots 
are one. Hinduism is an ocean into which all the rivers run. It can absorb 

the ocean. 

Gandhi's objective was lo make Hinduism that ocean. 

M.K. Gandhi's pronouncements in post-independence period were 
not acts in isolation, and were reflective of his formulations on Sikhism and 
the Sikh's place in the Indian polity right from his introduction to the Sikh 
affairs following Nankana tragedy in 1921. Gandhi emitted total hostility to 
Sikhism. Besides, Gandhi's formulations were in tune with the general Hindu 
formulations on the Sikh movement right from third quarter of 16th century, 
Guru Amar Das era, when Brahmins led a deputation to Emperor Akbar, 
and sought intervention of the Central Government to curb the Sikh move- 



Then, there was Jawaharlal Nehru, acclaimed builder of 'modern', 
but obsolescnt and corrupt India; he founded the 'dynasty', and oriented the 
Congress Party to implement Sikh-baiting policies. He was conscious of his 
Gangu Brahmin heritage; he was a self-confessed racialist Brahmin. Giri Lai 
Jain in hisHindu Phenomenon, published posthumously, (Delhi, 1995), recog- 
nises Nehru and Indira Gandhi's considerable contribution to the rise of 
Hindu revivalism, Hindutava, in independent India. By the closing years of 
independence movement, Jawaharlal had emerged as a full-fledged Hindu 
ideologue: he gave expression to his atavistic perception of Hindu revivalism 
in his Discovery of India (1946), wherein, he, in the words of Shaikh Mohamad 
Abdullah, (Aatish-i-Chinar) t aspired to emerge "as an instrument lo establish, 
once again, that old dispensation". 

Despite Gandhi's inimical pronouncements and character of Neh- 
ruvian dynasty, Indian National Congress continued to attract a stream of Sikh 
leaders who left the Shiromani Akali Dal to play to the tune of new masters. 
We may pause to look at the personalities involved. These being, 

- Mangal Singh MLA (Central), Sardul Singh Caveesar (the ideologue), 
and Baba Kharak Singh (who had stood out so valiantly at the time of 1929 



Lahore Congress Session). At one time or the other, they had correct 
perception of Congress character, but never looked back. 

Giani Gunnukh Singh Musafir (once Jathedar AkaJ Takht), Partap Singh 
Kairon (who played such a harmful role), Swaran Singh, the Big Babu. All 



- Baldev Singh (who had pangs of conscience after he was ousted from 
Defence Ministership), Hukam Singh (who rose to the occasion in 1965-66 
in events leading to Punjabi Suba), Giani Kartar Singh (who had such an 
immense love for Panth, but had still higher for his Ministerial Chair). 
They progressively played a digressive role. 

- Giani Zail Singh, Buta Singh. Both of them did maximum damage to 
Sikhism in recent times. Their exoneration or punishment, on certain 

- Congress always had a number of self-centred clowns from amongst the 
Sikhs to queer the pitch. 

The importance of each and every one to Congress lay in proportion to the 
damage they caused to Sikhism and Sikh ideals. 

The post-1947 history of the treatment meted out to the Sikhs and 
their present plight is to be seen in this context. 

II 

The Sikh leadership had bungled atrociously in 1946-47 to emerge 
as a cropper in post-decolonisation era. Its failure to secure three-way 
division of Punjab, aired in Swaran Singh-Sachar statement of 21st April, 
1947, which meant separation of Haryana area, compounded its imprudence. 
It lived in a make believe world of its own. 

The dawn of independence on 15th August 1947 meant that the 
struggle for supremacy going on between the Hindus and the Muslims, in the 
words of Giri Lai Jain, was decided in favour of the Hindus in three-fourths 
of India. The Hindus were very much conscious of the change in the ground 
situation. This consciousness went on swelling gradually as the Constituent 
Assembly (CA) progressed in framing of the Constitution. During the initial 
years, Congress leaders took decisive steps to undermine the Sikhs and 



- As part of M.K. Gandhi's regular diatribes against the Sikhs in his dairy 
prayer meetings, the Punjab Governor had a circular issued by a Sikh 
Home Secretary over the head of Sikh Home Minister in East Punjab 
Government, terming the Sikh 




In furtherance of M.K. Gandhi's pronouncements terming the Sikhs as 
Hindus and advising the Sikhs to tonsorise their keshas and disown the 
Khalsa way of living, the Government of India : 

i. ) withdrew the Army Regulations, extant since the days of East 

India Company, making the Khalsa way of living mandatory for 
the Sikh soldiers in the armed forces; and 

ii. ) started the process of discrimination against the Sikhs in the 

army and civil services, favouring those who had discarded 
keshas, or induced them to do so. Those in distress even saw 
Baba Kharak Singh, then in Nehru's favour, for redressal of their 
grievances, to no effect. 

After Gandhi's murder, Nehru exerted pressure on Sardar Patel, who at 
one lime had talked of PEPSU as Sikh Homeland, to confront the Sikhs 
and their leader Master Tara Singh, who was arrested on flimsy grounds. 
Patel wanted Tara Singh to abandon the idea of independent entity of 
Panth for gaining his freedom, which he spurned. The bitterness had its 
impact on the penultimate session of the Constituent Assembly. The 
agreed provisions of the Constitution were reopened and the Sikhs were 
subjected to taste 'majoritarian' democracy. The CA by the time of final 
session was fully in a revivalist and hilarious mood. The Hindu members 
contended that there were no minorities now left in India. The Constitu- 
tion did not have the term 'secular* either in the preamble or in the text. 
Large numbers of Sikhs from Scheduled Castes in U.P. and other parts of 
India, denied the benefits accuring to them under the new Constitution, 
discarded the Sikh faith, and relapsed into Hinduism. About 2,00,000 



Sardar Patel's discovering 6 Sikhs out of 8 Army ( 
Ambala Cantt. led to the decisions : 

i. ) never to make a Sikh an Army Chief, whatever the merits of the 

man; and 

ii. ) reduction of Sikhs in the army gradually. After Nehru's China war, 

the decision to increase the strength of the armed forces led to 
increased induction of the Sikhs and Punjabis, as the bulk of men 
from Hindi belt UP, MP, Bihar, etc., were not willing to offer 

the trend was reversed, and quota-based recruitment from the 
provinces resulted in reduction of the Sikh content in the army, now 
to under four percent. 
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Nehru at first toyed with the idea of using the nationalist Sikhs, a nebulous 
entity, to confront the Akalis, but under advice of Sardar Patei started 
playing up pscudo-Nirankaris, Namdharis, Radha 

Soarais of various brands, and a host of Sants, deradars, to damage the 



At cultural level, Punjabi Hindus, who started thinking themselves as part 
of the ruling race, disowned their mother-tongue. This helped to sharpen 
and intensify the contradictions between the Hindus and the Sikhs, who 



It were these very considerations, which by 1950 made Khushwant 
Singh, in his book The Sikhs (London, Allan and Unwin, 1951) to surmise that 
Sikhism would cease to exist by end of the century, to the glee of Nehru that 
the policies he was pursuing were correct and should be persisted in. Nehru's 
policies and attitude -towards linguistic reorganisation of Punjab was a case 
in point. At the height of Punjabi Suba agitation in 1960-61, he chalked out a 
blueprint which came quite handy to Indira in post-emergency period, to 
annihilate the Sikhs and make them irrelevant as a factor in Indian polity. 

This brings us to the current phase, how Indira after Akalis standing 
up to her almighty emergency and excesses that went by it, sowed the seeds 
of armed insurgency as a factor in Sikh polity. I have documented it in The 
Sikhs in History , and its ramifications thereafter. It was simply a case of state 
terrorism: how the various intelligence set-ups propped up various militant 
groups, and later, how those involved in organising the Sikh pogrom in 1984 
were given state protection. It is only since last year or so, that some of them 
elo facin 8 the truth - s "sions Judge, Delhi, S.N. Dhingra has spoken that 

The period of a decade and a half since Indira's second term in 1980 
has been the worst period for the Sikhs as a people since the days of Ahmad 
Shah Abdaii in mid 18th century.. If during Bhindranwale's days keeping 
unshorn keshas, with a flowing beard and a kesri turban had ruled the roost, 
tonsorising of the keshas, with or without apatka, became a fashion after army,' 
para-military and Punjab Police had gained an upper hand over a simulated 
militancy, sustained in duplicity by official agencies. As a result, as observed 
by Harpreel Singh (Hindustan Times 4th May, 1994), the Sikh youth, the 
school and college going boys in large numbers, were "getting their hair shorn 
and beard shaved off... to convey to the police that they had nothing to do with 
or Sikh struggle". This caused growth of apostasy in a major way 
" " i youth. It also had its impact outside Punjab in cowardicing 
' Bombay and all over India. It hit the Khalsa's concept of 
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charhdi kala, loftiness of spirit, especially when the Sikhs found the official 
machinery to be non-responsive, discriminatory and oppressive. It had its 
impact on Punjab Police, manned mainly by the Sikhs, who too tonsoriscd 
their keshas and donned palkas. The worst part of it was that drug was 
reintroduced in Punjab under the patronage oi'official agencies to take within 
its compass the Sikh youth. 

The quantum of official rapaciousness could be judged from the 
news about the wealth generated by some officials holding top positions in 
Punjab. In the words of Kamaljeet Rattan {Economic Times 14th November, 
1994), they had purchased their position and milched it. The victims invariab- 
ly have been the Sikh households, with some of the Sikh policemen, who have 
excelled in fratricide, also being the beneficiaries. The damage caused to the 
Sikh Panth this way is beyond comprehension. 

Ill 

This brings us to the internal state of the Panth, and delineate the rot 
that has set in, particularly with regard to apostasy. 

action that led to the liberation of the Gurdwaras from Mahants culminating 
in the Sikh Gurdwara Act, 1925. Thereafter, the Khalsa Schools and Colleges 
kept the youth in harness and produced in them a sense of belonging, dignity 
and pride. To be a Khalsa was a high watermark in society. 

The decolonisation of the sub-continent, with Hindus emerging as 
rulers alter a millenum, and with Sikhs being at the receiving end of the rod, 
needed a thorough re-examination of the basic postulates of Sikh society — 
how to survive in a hostile socio-political environment. Guru Nanak had 
repudiated all the essentials of Hinduism, and earned eternal hostility of 
Brahminism. It was unfortunate, under the guise of electoral politics during 
the last four decades of British rule, the Sikhs forgot the essentials of their 
dharma and philosophy. Earlier, under the guise of amity, Brahmins had 
infiltrated the fold of Khalsa in mid 18th century, and presented Khalsa as the 
sword arm of a decadent and decrepit Hinduism,* while they busied themsel- 
ves in dismantling the essentials of Khalsa brotherhood. Brahminical for- 
mulations continued to colour the Sikh mind. M.A. Jinnah was not wrong 
when on eve of the Indian independence, he told Sir Sobha Singh, "Sardar 
Bahadur, you had the Hindu only as your co-slave. Now you will know the 
real Hindu when he becomes your master and you become his slave". Did the 
Sikh people have the correct perspective ? At least, the leadership was devoid 
of understanding, or was quite 'innocent'. 
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Maharaja Yadvendra Singh of Patiala in 1948 talked of deep frustra- 
tion having set in the Sikh youth, who felt desparate. This led to strengthening 
of the All India Sikh Students Federation (AISSF), founded in 1945 in Lahore 
as a nursery of the Sikh faith. But, by and large, in the name of amity, the Sikh 
Schools and Colleges lowered their guards and became complacent. As if by 
a magic wand, they ceased to care for the Sikh seedling; dharmak education 
was stopped and dhammpothis that imparted the fundamentals of Sikhism to 
children came into disuse. 

( The Akali leadership was involved in a series of fruitless morchas, 
with Harimandar Sahib and Akal Takht as fulcrums of agitation. The dharam 

hostile society. 

Some effort was made to retrieve the situation. Founding of Guru 
Harkrishan Public Schools in Delhi and Punjab was a step in the right 
direction. This needs to be augmented. The beginnings can be made by 
imparting nursery education to young toddlers in Sikh environment, and 



The importance of dedicated Sikh teachers to impart modern and 
correct education cannot be over-emphasised. 

In 1970s, Prof. A.M. Khusro of Delhi School of Economics, Univer- 
sity of Delhi, conducted a survey about the state of Muslim teachers in 
Government-aided, public and private institutions in Delhi. The results were 
startling. This survey was published in The Hindustan Times, in one of its 
Sunday supplements. That made the writer, then a senior Government 
official and President of a Residents Association (for a decade), to conduct 
a similar survey, though for obvious reasons, it was not possible for him to 
have got published the results of his survey. Involved in the process were 
Government-aided schools run by Hindu denominational institutions : DAV 
Schools, Ramjas Schools, Sanatan Dharma Schools on the one hand, and 
those run by Sikh denominational institutions : run by Delhi Gurdwara 
Parbandhak Committee, some private Sikh bodies and Guru Harkrishan 
Public Schools on the other hand, all in Delhi. The writer found that not a 
single member of the minority communities — Sikh, Muslim or Christian — 
was employed in any of the Hindu denominational institutions. The Sikh 
schools, on the other hand, had staff coming from other faiths, mainly Hin- 
duism : the content varied from 10% to 30%. Some of them had no under- 
standing of Sikhism, whatsoever. In those days, abania in our neighbourhood, 
who used to have morning walk with me, startled me one morning by graphi- 
cally narrating how his 'step-daughter' had been employed as a teacher in a 
Khalsa School, after he paid 'donation' to the President of the School, who 




and .colleges on the old pre- 1947 model. 



was also President of the local Gurdwara. That may have been an isolated 
case. But such type of behaviour is possible with the Sikhs who are willing to 
sell the Guru Panth for lucre. I do not say that it is not possible with Hindus, 
who have been found selling the secrets of their country, but their educational 
bodies have withstood the test of the time. 

Recently, at the annual family get-together of the staff members of 
S(ri) G(uru) T(egh) B(ahadur) Khalsa College (Evening), University of 
Delhi, a non-Sikh member of the teaching staff of 15 years standing, was asked 
to answer three question. The first question : Who was Guru Tegh Bahadur, 
in whose name the College was named ? This was followed by hushed 
silence. There was no point in asking further questions about essentials of 
Sikhism, or being a Khalsa. If that is the state of knowledge, or lack of it, of 
a member of the teaching staff, what could be that of the students ? 

The management of a leading Sikh Public School outside Punjab 
and Delhi told me that they were finding it difficult to locate an appropriate 
Gursikh to head the institution. Hence, they were having a patit as Principal. 
That is, I am told, also the situation with some other Sikh schools. 

Some of the Sikh Public Schools have bobbed-hair non-Sikh 
women-teachers on their staff. What sort of impact can that have on the 
students ? I am not saying that Sikh teachers - men or women - arc 
embodiment of virtue or lead a pucca Sikh life to inspire their students. 

There is need to reexamine the entire school system, and give it a 
direction, a new orientation and motivation. Retired people from Armed 
Forces Educational Corps is one ready source and is already being utilised. 
Production of ideal teachers at our own institutions should be on the top of 
the agenda. Gurmat Vidyalyas need a better input, even at the risk of 
producing some more Pashaura Singhs. 

IV 

Then comes the question of infiltration of Communists in the Sikh 
institutions, especially Colleges and Universities. This type of infiltration is 
encouraged by state authorities, as, of late, the Communist Parties have been 
collaborating with the ruling Congress at political level. That has been part 
of political windfall for them. The Communists will continue to play mischief 
in mis-interpreting Sikhism, Sikh institutions and ideals. Communists have 
been a constant factor in Sikh affairs. In pre- 1947 period, their Desh Bhagat 
Board participated in every Gurdwara election, with no better results. Some- 
times, Akalis and Congress combined to defeat them in Assembly elections. 
In post-1947 era, they have gained in strength. They fought in collaboration 
with Akalis the 1954 Gurdwara elections when they won over 30 seats in a 



house of 140, not an incosiderable number. The Shiromani Akali Dal, in a 
moment of weakness, allocated them seats, also because the Communists 
were supporting Akalis on Punjabi Suba issue. 

Because of merger of Akali Dal with the Congress in 1956, the CPI 
fought the 1957 elections to the Punjab Assembly as the main opposition 
party. It got 18% of the voles polled in Punjabi region. That led it to draw 
the conclusion thai its future lies in destruction of Shiromani Akali Dal. A 
section^of CPI in Punjab was verily known as Red Akalis, and eventually 
constituted the CPI (Marxists), with Harkishan Singh Surjeet as Secretary. 
The importance of Surjeet lies in the fact that he masterminded the infiltrat ion 
strategy. He was one of the greatest beneficiaries of CPI's collaboration with 
Akalis in first entering Punjab Assembly with their support from Nakodar 
constituency. Later, in 1978, the Akalis gifted him a seat to Rajya Sabha. 
Surjeet, over the time, has singularly pursued the line to make a mass 
communist movement in Punjab "through the ruins of Akali Dal" (Gurharpal 



Singh, Communism in Punjab, Delhi, 1994). 

The Desh Bhagat Board members in S.G.P.C. collaborated with 
Partap Singh Kairon, and helped in ousting Master Tara Singh from 
Presidentship of S.G.P.C. in annual election in late 1950s. They fought the 
1959 Gurdwara elections in collaboration with the Congress set-up, Sadh 
Sangat Board. Both were routed. The split in Akali Dal in 1960s gave the 
Communists and the Congressites a great fillip in infiltrating the Sant Akali 

Gurdwara elections. 

The disintegration of Soviet Union and overthrow of communist 
regimes in East Europe has administered body blows to the communist 
movement, but the communists in India still have potential for mischiefs. So 
long as Surjeet is active and kicking, it shall continue. So would his control 
over the elements that infiltrated Akali Dal from the Communist Party. 

So far as the Sikh polity is concerned, it is debatable whether the Sikh 
leaders know the extent of infiltration. The moot point is whether the 
Comrades in Akali Dal or SGPC have, as of now, overwhelming commitment 
to the Communist connection, or to the Sikh faith. The answer will vary from 
one person to another. If the commitment is not complete, dharam parchar 





The Sikh Panth is facing today an onslaught from the Sant Samaj 
which is out to undermine the Sikh Rahit Maryada and Sikh identity. Image 



the Sikhs 



worship will not take long to degenerate to idol worship. Various types of 
people, some having the supreme interest of Panth at heart, have, of late, 
aligned with Sant Samaj or sought its blessings to oust the control of Akali 
Dal (Badal), or more specifically, that of Tohra over the SGPC. One is not 
sure how far these elements understand the basics of the issues involved. 
Wrong means or seeking help of wrong persons won't and can't lead to right 
results. To remove one perceived evil, one need not take recourse to another 
potential evil. Two wrongs don't make a right. Frustration, however, can 
cause strange bed fellows. 

The onslaught of Sant Sucha Singh of Jawaddi Kalan led to Akal 
Takht's intervention and holding the Vishwa Sikh Samellan under the aegis of 
Akal Takht in September, 1995. The decision to establish World Sikh Council 
is neither here nor there, as the persons coopted at the outset cater to the 
interests of all sorts of people including CongTcssites, Comrades, toadies, 
fellow travellers, sychophants, mercenaries — all sorts of doubtful characters 
- without a deeper commitment to the Sikh faith. Nothing good can be 
expected from a body devoid of dedication. It can develop into a powerful 
body to further the Sikh ideals only if it consists of people with deep commit- 
ment Co Sikhism. 

VI 

Experience in USA and Canada has shown that holding Gurmat 
Camps of young students is one of the sure means of inculcating the Sikh spirit 
in the growing child A psychiatrist practising in New York, in talks with the 
writer last year, attributed the GursikJi orientation of his grown-up children 
to their attending gurmat camps in their school and college days. The ex- 
perience can be repeated in India with advantage. 

Hill spots are ideal for holding such camps, especially those with 
historic gurdwaras. Sites for summer and winter camps can be earmarked 



Another factor that has to be kept in mind is that army employment, 
so far as the Sikh youth is concerned, is out. Our educational institutions 
should equip them in professional, technical and commercial subjects to stand 
up later in life as self-employed units playing positive role in society. We may 



We have been talking of Vaisakhi of 1999 and of our objectives, now 
for quite some time. Unless we take some concrete steps to galvanise the Sikh 
society and take measured steps, we shall only be groping in the dark. The 
forthcoming elections to the Punjab Assembly early next year provide an 
opportunity to sweep aside a hostile government and regain the initiative lost 
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in boycotting the 1992 elections. Bulk of Punjab Police, criminalised beyond 
redemption, shall need to be demobilised. George Fernades' Bill in the last 
session of Parliament for abolition of Indian Police Service Cadre, and making 
the police force responsible to the local authority as in USA and some other 
countries, has much to commend itself. The process can at least start in 
Punjab. 

VII 

The alignments of the Sikh leadership, and the clash of personalities 
that came up during the course of Gurdwara elections, October 1996, only 
help oric to reiterate the fractured nature of Sikh polity. It needs considerable 
pruning. That is not possible in the given circumstances of polity providing 
halwa-manda to a lot of the people. The silver lining lies in the decision taken 
by Akali Dal (Badal) not to permit those elected to the S.G.P.C. to take part 
in the political activity. This should be strictly enforced. The S.G.P.C. mem- 
bers should rededicate themselves to the cause of dharm prachar, and help in 

Takht also shall have to play a more active role and monitor the progress 
towards reversing the tide of apostasy that has afflicted the Sikh youth, 
especially since the induction of Beant Singh puppet government, and 
atrocities committed by army, para-military forces and Punjab Police over the 
period. 

Seen in wider context, what the Sikhs are facing today in a resurgent 
India is part of worldwide phenomenon, the growth of violence against 
religious, ethnic, racial and cultural minorities. The treatment being meted 
out now for three quarters of a century to Catholic minority in Northern 
Ireland by the Britishers, the world's oldest living democracy, is a classic 
example. The French in Canada, despite two centuries of partnership and 
living together, failed to vote for separation and independence, by less than 
1% in the referendum held last year, thanks to the presence of sizeable 
immigrant community. The Kurds have been at the receiving end from 
everyone - Iraq, Iran, Turkey. Yogoslavia, on splitting up, saw religious and 
ethnic violence on a large scale. That was also the case in Central Asia on 
dissolution of the Soviet Union. Nearer home, violence against Muhajirs and 
Shias in Pakistan, and Tamils in Sri Lanka has become endemic. Caste conflict 
in India has the potential to destroy the national fibre : communal and 
regional antagonisms are getting intensified. Churchill's prophecy, made on 
the eve of decolonisation of the subcontinent, is ringing loud bells of fulfil- 
ment, pointing to a gruesome disaster. Seen in that context, the Sikl 
an enlightened leadership, of which, alas, there is no sign yet. * • * 
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Sardar Narindar Singh* 

le process of Canadianization is expected by 
the rising Sikh generation. The elders see their children growing away from 
them. They expect the young to fulfil the ambitions of their parents and 
remain identifiable members of the Sikh community. There is no set-up in 
the Canadian school system to impart education in the environment of Sikh 
cultural values. The tensions between young and old are the product of the 
rapidly changing, complex, and varied Western society in which we live. For 
survival in this society, both parents have to work outside their home for longer 
hours, as a result of which they get very little time to spend with their children. 

There is a communication gap between the young and old, but for 
the Punjabis it is aggravated since the language at home is totally different 
from that of school and work. Canadian-born Sikh children are not fluent in 
Punjabi because English has played an important role in their lives at an early 
age. The media promote a loosening of moral attitudes and a closely knit 
family faces fundamental threats to social life. Even the indoctrination of Sikh 
religious teachings cannot shield children from the influence of television and 
from the fact that young people can have economic independence. Sikh 
parents have been conscious of differences in outlook between themselves 



American cultural values, which conflict with Sikh values. The reasons for 
conforming to the ways-of Canadians seem so obvious that it is regarded as a 



ly towards total 'Westernization'. To many Sikh parents, the outside influen- 
ces on their children's behaviour seem so powerful that they feel unable to 
counter their effect, and they are driven to resignation, accepting the 'West- 
ernization' of their children as inevitable. 

■ 

The Canadian Sikh youth feel disturbed and confused by the conflict 
of cultures. They are being constantly bombarded with images of violence, 
sex, drugs, crime, etc., through the mass media. They lack a sense of identity. 
The primary Sikh institution, the gurdwara, does not interest them. Since 
gurdwaras do not cater for their needs, Western society's lure of materialistic 
values is drawing them away from the Sikh values. Different Sikh religious 



* President. Canadian Sikh Studies Institute. # 21 - Jay Ave., Nepean. Ont., Canada. 



mainstream gurdwaras, a trend most disturbing. Parents are partly to bJame 
for this drift. It does not bother the gurdwaras as to why the youth is staying 
away. No attempt is being made to arrest the situation and entice them back. 
We should raise the Sikh youth from the mainstream institutions.lo act as role 
models. The indoctrination of the Sikh youth by the followers of religious 
sects should be treated as a taboo. 

With the exception of teaching at home and weekend schools, 
parents have few resources to ward off the impact on Sikh children of those 
Western values, which are incongruent with Sikh values. At home, parents 
attempt Ito establish parent-child relationships on traditional lines such as 
strict obedience to their authority, and try to keep their children away from 
social situations that could threaten Sikh values, particularly the girls from 
dating. The dating restrictions are enforced rigidly. Most children marry 
along traditional lines in arranged marriages, and virtually all daughters do 
so. Even sons marry within their parents' expectations. To many it appears 
that inter-racial marriage would signal the end of the family line. Parents 
expect their children to marry within their own community and have con- 
tinued to search for marriage partners in the Punjab. This trend has consid- 
erably changed. For reasons of compatibility, parents presently are engaged 
in searching for marriage partners within Canada and the United Stales. 

North American culture predominates at work, in the schools, in 
government and in the media. Community institutions are the only organiza- 
tional responses to the non-Sikh cultural values to which the growing child is 
exposed. Depending upon the size of the community, many gurdwara 
management committees provide a range of educational and cultural 
programs in the form of lectures; kirtan (devotional singing), and katha 
(exposition). The introduction of Punjabi language classes for children en- 
sures capacity to read and write Punjabi, which is vital for children's retention 
of Sikh religion and culture. Language being the great reservoir of cultural 
meaning, the Sikhs lay great stress in learning Gurmukhi (script for writing 
" N , not only because Sikh religious texts are written in Gurmukhi, but 
rose it appears at all religious functions and it also opens the way for 
jreciation of Sikh religion, history and culture. Some Sikh societies 
schools where formal instructions in the tenets of Sikh faith 
to children. 

Sikh children often meet with hostility and discrimination, especially 
after they leave school. They fall back on their families and communities, and 
begin to assert their distinctiveness with all the enthusiasm of converts in a 
revival. Teenagers are expected to be at home in the evenings, studying or 
attending classes, and if they slay out late with friends, this is frowned upon. 
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Some parents employ private tutors. For a Sikh child, Punjabi is the code that 
he or she needs in order to function in his or her immediate environment of 
family and community. Punjabi is the spoken language at home, and is backed 
by the strong religious conviction of parents and well-established religious 
institutions. Children generally become believers of the Sikh faith. 

The Sikh children are heirs to a rich and flourishing culture. The 
Punjab is an exciting place that enjoys remarkable progress in agriculture and 
in light industries. In history, it was a meeting place of civilizations. The 
Golden Temple (Sikh "Vat ican") at Amrilsar is an object of serious considera- 
tion amongst the great religions of the world. Sikh culture has a wealth of 
story, music, dance, costume, and cuisine that are elements in the home life 
of Sikh children. Yet, many of these children attend schools where these 
things, which could enable Sikh children to feel that they have something to 

Sikhs have started kirtan (devotional singing) through music classes 
in gurdwaras or community centres. Parents facilitate better understanding 
of subjects by teaching children at home. A week to two week youth camps 
provide religious orientation to Sikh youth ranging from history of Sikh Gurus, 
role of Sikh Institutions, Gurbani recitation, kirtan, music, workshops, group 
discussions, Punjabi sports, camp fires and several motivating incentives. 

These Gurmat camps provide rigorous training and discipline to the 
Sikh youth from 5 am to-U pm, while imparting fundamentals of Sikh religion. 
The children are considered supreme. The teachers and sewadars are at the 
disposal of the children virtually twenty four hours. Apart from the normal 
load of lectures, the teachers respond to indepth queries of gifted youth, and 
sewadars tend to different needs of the children ranging from combing their 
hair, preparation of meals, first-aid and counselling, etc. This all-embracing 
program attempts to imparl knowledge on basic Sikh altitudes and beliefs, on 
religious matters XxkzAkal Piirukh (Supreme Being), the nature of the Ab- 
solute, the meaning oiNaam (Will, Shabad or Word) and the importance of 
Guru Granth Sahib (Sikh holy book), and on social and moral matters like 
the idea of the family, the privileges and duties of its members and the 
relationship between parents and children, which are delicate matters and 
form part of the personality of each child. At this impressionable age, the 
children derive the greatest benefit. The process is designed to educate the 
Sikh youth and plant the seed of Sikhism so that they become the torch- 
bearers when the present generation passes on from the scene. 

The present youth camp system should be further strengthened and 
the community must ensure that all Sikh children go through this process. 
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Less than 3% of children attend the Qurmat camps. We have a long way to 
go. A central Sikh organization should co-ordinate the activities of youth 
camps, and standardize texts and curriculum. No youth camp should be 
organized without the active participation of dedicated family members. It is 
an immense responsibility (or Akal Purakh's children and should not be taken 
lightly. 

Khalsa schools are being set up. Students have set up a world- wide 
computer network for communications among themselves. Even internet is 
being established. Punjabi fonts have been developed with commercially 
available word processors. Radio and T.V. shows are quite popular forms of 
entertainment, promoting Punjabi culture in the form of folk dances and folk 
songs. Their cultural influence is increasing rapidly and Sikh youth is fas- 
cinated by their heritage. More and more Canadians are getting exposed to 
Punjabi food, music, and dance and gaining a greater awareness of people of 



Sikhs in Canada are constantly fighting for the retention of their 
identity. They have a strong identity, an ethically grounded faith, a rich 
culture and a sense of their own being. Religion is a vital factor, an innate 
strength of the Sikh community, and at stake is the preservation of Sikh culture 
and identity. There is a reasonable chance of survival of Sikh identity in 
Canada. It is the Sikh youth we have to target. The Sikh youth possesses both 
weaknesses and strengths. We should endeavour to check their weaknesses 
and give them a free hand to exercise their strengths. However, we must 
ensure that they remain on the right track. The youth must be called upon to 
follow the higher path of ethical and spiritual conduct provided by the Sikh 



Sikh scholars still have not generated authentic material on their 
history, traditions and present way of life, although humble beginnings have 
been made. The material needs to be grasped. The community has made no 
concerted efforts to find plausible solutions to the problems facing the Sikh 
youth. Community institutions must ensure that Sikh identity is preserved in 
the youth and the youth feels pride in being a Sikh, and the knowledge and 
the practice of the essentials of the faith are instilled in them. We must ensure 
that the Sikh youth is appropriately moulded, groomed and equipped with 
Sikh cultural values. The future lies with the children. The problems must be 
addressed at children's level. Parents have to play a major role and would 
involve educating the parents as well. Youth camp participation is one of the 
most 
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The Sikh community may organize moral instructions and divinity 
classes, which could take the form of competitions in elocution and essay- 
writing on Sikh themes. Experts could deliver special lectures on Sikh themes, 
on important doctrines and practices of Sikh religion at seminars and 
workshops. Libraries and reading rooms should be set up. Scholarships and 
grants should be awarded to deserving and to needy students. Sikhs' interac- 
tion with the host society should commence with participation in interfaith 
activities, and by conveying and practise the Sikh concern for fellow beings. 

3m and equality for all, and against oppression 



There is a need for English newspapers and magazines dealing with 
Sikh history, religion and socio-political issues. More Khalsa schools should 
be set up and eventually Sikh colleges and universities must be established. 
Apart from lack of information, there is actually a great deal of disinformation 
about Sikhs and Sikh religion. Sikhs must, therefore, set op institutions where 
facts and relevant data can be collected, information disseminated and er- 
roneous propaganda challenged. They should establish prestigious Sikh 
journals of international standing in North America, not only to correct 
baseless allegations, but also to provide facts and figures and promote the 
education of Sikhism. Sikh millionaries should come forward to finance these 
journals and programs which are urgently required and let distinguished Sikh 
scholars contribute free of charge to the contents of these journals. 

. Sikh scholars should develop the intelligent rationale of the spirit of 
Sikh religion for the purpose of imparting it to Sikh children, and also for 
training competent teachers, who should form part of the education system 
of Canada. They should be entrusted with educating Sikh children and should 
become the nucleus of an excellent foundation for Canadian born Sikhs. 

Sikh community institutions should aim at harnessing the talents of 
Sikh youth. The community should endeavour to direct its resources for 
creating positive environments. Such conducive conditions will attract the 
Sikh youth to play a constructive role that will make a difference. Niches 
should be created not only in the government structure, but in all walks of 
Canadian society. They need to set up such institutions that would train Sikh 
youth as lawyers, writers, politicians, academicians and other professionals 

Sikhs need to set their own house in order. Let them make sure that 
their institutions, particularly gurdwaras, are models of decorum and not 
arenas for the battle of personal egos. At present we are far away from 
achieving this objective. When youth observes what goes on in our primary 



institutions, they stay away from them. There is a pressing need in Canada to 
undertake additional constructive work in education and other areas. There 
is a need for a resurgence in Sikh studies. Selfless and dedicated Sikh workers 
should organize to devote their energies towards the enormous task of 
building the Sikh community on a solid footing, which t ant amounts to mould- 
ing the Sikh youth. We should also educate non-Sikh Canadians about the 

Thisir 
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underscore the factum of the two being inseparable co-relatives, the survival 



Thanks to the innate vitality of the Sikh ideology and the tradition 
which it generated, the Sikhs have dominated many spheres of the Indian 
subcontinent's life. As a people, they have been leagues ahead of others in 
agriculture, sports, defence services, engineering, professions, collective in- 
itiative and philanthropy. There was a time when Sikhs and sports were 
synonymous. When India became independent, Sikhs constituted close to 
30% of armed forces; a majority of the army generals were Sikhs. It was not 
just an accident that the Green Revolution was initiated by the Sikh farmers. 
Nor indeed was it an accident that the Sikhs were capable of massive political 
mobilisation and were a factor to reckon with in India's politics in spite of 



All that has changed. You look in vain for a tnrbancd man among the 
Indian athletes today. A Milk ha Singh or Par gat Singh is a rarity among Indian 
athletes and sportsmen. And where some Sikhs manage to move closer to 
the top, they cease to be Sardars. How many Sikhs are army Generals- 
today ? How many Sikh children have received bravery awards since the 
institution of these awards ? Is heroism dead among the Sikhs, who have 
traditionally fought for other people's rights and for protecting them ? The 
one-time Punjab's political colossus-, the Akali Dal, is reduced to near prostra- 
tion, unable to launch a respectable protest march to Delhi against wanton 
infringement of human rights in Punjab. The Akali Dal was never so spineless 



widespread moral decay. The past ten years have not only been an era of 
social and political upheaval in Punjab, they have been a period of moral 
decline also. Whether there was a genuine militant movement in Punjab is 





MORAL DECLINE 




Courtesy : S. Saran Singh, Reproduced from 'The Sikh Review 1 , Calcutta (February, 1996). 
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debatable. If there was one, it was hijacked by thugs, who behind the facade 
of militancy, indulged in extortion, rape and senseless killing. No genuine 
Sikh militant ideologue could have acquiesced in these acts, or condoned 
them. That no effective voice of protest against these acts of extortion, rape 
and senseless killing arose from among the militants is an index of the real 
content of the so-called Sikh militancy. In such wanton acts, the Punjab police 
which, at least at the field level, was composed largely of Sikhs, equalled if not 
excelled the so-called militants. The outrages committed by the police did 
not get fully exposed simply because the top brass afforded protection to 
criminal policemen in the name of morale or as the report goes, they were 
very often partners in the loot. A friend who approached a police official for 
the release of a seized youth in lieu of a less heavy ransom, tells me that he 
believed the concerned policemen could not do anything because the money 
had to go up all along the hierarchical line. Whatever else this phenomenon 
may indicate, it does reflect widespread addiction to easy money and collapse 



community, as well as the individuals who are its constituents. Redeeming 
the errant Sikhs and their progeny from the effects of their sins will be a 
formidable task. 

A by-no-means less distressing phenomenon during this period of 
travail has been the Sikhs' wholly un-Sikh submission to high-handedness and 
repression. When the daughter of a Sikh in the neighbourhood was raped, 
no one came to her help. Nor did the Sikhs of the locality get together to fight 



But it becomes infinitely more depressing when it is realised that 
those who claim to be leaders of the Sikhs, who control vast institutional 
resources and who are never tired of proclaiming that in Sikhism religion and 
politics cannot be separated, are totally blind tQ the fact that current scenario 
threatens the very survival of Sikhism. 

VULNERABILITY OF MINORITIES 

Ethnic and cultural groups survive so long as they are keenly aware 
and proud of their ethnicity, culture and tradition; otherwise they die out. 
This is more true of ethnic and cultural minorities which, like the Sikhs, live 
in the midst of quicksands of majority cultures. The danger to the existence 
and identity of minority cultures is much greater unless : (a) they are, and 
continue to remain, determinedly aligned to their cultures; (b) the individuals 
composing the cultural group, singly and as a corporate organism, possess 
superior strength of character; and (c) their successive generations are made 
to imbibe the parent culture through well-planned education. Extinction of 



minorities which have lacked these qualities has been a recurrent historical 
phenomenon. 

SLIDE DOWN IN LIFE STYLE 

It is for this reason that the Sikhs need to understand the implications 
of the sporting Sikh youth suddenly taking to the wearing of peak cap and the 
Sikh ladies conducting their deliberations, in the course of the Sikh Educa- 
tional Conferences, with their sashes off their heads. This is not wilful 
apostasy. This is the natural consequence of the dual phenomenon of the Sikh 
youth being totally unaware of the Sikh tradition against the wearing of caps, 
and there being no models currently worth imitating. For want of these, the 



we are to cultural assaults by the Ramayanas and Mahabharatas telecast by 
India's TV and many subtler items daily shown by the media, as also the trashy 
stuff carried by the world audio-visual media, the Sikhs may soon begin to 
look upon the essentials of their culture as so many redundancies. The 
process of conversion is likely to be speedier than apprehended, because we 
are not imparting any education to our youths to counter the effects of the 
cultural invasion. There arc hardly any Sikh celebrities around to boost the 
Sikh selfesteem and the one body — the Akali Dal — that has for decades 
been the nursery of models of Sikhism has not only lost credibility but become 



a laughing stock. 



CHALLENGE AND RESPONSE 

Considering the conduct of and the mental calibre diplayed by the 
Old Guard to expect them to take corrective action sounds foolish. The 
current Sikh adversity has thrown up innumerable issues. Any one of them, 
or more, could provide the foundation of formidable political organisation 
and actions. The rise in face of such stark calamity — which, let it not be 
forgotten, is a common calamity — of thirteen or more rival Akali Dais and 
many more "crusading outfits" is an index of the wisdom and sincerity of those 
who control the destiny of Sikhism today. While the world is entering the age 
of supercomputers, supersonic speed and biological revolution through 
genetic engineering, the captains of our destiny cannot muster enough sense 
to frustrate the designs of an inimical political set-up, and are feuding over 
chief ministership of Punjab which, even a man in the street knows, cannot be 
secured by the methods they have chosen. What is worse, they have learnt no 
lessons from their continuing frustrations. 
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MEETING THE MENACE 

It is this crucial fact that underscores the desirability of the Sikhs 
stopping to rely on the Old Guard for salvaging Sikh culture and identity, and 
launching independent action — preferably with their blessing and, if need 
be, without it. The Old Guard would hopefully not deny its blessing to the 
new initiative because it is launched to achieve what they have all along stood 
for - fusion of "religion", i.e., morality in "politics", i.e., good governance. 
Only the new initiative would adopt the wider meaning of the two terms : 
spirituality (religion) and the whole gamut of secular life (politics) including 
education, sports, development of personality, employment and pursuit of 
democratic rights. The Old Guard may even be persuaded to believe that 
such initiative will strengthen their constituency, as indeed it will. 

INTER SE IMPORTANCE OF RELIGION AND POLITICS 

Since our primary objective is salvaging Sikhism, it appears neces- 
sary that before unfolding our plan for achieving that, we examine the 
structure of the ideology and the inter se importance of its various contents 
because that is crucial to achieve our objective. Continuing with the symbolic 
terms, religion and politics, and endorsing the proposition that, for the full 
flowering of man's personality and ideal socio-political order, we must, for 
the success of the paramount human endeavour — pursuit of general human 
happiness - fix the inter se position of the two. Sikhism and the Sikhs seem 
to be hurtling downhill, because among them politics has become supreme 
and religion has become its instrument. For the Sikhs' own good, it should be 
the other way round. Religion's aim is to fashion (build) the man, politics is 
one of the many instruments such as education, sports, recreation, etc., to do 
that. The concern of religion is the whole man and man's well-being. The 
concern of politics is the provision of a socio-political set-up to contribute to 
the growth and well-being of man. This being the basic postulate, conceding 
to politics supremacy over religion would inevitably subvert the philosophy 
and process of the pursuit of the good of man. The stunning failure of the 
present day Sikh politics is directly attributable to this perversion. 

HOPE OF REDEMPTION 

Coming now to the crucial part of our concern, we must at once 
recognize that since the men at the helm of the Sikh affairs have proved 
inadequate and the adult Sikhs may generally have firmed up in their par- 
ticular moulds, Sikhism can be salvaged only by concentrating on the Sikhs in 
' their formative years by taking charge of their religious education and building 
their character. In an age when the electronic media keeps the youth nailed 
to their living-room seats, to the detriment even of their conventional educa- 
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tion, we shall have to provide something equally attractive to lure them. Such 
seductive alternative may be a network of youth clubs which caters to both 
the head and the heart of the youth. These clubs, managed by local adults of 
proven integrity and ability, and run with local endeavour and finances, 
reinforced by outside bounty, should provide to the youth of the target age : 
(a) religious education, preferably through video casettes; (b) facilities for 
indoor and outdoor games; (c) training in and the wherewithal for involve- 
ment in creative group tasks; and (d) nutritious/delicious fare. However, the 
full range of club activities may be evolved with the help of psychologists and 
youth welfare specialists. These latter may also provide the architectural plan 
for the club building and the appurtenant open area. 

CONSTRUCTION OF CLUB BUILDING 

The idea may look Utopian. But it is not out of the bounds of 
practicability - certainly not among the Sikhs. You propagate the idea. Then 
ask for blueprint from social, educational and architectural experts. Con- 
sidering the widespread Sikh concern about their survival, and the still quite 
potent impulse for benevolence among the Sikhs, the response to the request 
for blueprints should be good. When the construction plan is ready, if 
possible, involve one of the many sants guiding some Sikh construction work 
in or outside Punjab. Argue with them that you are building a "Gurdwara" 
that will nurse Sikhism in the materially changed environment which has made 
the traditional gurdwara less alluring. However, if no sant is prepared to take 
up the job, do it with the help of a local committee. Skilled labour for the job 
may be procured on payment, while the local people, including prospective 
beneficiaries, should provide the unskilled labour free, or for a token reward. 
Such construction by itself will be a step for the resurrection of the Sikh ethos. 
The tradition oikar-sewa, voluntary labour, which has been an essential aspect 
of the Sikh ethos, is dying out or getting perverted among the Sikhs, while it 
is being exploited elsewhere to boost people. Protection of this tradition and 
strengthening it would certainly contribute to the vitality of Sikhism. So the 
construction of the club this way will be a double blessing : it will accomplish 
a task and it will juvenate the Sikh spirit. 

The full scope of the religious education, sports training, facilities 
for games, creative involvement, etc., should be decided upon in consultation 
with experts. However, to indicate the benefits that will accrue from the youth 
clubs, some idea of the scope of the projected activities may be given. 

RELIGIOUS EDUCATION 



To begin with education, instruction will include training in manners 



72? Salvage our Ethos, Salvage the Youth 69 



These seem to be necessary, considering the almost universal prevalence of 
squabbling among the gurdwara committees. The basic religious education 
would include biographies of the Gurus, a survey of the Sikh history through 
episodes that interest young people, knowledge of Sikh tenets and institutions, 
and viewing of Sikh historical places and gurdwaras. This latter education 
will be imparted through video casettes. The reason : well-prepared video 
narration will be succinct and more effective. Their effect will be enhanced 
by pictures of the narrated events and objects. Being impersonal narrations, 
their effect will not be diluted by the narrator's shortcomings. And, most of 
all, one-time cost over the preparation of the casettes would save so much 
labour and expense and would cater to the needs of all youth clubs. The object 
of this part of the religious education would be to bind the Sikh youth to 



To sustain their faith, we shall have to initiate the youth into the Sikh 
ritual which is not only rational but also aesthetically gratifying. They will be 
taught recitation of scriptures, listening to and performing total, the opening 
and closing of Guru Granth Sahib with proper ceremony and sitting in 
attendence of the holy book during congregational assemblies. They will be 
helped to take to the daily recitation of five bonis which ought to be recited 
by all Sikhs, initiated or iininitiatcd. 

GAMES AND SPORTS 

The Sikhs have games and sports in their blood. If the clubs provide 
these and other recreational activities, the youth will swarm there. The club 
may initially provide limited facilities for games and sports, but may sub- 
sequendy, with the growth of talent, launch more ambitious plans. But the 
basic role of games and sports in these clubs will mostly be to attract the youth. 

It may, incidentally, be observed here that another very effective 
allurement, which will also be a great aid, is the provision of lessons in English . 
Considering the craze for English all over Punjab, such lessons will not only 
be a big attraction, but will also equip an essentially venturesome and mobile 
community with necessary where-withal for its members' sallies to foreign 
lands. 

VOLUNTARY SERVICE 

Sikhism is not just another contemplation-oriented ideology. Ac- 
tivism has been its basic content. Hence the institution of langar (free 
kitchen), preparation and distribution of soft drinks on Guru Arjun Dev's 
martyrdom day, construction of gurdwaras, even a bridge over the Godavari 
at Nanded and universal Sikh corporate endeavours to celebrate occasions. 



Youth - Causes and Cures 



Active work, particularly, active corporative work (call it sewa, if you will) is 
not only a fruitful but also a morally-elevating and socially-satisfying activity. 
It inculcates, in people, the habit of creative involvement and rallying for a 



The Sikhs still cherish active work as a great virtue. But active work 
among them is now dedicated mostly to religious purposes and construction 
of gurdwaras, which has virtually become a commercial activity. It has for this 



Active work (sewa) directed to social purposes, like protection of 
the defenceless at personal risk, would have been a great instrument for the 
propagation of Sikhism. Imagine digging up channels for the fruitful utilisa- 
uon 01 enow water, or construction ot j 

VOLUNTARY SERVICE AGENDA 

Punjab, the Sikh homeland, faces many challenges today. Our 
youth, if organised for voluntary work, could help meet these, even as they 
learn new trades. They could take up afforestation, upgrading the environ- 
ment, community service for hygiene, producing biogas, etc., thus obviating 
the influx of migrant labour that threatens to tilt the Sikh population's balance. 
In and around Kiratpur and Anandpur Sahib, there are massive earthen 
mounds. Scientists at PAU have already found ! 
on dry mounds. Why cannot the youth undertake to convert t 
into a verdant green tract ? 

INVOLVEMENT OF LOCAL COMMUNITY 

The beginning of the club itself will be made by creative collective 
endeavour. Convinced of the benevolent role of the youth club, the sangat of 
the vicinity, where a club is to be established, would be persuaded to muster 
the resources for the building of the club. The central agency would provide 
only the guidance, the architectural plans and courses of training for the 
personnel who will run the clubs. Everything else will be done by the local 
sangat which will set up committees from amongst themselves to collect and 
manage funds and supervise construction. 



The youth clubs would periodically offer popular food items as an 




CLUB - 

It will, on closer thought, be seen that the role of the youth club is 
practically the same as that of the traditional dharamsal. In view of the 
changed social and educational milieu, it uses different instruments for the 





religious education of the Sikh youth and for building their character. It also 
provides the wherewithal for weaning away the youth from present day media 
allurements which may pull them off their cultural base. The club is, thus, a 
modern "gurdwara" providing a much broader education in religion, 
ter building, personality development and « 
ing with the basic postulates of a Gurmukh. 

BRIGHT FUTURE 

Those who control Sikhs' destiny today have smothered the whole 
gamut of institutions held sacred by the Sikhs. They have proved their 
incapacity to defend the most sacred of the Sikh institutions. A few have 
cornered most of the Sikh foundations and endowments. Anybody seeking 
to bring about a change in the existing power structure, as a prelude to 
bringing about reformation, will be branded "enemy agent". The past two or 
three years' happenings indicate that it is virtually impossible to remove the 
blinkers from their eyes and change their attitude and character. If such 
attitudes continue and infect the younger Sikhs, the fate of our community 
would be sealed. 

Such a contingency can be averted by immediately taking hold of 
the Sikh youth, hedging them against the baneful influences of the ideas and 
the attitudes of the present day custodians of Sikhism and the Sikhs and 
moulding their character according to the lofty Sikh tradition i 
beauty of human living that is Sikhism. 

Concentrating on youth has the great advantage of avoiding con- 
frontation with vested interests and internecine conflicts - which may prove 
destructive - and smoothly bringing about a fundamental change - the 
change in the character of men to ensure a better future. This change will be 
brought about by the clubs. There seems to be no alternative to such a change 
or this mode of redemption. 

lb be vitally alive, Sikhism has to have its roots in the hearts of men 
and women. Those who advocate social bulwarks for Sikhism forget that 
these latter can protect the form and not the spirit. And form without spirit 
is mere illusion. The Sikh youth club will generate the spirit - and steel it. 
The parents will no longer suffer the trauma of their boys destroying the very 
signature of Sikhism, the pure kmgkesh, when they go abroad Because these, 
then, will be the gift of conviction rooted in unswerving E 
- of being in the image of God. 

*»* 



OPPORTUNISM OF APOSTASY IN THE 
PERSPECTIVE OF SIKH HISTORY 



DrKirpal Singh" 

Apostasy among the Sikhs had been a very rare phenomenon. In the 
whole bf 18th century, there is no recorded example of apostasy among the 
Sikhs. The Muslim writers like Khafi Khan, Qazi Noor Mohammad and 
others, who were deadly against the Sikhs, bear witness to the steadfastness 

Singh Bahadur and his valiant companions laid down their lives for the sake 
of faith, turning deaf ear to the offer of worldly pleasures. Bhai Mani Singh, 
the Saint Paul of the Sikhs and Bhai Taru Singh were tortured to death, but 
they did not waver in their convictions. They are reverently remembered to 
this day in the daily prayer in all gurdwaras : 

Hail those who meditated in the Name of God 
Shared their earnings with others 

Cut to pieces, boiled alive and did not waver in their faith. 

fttfj* quH jfe #5 I 
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The opportunism occurred in the Sikh religion with the estab- 
lishment of Sikh political power, viz., Sikh Kingdom under Maharaja Ranjit 
Singh (1799-1839) A.D. Guru Gobind Singh, creator of Khalsa, got a big 
drum and named it Ranjit Nagara, which means battle-winning drum. 
Maharaja Ranjit Singh used to say that he was only a drum of Guru Gobind 
Singh. He was an enthusiast to patronise the Khalsa form. It Ls recorded that 
Ram Lai, a Brahmin nephew of Tej Singh, came to Lahore darbar. The 
Maharaja desired him to take pahul, and soon he became Ram Singh after 
taking pahul. He has been mentioned as Bhaiya Ram Singh in Umdatul 
Tawarikh — the Diary of Maharaja Ranjit Singh. Since he had come from 
Meerul side, he was known as Bhaiya Ram Singh. Similar was the case with 




Ranjit Singh. Perhaps, they had never been regularly converted to Sikhism, 
but they had adopted the Khalsa form to please their boss. Maharaja Ranjit 
Singh liked beards. Rattan Chand had a beautiful long beard. Maharaja was 
much impressed and bestowed on him nJagir to maintain his beard. He is 
known in the history as Rattan Chand Dahriwala. Similarly, European 
Generals employed by the Maharaja, like Allard and Ventura, had grown 
beard to please their master. There were different kinds of political adven- 
turers in his court, who held very important positions and kept beards. 

After the fall of the Sikh Kingdom, there was a turn in the tide. The 
political opportunists began to look towards their new masters after discard- 
ing the Khalsa symbols. There were large scale desertions in all ranks giving 
the impression to the Britishers that Sikhism was on its way to extinction, but 
bulk of the Sikhs under the leadership of Bhai Maharaj Singh and Baba 
Bikrarn Singh Bedi of Una continued to fight against the Britishers. 

Due to the military quality of the Sikhs, British Government began 
to patronise the Sikhs. It was ordered that the Sikhs in the army could not 
discard the Sikh symbols. The introduction of the communal electorates and 
separate representation given to Sikhs in 1919 also safeguarded the Sikh 
interests in the public life, and Sikhism flourished during the colonial period 
of our history. After independence, there has been a growing tendency to 
discard Sikh symbols. 

In independent India, the Government has declared that they will 
follow a secular policy, which would mean that Government will not favour 
any religion, nor would it extend patronage to any religious group. Some 
people believe this secular policy to be a negation of religion which is not 
correct. Secular policy means that Government will not interfere in the 
religious affairs of any religious community. All this has very adversely 
affected the Sikhs. Previously in Khalsa schools, Sikh theology and Sikh 
history were taught and the Government used to give grants. Now, according 
to the new policy, Government has been giving 95% grant to all the schools. 
Khalsa schools have discontinued teaching of Sikh theology and Sikh history, 
because no grant is paid for religious teachers. It is very important that we 
make religious instructions part and parcel of the education system, at least 
in our denominational institutions. This is a very significant aspect to check 
the growing tendency among the Sikh youth from going astray, because the 
youth is innocent. They have not been taught the instructions of the Gurus. 
They have no knowledge about their religion. Their parents are ignorant. So, 
we have to work among the parents as well as among the youth if we are to 
check this trend of irreligiousness. 
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SIKHISM AND STATE PATRONAGE 

During the 19th and 20th centuries, the eminent Sikh writers on Sikh 
history and religion had been advocating that State patronage was essential 
for Sikhism. Rattan Singh Bhangoo, the well-known author of Prachin Panth 




N4.A. Macauliffe, the celebrated writer of The Sikh Religion, first 
published in England in 1909, made an elaborate case for the State patronage 
of Sikhism. He was of the view that no religion could survive without State 
patronage. He wrote in the lengthy introduction to his book : 

The great Emperor Akbar, by an ecletic process, evolved what he 
considered a rational religion from Islam, Hinduism, and 
Zoroastrianism, but it perished when it received no support, but rather 
opposition from his son Jahangir. The religion of the Cross was 
banished from its parent home of Judaea and supplanted by the religion 
of the Crescent. Christianity gained in other countries much more than 
it lost in its own. Organization and the material forces by which it is 
maintained have obviously contributed to that result. 

The Emperor Akbar's historian, Abul Fazl, very clearly saw the ad- 
vantage of State support to a religion. He says in hisAin-i-Akbari : 'Men 
of deep insight are of opinion that even spiritual progress among a 
people would be impossible unless emanating from the king, in whom 
the light of God dwells'. 

"As Buddhism without State support completely lost its hold in India, so 
it is apprehended that without State support, Sikhism will also be lost in 




"Truly wonderful are the strength and vitality of Hinduism. It is like the 
boa constrictor of the Indian forests. When a petty enemy appears to 
worry it, it winds round its opponent, crushes it in its folds, and finally 
causes it to disappear in its capacious interior. In this way, many 
centuries ago, Hinduism on its own ground disposed off Buddhism, 
which was largely a Hindu reformation; in this way, in a prehistoric 
period, it absorbed the religion of the Scythian invaders of Northern 
India; in this way, it has converted uneducated Islam in India into a 
semi-paganism; and in this way, it is disposing off the reformed and once 



Opportunism of Apostasy 



hopeful religion of Baba Nanak. Hinduism has embraced Sikhism in its 
folds; the still comparatively young religion is making a vigorous struggle 
for life, but its ultimate destruction is, it is apprehended, inevitable 
without State support." 

The Sikh Religion Vol. I, Introduction, p. 55 

Master Tara Singh, the famous Sikh leader, with whom the writer of 
these lines had the opportunity to discuss this problem, was of the same view, 
viz., Sikhs must have a homeland where Sikhism could nourish. 

There is another significant aspect also. The State patronage of the 
religion will always be welcome to the faithful. But Sikhism has so many merits 
in itself which are incoiifonnity with the values of the modern scientific age. 
Democratic in principle — Sangat to formation of KhaLsa, equality of all 
human beings without distinction of caste, creed or sex and the universal 
teaching of the Adi Guru Granth, the Sikh scripture, can always stand the test 
of time, provided the Sikhs make up their mind to make them known to the 
world. Daswandh of all Sikhs can make a good substitute for the State 
patronage. Organization and materia] forces, to which Macauliffe has 
referred, can be created by the Sikhs themselves, if they pool their resources 
towards the noble cause of spread of Sikhism. In order to awaken the Sikhs 
to this urgent need, Gurmat Chetna Lehar has been recently started. Let us 
pray and work for its success. 



**♦ 



APOSTASY AMONG SIKH YOUTH - 

Bhagwant Singh Dalawari" 

t have been concerned with the problem of Apostasy ever since the 
Lord changed my own path from hollow show-window exhibition, of Sikhi to 
a purposeful following of Guru Granth Sahib. I have witnessed horrendous 
scenes of external kakkars with absolute indifference to the values of Sikhism 
in practice. I have been aghast at almost a total hiatus between the words and 
deeds of so-called Sikh-looking persons, amritdhari and non-amritdhari. And 
I have hung my head in shame in learning about the acrobatics of amritdhan 
RagiJathas wedded to commercialisation and non-observance of Sikh prac- 
tices in their lives, preaching solemnly in gurdwaras. And finally, the so-called 
religious, political and even social leaders, inclined to power and pelf, i 
and rites, have given, it appears, a licence to the 
like. And the youth rightly points out : 

1. Our elders, talking of and reciting Gurbani and lecturing us, are 
cheats in business, smugglers, hoarders, drunkards in spite of the 
fact that they outwardly look like Sikhs with their hair and beard 
intact. 

2. Whatever we see around in gurdwaras is generally a quarrelsome 
atmosphere between this party and that, and sometimes they drag 
each others' turbans in the presence of Guru Granth Sahib - with 
their kirpans visible in their gatras. 

3. At home we see the quarrels among our relations for money, for 
prestige, for dowry, and we also see ill-treatment of daughters-in- 
law even in amritdhari homes. 

4. Atmosphere of bribery and corruption in offices, courts and busi- 
ness houses involving amritdhari Sikhs is as rampant as in the case 



We are told to adhere to the principles of Sikhism when our elders 
themselves are engaged only in lip-service to Sikhism, and present 
a poor ideal to be followed. 

I am sorry and pained to miss the real cause of degeneration of Sikhs 



Apostasy Among Sikh Youth - Principal Cause 



I people to the Seminar. I am nearly amused that we are always 
unwilling or unable to pin-point the main cause of our degeneration. We must 
recall the ghalugharas, the fall of Banda Singh Bahadur, the ceaseless zulam 
of Mughal emperors and almost always hostile environment which our 
forefathers had to face, and then find out the reasons how they always came 
out with flying colours even if they had to lay down their lives. Their mainstay 
was the Guru's bachan, the Guru's life, the Guru's example, the Guru's ideal 
and the Guru's exhortation. Today, while we are anxious that our children 



we are anxious that they should keep their identity with a turban and un- 
trimmed beard, but we are not as anxious to ensure that our children have the 
teachings of their Gurus entrenched in their practical life. Imagine the 
spectacle of Bhai Mati Das, Bhai Dyala and Bhai Sati Das cheerfully laying 
down their lives just as Guru Tegh Bahadur had groomed them by his 
teachings, and earlier (Guru) Gobind at the age of nine had sacrificed his 

i of Kashmiri Brahmins. 



What we need today, in 
enumerated under cures and positive steps, are the practical examples for our 
young people to watch and emulate. Unfortunately, the so-called religious 
leaders - divided as they are in different groups and camps - seem to think 
that religious leadership is a springboard for political advancement with no 
holds barred as far as the means are concerned. The so-called political 
leadership may show its Sikh identity with beards and turbans - and to 
impress the gullible, they may even leave the beards unfurled - but would go 
all out to employ questionable methods to gain or retain their political 
positions. Imagine the effect on young minds when the so-called leaders 



Gurbani : 

1. Ham nahin change bura nahin hoe 

2. Howo subhna ke renka tau aao hamare poos 

3. Kabir sab te ham bure ham taj bhalo sab koe 

4. Manda jaane aapkau avar bhala sansar 

5. Aapas te ooparsab jaano tan dargeh sukh pawo 

We somehow have peculiar notions about the greatness of Sikhism. 
Our Gurus, who established their greatness with deeds, not mere talk, and 
enjoined on us to live in imitation of their lives, are now remembered in rituals. 
The sagacity of Guru Gobind Singh in giving us Guru Granth Sahib as our 
Guru has almost 
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obeisance. We are proud and happy if : 

a. our children say Pan) Pauris oiJapji Sahib before eating something; 

b. our young children bow to Guru Granth Sahib before going to school, 
before opening their shops or before going for an examination; 

c. Akhand Path Sahib is ceremoniously completed at weddings or 




d. we get hukamnamas from Harimandar Sahib 
' Akhand Path performed through our postal remittance; 

e. we see our young children keeping their hair and beard, even if they 
indulge in bribery, corruption, eve-teasing, drinking, political 
chicanery and other ills. 

As for the cures, I would humbly suggest that we first establish the 
real causes of our degeneration in our hearts and, as parents, as highly placed 
rich individual Sikhs like advocates, teachers, doctors 
pledge ourselves to become examples of Sikhism in that — 

i. we should always remember that we are the khaas 
Gobind Singh as Khalsa 

ii. we should never be sharp or rude (phika na boliye) 

iii. we shourd be representative of the following teachings of the Guru : 

a. Dekh prayian changian mawan behina dheeyan jaane 

b. Ninda bhali kise ki nahin 

c. Karan na sune ka hoo ki ninda 
d. 





h. Man bechai satgur ke paas 

i. Manas ki jaat sabhe eke pehchanbo 
j. Deora masit soipooja namaz ohi 
k. Saas saas man naam samare 



In terms of our lives as Sikhs, we should ensure that our 
represent the sweetest and the best in human life. 



My kirpan should indicate compassion and contentment and steely 




My kesh should always be blessed in dusting the feet of 

My kachchha should indicate complete self-control. 

My kangha should besides cleanliness of my hair, indicate the throw- 
ing out off negative thoughts from my head. 

In other words, the examples before children should be of a Sikh 
who can represent ham turn beech bhayo nahin koi; tumhee so kant naarham 
soi (Lord, no one should come between You and me, because You are my 
husband and I am your wife), and not gali asi changian achari burian (we are 
good in talking but bad in practice). Like Bhagat Ravi Das, we should be able 
to say : Eh janam tumare lekhe (This life is dedicated to You, my Lord). 

Indeed, when as ordinary Sikhs, we have established an environment 
of spiritualised living, all the positive steps and cures in terms of lectures, TV 
shows, Gurmat Camps, etc., would be effective. 

My thrust, again and again, would be : Let us turn to the practical 
living in terms of the dictates of our masters in Guru Granth Sahib. The 
tragedy today is that not many of us read Gurbani and those who do, perform 
a ritual. Many of us are not even interested in understanding it, much less 
practising it. The real cause of our degeneration is, as I repeat ad nauseam, 
that we do not even know what our Guru wants and care even less whether 
we live upto his teachings or not. 

When we worry about image, I think we should worry more — and 
certainly not less - about what a Sikh is like in his daily life, because with his 
total identity of hair and beard and kakkars, he is noticed in his bad actions, 
in his foolish, irreligious deals also. Only the other day, a Marathi teacher in 
a village school, invited me to talk to his students because he thought me 
worthy of this honour. After a few months of the function, where the eminent 
people of the village were present and were happy that someone from 
Tapovan had come there, some Sikh salesmen with their beards and turbans 
intact went there for selling some pots and pans. They booked orders and 
received money, and when they were leaving, someone asked them, "We hope 
you will not cheat us and send the goods in time". They proudly said, "We are 
Sikhs of Guru Gobind Singh, we will certainly send you everything." But they 
were cheated. The teacher, almost in tears and in a complaining mood, told 



me 



urt. this story. I too was sorry, but I had heard such things before. I merely 
bowed out by saying, 'There is degeneration among all the sections of the 
people, and Sikhs cannot be an exception. 1 ' 



Bui my chagrin is that much less attention is paid to raising the 
racter of our people - we are all rotten, not only the youth, and this 
rottenness is visible more pronouncedly at the top, exceptions notwithstand- 
ing - because we are satisfied if we look pooran Gursikhsl When I was a 
child, I remember one old man very much annoyed to hear that his son had 
shaved off. I enquired from him why he had not been worried when he knew 
that his son used to trim his beard and accept bribes as a small functionary in 
the army's supply corps. That is it ! We are worried when external symbols 
bring up the question of loklaaj, but when Guru's hukam is violated," we do 
not care. 

* 

Once again I repeat that we all have almost forgotten what the 
Guru's hukam is because the patit Commissioner, the path Headmaster, the 
path MLA, the patit Doctor, the patit Commander, the patit Police Officer 
and the patit businessman is respected everywhere in the same way as a 
Gursikh would be. The other day in Hyderabad, on a Gurpurab day, the Head 
Granthi of Harimandar Sahib had publicly honoured a patit richman with a 
saropa and words of grand tribute because he had donated lakhs of rupees 
for a ragijatha to be called for kirtan. In a Sikh Public School, where some 
efforts were made for the patit children to grow hair and have turbans, 
complaints came from their parents, and some parents even at home cut their 

do not know the sanctity, value and power of 



1 suggest, in addition to my emphasis on the internal adherence to 
the Guru's commands in day to day life of elders, we should ensure that in 
Sikh Public Schools, admission of Sikh patit children should be affected only 
if they are prepared to keep their Sikh Maryada. As for the non-Sikh children, 
there would be no compulsion. The same should be implemented for the Sikh 
teachers. No Sikh patit teacher shoufd be appointed. Nor should there be 

Also, the hostel wardens in 

Si 



I am now going to touch a point which might lead to raising of 
eyebrows. When I was a child, there was never a question of Hindu-Sikh 
animosity. And there were hundreds of Hindu families devoted to Sikh value 
system and Sikh culture. I am told thai even Muslim Rababis used to sing at 
the Harimandar Sahib. Today, when I personally know thai some really 
spiritual Hindus, who are not formal Sikhs, but who lead in teaching Sikhism 




in Sikh Public Schools and many of them are kirtinias with a high spiritual life, 
question is raised about the validity of their doing so. I think, we will be 
narrowing our beliefs if we adhere to this understanding or misunderstanding. 
Ours is a wonderful universal system for raising manhood to Godhood. And 
it so happens that Hindus, who devoted themselves to our Gurus, but did not 
formally become Khalsa, are now being considered unfit to be the Guru's 
disciplesb ! 1 do not know the intricacies, but I do think that we must make a 
distinction between the patit Sikhs, who merely shaved off even when they 
were born in Sikh families, and the Hindus who sold themselves to our Gurus 
in perfect devotion without growing hair and beard. 

And finally, let me advocate another suggestion for bringing our 
youth back to Sikh purity and identity. Our quarrels at home among brothers, 
sisters, neighbours, uncles, etc., must end with the Guru's hukm in our heart, 
sagal sanghatnko ban aai (we get on with everyone). If we display our dogged 
attachment to wealth, and that too, ill gotten, we cannot get rid of enmities; 
we cannot give up attacks on others; and we cannot be real Sikhs. We can 
have no hope that our children will be better than we are. For me, the goal 

so displays this Sikhi spirit, but for 




i Banda Singh Bahadur was defeated and there were hundreds 
of Sikhs being killed, a mother brought an order from the Mughal ruler 
that her young son in the Sikhs' ranks was not a Sikh and had been 
wrongly imprisoned and should be spared. When the young Sikh was 
separated and came to know the reason, he said, 'My mother is a liar. 
I am proud to be a Sikh and I must meet the same fate as my other 




And, 

of the identity comes from the 
the elders' examples. 



*** 



RELIGION AND MODERNITY 
- A SIKH PERSPECTIVE - 



DrN. Muthu Mc 



This is an article about the binariness found between Religion and 
Modernity. The first part of the paper elucidates that the binariness 
developed between traditional religions and the ideologies of modernity is an 
inevitable outcome of the metaphysical dichotomy cherished by the tradition- 
al philosophical and religious systems between transcendental and 
phenomenal territories of Being. Such a discussion is made in the article from 
the Sikh point of view, in the sense that the Sikh principle of concrete unity 
olmiri-piri discards abstraction and one-sidedness found both in the tradi- 
tional thought-systems and in the modernist ideologies. The later part of the 
article is dedicated to the evidence of some of the recent developments in 
theological and philosophical thinking attempting to resurrect the concept of 
unity of Reality, their miri-piri realms and consequently, confirming the 
privileged ideological position of Sikhism in the post-modern conditions. The 
paper, thus, stresses the necessity of conceptually clarifying the standpoints 
of Sikhism in and against traditional transcendentalism and positivist moder- 
nism. Now let us pass over to the argument. 

2. THE BINARINESS OF RELfGION AND MODERNITY 

Modernity is said to be the biggest ever challenge to Religions. The 
European continent, as the torchbearer of the fastest changes in science, 
technology, industry and social sciences, which go with the name of moder- 
nity, has first experienced the severest critique of its traditional religion, 
Christianity from the point of view of the new phenomenon and the flight of 
people away from religion. The first prominent wave of critique of religion 
was marked by two ideologies of the age of Renaissance (XV-XVl CC), 
namely, Humanism and Naturalism. "Philosophy during the Humanist period 
was man-centered, emphasising the place of man in the universe, while that 
during the Natural Science period was cosmos-centered. In both periods, 
philosophers turned their attention from theological studies of heaven, the 
life to come, God, the church, and supernatural things to the study of man 
and nature, the earthly needs of man, nature's relationship to man, and 
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scientific methodology." 1 Thus, the Renaissance thought, as the beginning of 
the modern period, opened up the opposition between religion and modernist 
ideologies and made man — the individual as well as social — and nature the 
focal points of the latter. Deification of man including his body, stress on 
man's activities, his social nature, etc., became the basic aspects of the new 
world-view. 

At the wake of the humanist and naturalist ideologies of Renais- * 
sance, it is necessary to ponder over the shift that occurred in the social 
consciousness of the period. For many centuries by then, Europe lived with 
the medieval Christian philosophy centered, and even overcentered, on the 
transcendental idea of God, Christian celibacy and asceticism, logocentrism, 
doctrinaire-dogmatism, etc., with least interest in earthly and existential 
problems of man and society. The German philosopher Hegel characterises 
the nature of traditional European religion in the following manner : "The 
object of Religion is not the earthly and worldly, but the infinite.... Absolute 
Being is the object of religious consciousness; and as such, is for it preeminent- 
ly the 'other', a 'beyond'". 2 Guenter Lewy, the author of Religion and Revolu- 
tion, maintains that traditionally religions encourage the meek acceptance of 
earthly suffering. "Religions have often been a force upholding the status quo, 
reinforcing the stability of society and enhancing political quietism.... They 
certainly discourage social and political protest. They encourage either meek 
acceptance of suffering or withdrawal from the turbulations of human 
society." 3 The gross negligence of earthly life and its problems by religions 
was above all conditioned by the dichotomic pattern of thinking of religions. 
Bertrand Russel enumerates the dichotomy characteristic of the medieval 
Christian Thought. "The medieval world is characterised by various forms of 
dualism. There is the dualism of clergy and laity, the dualism of Latin and 
Teuton, the dualism of the Kingdom of God and Kingdoms of this world, the 
dualism of the spirit and flesh. All these are exemplified in the dualism of 
Pope and Emperor.... St. Augustine's City of God led churchmen, at the time 
of the fall of Western empire, to look on passively at secular disasters, while 
they exercised their great talents in Church discipline, theological controver- 
sy, and the spread of monasticism." B. Russel concedes that the dichotomic 

holy man". 4 

It is not mere dichotomising the Being, but introducing essentially 
an evaluative moment into the dichotomised parts and excluding the one from 
the other as meaningless, sinful, illusion or just an appearance. Thus, the 
dichotomies are not mere oppositions, but they are oppositional hierarchies, 
aimed at creating meaning to a part through evading meaning to the other 
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part. As a post-modernist writer puts it, "These oppositional concepts do not 
co-exist on equal grounds, however, rather, one side of each binary opposition 
has been privileged, while the other side has been devalued. Within these 
oppositions, a hierarchical 'order of subordination' has been established and 
truth has come to be valued over error, presence has come to be valued over 
absence and so on." 5 

The Renaissance thought seems to be a powerful reaction to the 
abovesaid mentality of hierarchised binariness and a justified protest against 
the otherworldliness and passivity of the medieval world. S. Radhakrishan 
maintains that the Renaissance Humanism "is a legitimate protest against 
those forms of religion which separate the secular and sacred, divide time and 
eternity and break up the unity of soul and flesh". 6 Hegel too considers the 
Renaissance shift of focus as the necessary result of the transcendentalism of 
medieval Christianity. He says, "...when the formal culture of the mind, found 
among the Scholastics, became transformed into the Universal, the result 
necessarily was that thought knew and found in itself; from this the antithesis 
between the finite understanding and ecclesiastical dogma or faith conse- 
quently arose." The alternative proposed by Renaissance at times looked as 
if the newly emerging thought forwarded a holistic approach in place of the 
dichotomised systems. Indeed, the Renaissance thinking was able to suggest 
a synthetic portrayal in certain areas of understanding, namely, the unity of 
micro- and macrocosms, body and soul, man and his environments, etc. 
However, the actual history subsequent to the Renaissance period fastly 
moved in a different direction. The pendulum swung towards the other 
extreme. The modern thought became more phenomenalistic and interested 
in the finite. The modern age became to be self-satisfied with mechanical 
explanations of the world. The newly emerged sciences exceeded the limits 
of their subject-matter and claimed to offer a fresh philosophical perspective. 
The results of Scientism were cruel and inhuman. "According to Newton's 
Physics, the universe is a senseless, purposeless attraction and repulsion, 
collision and rebounding of so many mindless bodies. The world is an all 
encompassing machine operating according to the natural laws Newton had 
discovered and given precise formulation. Divine Will has no place in the 
explanation of the motions of this many-component machine, and, so far as 
physical science is concerned, the universe is nothing but this system of 
moving bodies. The universe is Godless deanimated, and purposeless. Man, 
for all his pretensions, becomes no more than one more body (or aggregation 
of bodies) obeying Newtonian laws of motion in the same senseless, purpose- 
less fashion as all other bodies." 8 

Scientism in social life made the individual the fundamental unit 
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(atom or cell) or social living. Private property, Individual's freedom and 
rights, Individual's consciousness, etc., became the watchword of the period. 
This inevitably led to the binarism of Individual and Society, now hierarchised 
with exclusive privileges to the former. Individualisation fragmented social 
life as well as estranged man from the remaining moments of Being. 

Scientific approach is not devoid of dichotomies too. In place of the 
traditional cosmological dichotomy of phenomenal and transcendental, it has 
produced dichotomies in the phenomenalistic realm itself. Modern history 
of philosophy has witnessed in this regard the antagonism of empiricism and 
rationalism. Hegel indicates, "Knowledge from experience stands in opposi- 
tion to knowledge arising from the speculative Notion, and the opposition is 
apprehended in sa acute a manner that the knowledge proceeding from the 
Notion (Speculative Reason - MM) is ashamed of the knowledge from 
experience, just as this again takes up a position of antagonism to the 
knowledge through the Notion." Descartes revitalised the split of corporal 
body and thought. The cult of subject became so intense that everything 
including consciousness is objectified or made into the object of observation, 
study, exploitation and manipulation. This object of observation, study, 
exploitation and manipulation. This marked also the cpistemological 
dichotomy of subject and object. Thus, the modern age has not overcome the 
binaries produced by the traditional religions of medieval period, on the other 
hand it has replaced them with new and aggrevated them. The remark we do 
not make, however, to belittle some of the achievements of Modernity — the 
dignity of man, the sense of equality, priority to human action, etc. 

3. THE SIKH PRINCIPLE OF CONCRETE UNITY OF MIRI-PIRI 

As it is well-known, Si k h ism did not encounter neither the cosmologi- 
cal dichotomy of traditional Christianity (Transcendental against Temporal) 
nor the phenomenalist dualism of Modernity (Subject versus object) in their 
European context. However, the dichotomy of Phenomenal and Transcen- 
dental was in vogue in India too in the form of the Vedantic dualism of 
Brahman and Maya {Prakriti). This is despite the claim of Advaila that it has 
represented a monistic viewpoint of one Brahman reality. Brahman, as the 
only reality, was achieved in Advaita through rigorous discrimination of the 
world, body and human action. The Advaila ideal was consequently named 
as nirguna, nirprapancha, nirakara and niskarmya Siddhi. Such a Siddhi was 
to be attained only through an equally rigorous world-negating practice, that 
is asceticism. The ethical and social implications of this negativist philosophy 
too are important for assessment. As such, the transcendent idea of Brahman 
is without any concern about the world due to the fact that the world and 
society are advised to be negated, and ethical living was replaced by a large 
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amount of Vedic rituals, which too were highly pragmatical. In difference to 
the Vedantic trend, the other side of the total reality was developed by the 
Tantric and Samkhya schools of thought in the form ot Prakriti Parinamavada 
and Hatha Yoga practices, but this trend could pronounce its naturalistic 
beginnings only in a highly complicated way, in the form of symbols and 
mysticism. Despite the onesidedness present in these schools, the theory of 
world and human action developed by them were far away from a realistic 
portrayal and that too was succumbed to ritualism and magico-symboiic acts. 
The Prakriti School was not able to produce a viable ethical and social theory. 
Thus, the total philosophical situation in India before the advent of Sikhism 
was torn apart into two philosophical extremes, namely, that of Brahman and 
Prakriti, God and world, Transcendental and Temporal, etc. 

The Sikh Gurus successfully overcame the limitations found in the 
traditional religio-philosophical systems of India. Sikhism consistently and 
consciously denies the dichotomic methodology of the above schools and 
relevently synthesises the phenomenal and transcendental realms of reality. 
The Sikh principle of concrete unity aimiri-piri is a holistic concept unknown 
to the traditional systems. Sikhism wages a crusade against the fragmented, 
bipolarised and hierarchised view of reality with all awareness. It proposes a 
unified, singular (Ik) and dynamic reality. "Himself is He immaterial, Himself 
material", says Guru Arjun (G.G.S., p. 1236). 10 "The spiritual and the mun- 
dane world by Thee are propped. In all beings is pervasive the sole Lord", 
Guru Arjun repeats (G.G.S., p. 1148). The fifth Guru asserts beyond doubt 



Reality. 




"Wherever 1 look, 



His sole presence I behold; 




Himself the Sun, with rays outspread, 
Himself the hidden reality 
Himself the visible forms. 



Attributed and unattributed 

are two terms devised 
But in unison one Reality formulate." 



G.G.S., p. 387 
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other hand, this means also the negation of a static and abstract piri position. 
This would condemn an overcentred transcendentalism and its practical form 
of ascetic way of living. Sikhism explores a middle, synthetic or third way 
discarding the old extremes. It is not a mechanical addition of mm and piri 
taken separately. The principle of mm-piri indicates the unity of the otherwise 
dichotomised pairs of subject and object, culture and nature, God and world, 
individual and society, matter and idea, etc. 

Towards the 15th- 16th centuries, India had not yet witnessed the 
binariness of religion and modernity as it was the case in Europe. However, 
Sikhism did evidence the dharma of modernity facing traditionalism in a 
specific way as the rupture between Hinduism and Islam. This point needs 
certain clarification. It has to be noted that Hinduism in this case stood for 
transcendentalism, world negation, ritualism and caste system, whereas Islam 
represented social activism with an overstress on political activism and inten- 
sification of Individualism. The modernity-potential of Islam is to be under- 
stood not in absolute terms, but in comparison to the conservative-potential 
of Hinduism and Hindu society. Hinduism and Islam, once they encountered 
each other, polarised themselves towards their abstract ends. Thus, Hindu 
system became more and more transcendental and ritualistic, whereas Islam 
became more and more political and individualistic. The Sufi mysticism too 



The Sikh Gurus identified the formation of this binariness and its 
limitations. They fought the one-sided spiritualism and earthliness found in 
both Hinduism and Islam. Against the Mayavada of Hindu orthodoxy, the 
Sikh Gurus asserted the reality of the world. They declared that God is holy 
and His creation too is holy. Similarly, against the over-attachment of rulers 
with material wealth and power, the Gurus did not hesitate to state the 
illusoriness of earthly pleasures and falseness of political pride. While Sik- 
hism is ready to accommodate the material world as an inalienable part of 
reality, it makes its criticism of it as the same is given absolute and ultimate 
status. Against the niskarmyavada of Hinduism, Sikhism poses human action 
as the only thing which is to be counted. But, against the prevalent violence 
unleashed in the contemporaneous society, Sikhism speaks about human 
deeds dyed with ethical concern. 

Sikhism has enabled itself to grasply understand the problems of 
ity. The theme of eradication of alienation is a widely discussed 
problem in the writings of the Gurus. Alienation as haumain is deeply 
discussed in Sikhism. Man's individualism leads him to lack of rootedness in 
Man separates himself from God and from social living, and feels 



non-related. Individualism has been identified as a malady both in its miri 
form (nonrelatedness in society) as well as in the piri form (philosophical 
aloneness of Brahman). Sikhism provides priority to voluntary ethical com- 
mitment. This is important in the modern context of impossibility of mere 
bureaucratic (rational) management of society and human affairs. Sikh ethics 
is communicative in the sense that it is based on understanding and commit- 
ment, and on the well-being of the whole. This has to be appreciated against 
the rational-instrumental ethics of modernist individualism, which inevitably 
objectifies the other. In Sikhism, one observes a keen environmental aware- 
ness. *It celebrates the whole which includes the natural environment with 
which man is proposed to have familial relatedness. Sikhism in its critique of 
haumain, dehomocentrises the perception of reality. Anthropocentrism of 
modernist ideologies is overcome in Sikhism. Sikhism is pre-situated to 
modernity in discussing themes such as equality, social justice, human dignity, 
women's liberation, human rights, etc. Thus, in a very fundamental sense, 
Sikhism transcends traditionalism and modernity while absorbing the 
achievements of the latter. This is still more evidently confirmed when we 
look at some of the recent developments in theological thinking and compare 
them with the Sikh tenets. 

4. RECENT DEVELOPMENTS IN THEOLOGY AND SIKHISM 

We compare in this regard Sikhism with Liberation Theology, 
Process Thelogy and Zen Buddhism, which have left their impressive marks 
in XX c life. Above all, some mention needs to be made regarding Max 
Weber's studies on religion. Max Weber, a twentieth century German 
sociologist of religion, ventures into the history of religions and indicates that 
the history of world religions moves from magic, ritualism and world negation 
to increasing rationality and thisworldliness. Weber's major study is on the 
history of Christianity, and he shows that Protestant Christianity emerged out 
of the shells of traditional Catholicism with its priority to the moral making 
of man and critique of ascetic orthodoxy. Protestantism, according to Weber, 
contains in itself a type of economic ethics, which advocates a thisworldly 
asceticism, an ascetic spirit invested in earthly activities. He sees in Protestant 
ethics an enterpreneur spirit which forms the essential feature of modernity. 
Max Weber has also left certain remarks on Indian religions, particularly on 
Hinduism and Buddhism. Following Albert Szeitzer, Weber criticises them 
for being otherworldly and ritualistic. Otherworldliness always breeds a 
passive attitude to earthly problems and makes impossible and unnecessary 
any transformation of given social set-up. Otherworldliness also discourages 
human resources to be mobilized for productive activities. 
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Weber did not visit India and we do not find any reference in 
Weberian writings to Sikhism. However, Weber's studies throw some tight on 
some of the original contributions of Sikhism. Certain core features identified 
by Weber as the basis of modernity are found in Sikhism. Weberian approach 
leads to conclude that the history of religions moves towards the principle of 

This has happened indeed in the case of Liberation Theology, a 
recent development in Catholic Christianity itself. Liberation Theology as a 
distinct trend within Catholic Christianity emerged in post-war years in Latin 
America where the Christian priests took up arms against fascist dictatorships 
of their respective countries. Liberation Theology is an ideology of the 
transcendent descending on earth. It claims that Christianity can no more 
attend only to theological problems and scholastic discussions, and that it 
should come forward to respond to the existential problems of man and 
humanity. Theologians of Liberation see Jesus as a revolutionary who 
courageously fought the Jewish orthodoxy and oppressive rulers of his time. 
This recent trend of identifying inspiration for social change in religion is 
well-found in the case of Sikh history. The struggle for social justice is an 
immanent feature of Sikhism all through its theory and history. The Sikh 
philosophical principle of miri-piri is concretised in Sikh theology of libera- 
tion. The Sikh as well as Christian theology of liberation throws away the 
millenarian expectations and last judgement, and suggests to establish the 
Kingdom of God — the just order — here and now. 

Process Theology, a recent trend now in Protestant Christianity too 
contains very interesting moments which can be compared to the achieve- 
ments of Sikhism a few centuries earlier. Process Theology, represented by 
A.N. Whitehead, fundamentally criticises the transcendental and purely 
metaphysical idea of God found in traditional religions including Christianity. 
A.N. Whitehead coins certain new terms in understanding the idea of God 
and world, such as "relatedness" or "relationality" of Being. According to 
Whitehead, God is always related with the world and, together with the 
creation and changes occuring in world, the idea of God too is to be under- 
stood as in a Dynamic Process. Whitehead asserts that God has a primordial 
nature as well as a consequent nature. God is temporal and non-temporal at 

Time and history are the ways God actuates Himlelf in ^^ms™ G ° d " 

There are certainly many differing moments between Process Theol- 
ogy and Sikhism if we compare them in their totality. However, one cannot 
miss the similarities available between them. About 500 years ago, Guru 
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Nanak described God as unity of transcendence and immanence, and the 

is a Dynamic Being eternally creating and recreating. The reality of the 
changing world was made by the Sikh Gurus one of the cardinal principles of 
Sikhism. 

Finally, let us have a look at some of the ideals of Zen Buddhism, 
now an Eastern school of thought, often attributed as the ideological source 
of Japanese mind pattern, enterpreneur spirit and discipline. Zen Thought 
is a branch of Mahayana Buddhism, which was famous for its formulation of 
•middle) path', excluding the extremes of asceticism and consumeristic 
materialism. That Mahayana did not follow the middle path in its correctness 
is a problem of history. However, Zen Thought inherits and revitalises this 
age-old principle of Buddhism. It formulates the middle path as the unity of 
Nirvana and Samsara. This description is very much in line with the Sikh 
principle of miri-piri. Zen identifies the unity of Nirvana and Samsara as a 
third position leaving behind Samsara and Nirvana in their separateness. Raw 
Samsara is characterised in Zen as ego-bound and suffering and Nirvana 
reached after negating Sam sara as unproductive and nihilistic. According to 
Zen, Nirvana continues to have the residue of egoism - the individualistic 
attachment to liberation. Therefore, it proposes a third position, a return to 
the world enlightened. Zen suggests to achieve enlightenment in a spon- 
taneous manner. The term used in Zen to indicate the latter is Sahaj, which 
is common to Sikhism and Zen. This means an enlightened mind even within 
the thickness of everyday life. Zen asserts that enlightenment is possible even 
while a man attends his war duty. Thus, Zen advocates wisdom associated 
with everyday earthly activities. This Zen ideal takes it closer to the Sikh 




5. CONCLUSION : IDEOLO GIC AL STR UGGLE AGAINST APOSTASY 

In the above discussion, we have tried to establish the ideologically 
privileged position of Sikhism in comparison to traditional religious systems 
and to the ideologies of modern industrial society. Scholars studying Sikhism 
have the duty to bring out the potentialities of Sikhism in various socio-cul- 
tural situations and the implications of its principles to modern and post- 
modern societies. 

This becomes imperative in the context of spreading apostasy 
among the Sikh youth. No doubt, there are various other - social, political 
and cultural - reasons for the phenomenon of apostasy. However, ideologi- 
cal non-commitment is one of the basic causes for the said problem. Ideologi- 
cal non-corrimitment among youth is often conditioned by inadequate 
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intellectual activity of the respective culture and the shyness of the intellec- 
tuals to highlight the achievements and potentialities of the given culture. 
Sikhism indeed has rich achievements and plenitude of potentialities to its 
credit. The Sikh organisations and institutions, above all the Sikh community, 
must come forward to mobilize its intellectuals, support their activities of 
theoretical studies in order to make them wage a consistent and well-founded 
struggle explicating and elucidating the appurtenances of Sikh philosophy. 
Unity of the Sikh community and Sikh intelligentia is a prerogative to 
achieve this end. 
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DISTORTION OF SIKH HISTORY IN SCHOOL-BOOKS 

AND 

ITS LONG-TERM CONSEQUENCES 




Education in the secondary schools is of utmost importance, and it 
has bcetf so recognised by educationists and psychologists throughout the 
world. The young students are at the threshold of first flush of youth at that 
stage of life and are amenable to the influence of educational material used 
in the school classrooms for the purpose of moulding their character and 
personality. This is the time when attitude to life is formed and broad 
foundations for future life are firmly laid down. The minds being impres- 
sionable, the impressions formed about the world around and historical 
personalities arc so strong that many a time it becomes difficult to erase such 
impressions from the minds in the later stages of life. It is because of such a 
sensitive situation that a great care is taken to design and plan the subject 
material of those subjects which would have great potential for influencing 
the mind of the students. One such subject having serious potential in 
influencing the students is the subject of History. This subject from time 
immemorial has played a major role in moulding the personality and charac- 
ter of young students. History arouses enthusiasm in them, and they are 
bound to imaginatively identify themselves with historical personalities in 
their aims and aspirations. When the whole panorama of historical events 
and personalities is unfolded before the minds of the students, they automat- 
ically form their opinion about such historical personalities. Love or hatred 
is the natural outcome of such a process. That is why, the future of a race or 
a nation is made or marred in the school classrooms. This has happened many 



Guru Gobind Singh was conscious of this character-moulding in- 
fluence of history, it is a known fact that when he lay grievously wounded at 
Nanded (Hazoor Sahib) at the fag end of his worldly journey, one important 
advice he gave to his followers was to read "the history of your Gurus from 
the time of Guru Nanak". It is because of the supreme value of history in the 
nation-building that Guru Gobind Singh himself recorded history. The Guru 
knew that in order to understand the present, proper knowledge of the past 
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is necessary, as the present of everything has its roots in the past. It is 
important for the Sikhs to remain conscious of their past, as Sikhism is a 



their glorious history is dangerous for the Sikhs, and it is bound to blind the 
race. It is also a historical fact that the races or nations, which became 
oblivious of their history, were ruined, lost the life-force of historical process 
and got stuck in the bye-lanes of time. History is also a witness to the fact that 
the Sikhs survived the most difficult period of their existence because of the 
moral and spiritual sustenance provided to them by the 'Guru-period' of their 



path for them, and they successfully continued the march on the historical 
canvas of history. But, now the time has changed. The future of a nation or 
a race is not so often made or marred on the battlefield, but on the pages of 
school history books got written by modern governments for mass consump- 
tion. This is what is happening to the Sikh history nowadays. 

Do the Sikhs know what kind of their history, in the name of 
"developing an attitude of studying the past objectively and promoting an 
understanding of India's cultural heritage", is being taught in the schools of 
India and abroad ? 

Are the Sikhs also aware of the disastrous consequences of distor- 
tion of their history for the future of Sikhism and the Sikhs ? 

My year long experience of contesting the case regarding objec- 
tionable remarks about Guru Gobind Singh and the Sikhs tells me that most 
of the Sikhs are not aware of such things, and the Sikh leadership remains 
indifferent when such facts are brought to their notice. 

Before making any comment on the serious implications of distor- 
tions of Sikh history in school-books, some paragraphs as set in the books of 
history are reproduced in order to avoid any kind of misunderstanding. First 
example of historical distortion is from the book, Medieval India — History 
for Class XI, 

•: 





THE SIKHS : The Sikhs were the last to come into military conflict with 
Aurangzeb. As we have seen, there was conflict with the Sikh Gurus 
during the reigns of Jahangir and Shah Jahan. But the reasons for the 
conflict were political and personal rather than religious. The Gurus 
had started living in style with an armed following, and assumed the title 
of scha padshah (the true sovereign). However, there was no conflict 



between the Guru and Aurangzeb till 1675, when Guru Tegh Bahadur 
was arrested with five of his followers, brought to Delhi and executed. 
The causes of this are not clear. According to some Persian accounts, 
the Guru had joined hands with a Pathan, Haflz Adam, and created 
disturbances in the Punjab. According to Sikh tradition, the execution 
was due to intrigues against the Guru by some members of his family, 
who disputed his succession and who had been joined by others. But we 
are also told that Aurangzeb was annoyed because the Guru had con- 
verted a few Muslims to Sikhism and raised a protest against religious 
persecution in Kashmir by the local Governor. It is difficult to sift the 
truth of these allegations. Sikhism had gradually spread to many Jat 
peasants and low caste artisans, who were attracted by its simple, 
egalitarian approach. The economic discontent of these sections may 
have been reflected by the Guru. In Kashmir, the previous Governor, 
Safi Khan, is famous as a builder of bridges. He was a humane and 
broad-minded person who had appointed a Hindu to advise him in 
administrative matters. Stories of mass persecution by the new Gover- 
nor appear to be exaggerated because Kashmir had been predominantly 
Muslim since the fifteenth century." 

The reading of the paragraph shows that the whole complexion and 
tenor is anti-Sikh history and Sikhism, whereby the whole spiritual heritage 
of earlier Sikh Gurus and Sikh history stand repudiated and extremely 
distorted. All the Sikh Gurus were spiritual and religious persons, and they 
spent their whole life in preaching the message of love and peace. Those 
were the times of Muslim oppression, and other religions of India were highly 
discredited. The Sikh Gurus took up the struggle against the Mughal 
Emperors for the religious values and freedom of conscience and for the 
establishment of Dharma. The whole conflict was- in fact on spiritual and 
religious level, and not for any political or personal interest, as has been 



was for righteousness and justice. It was only the unprovoked execution of 
Guru Arjun Dev, which compelled his son, the Sixth Guru, to arm his 
followers for the defence of their person and religion. There was no pomp 
and glory for its own sake. That was the only course left open for honourable 
and dignified living. But, Sh. Satish Chandra, a well-known historian, has 



s'i iggle with the Mughal Emperors is bound lo create wrong impression on 





the mind of the students. In this paragraph, the most unfortunate statement 
is about Guru Tegh Bahadur's personality and execution. The writer makes 
Guru Tegh Bahadur a hooligan and marauder alongwith one Pathan Hafiz 
Adam, on the basis of some Persian sources of dubious nature; as extensive 
research by Dr Ganda Singh and other historians has positively proved that 

One person of that name was expelled from Mughal Empire by Shah Jahan 
in 1642. He left for Mecca-Madina and died there in 1643, almost 22-years 
before Guru Tegh Bahadur came to Guru Gadi in 1664. So, no question of 
Guru Tegh Bahadur's joining hands with a Pathan Hafiz Adam arises at all. 
Why this historical misstatement to put aspersions on Guru Tegh Bahadur's 
personality ? It would have been better, if the writer had studied Guru Tegh 
Bahadur's bani as enshrined in Guru Granth Sahib before making such type 
of wrong statement in a school history book. The serious question — both 
historical and psychological arises : Can a person of Guru Tegh Bahadur's 
spiritual stature and eminence be a marauder and hooligan ? The answer is 
"No" - as no person of criminal tendencies can write poetry of that high 
spiritual order, as has been written by Guru Tegh Bahadur. Moreover, such 
a misstatement also does not fit in the biographical sketch of Guru Tegh 
Bahadur - the person who meditated for 21 years in seclusion, did not have 
any interest in pomp and show, preached the message of love and co-existence 
throughout India, and lastly, sacrificed his life for the defence of other 
people's religion and freedom of conscience. The effectiveness of this his- 
torical event of singular nature in the history of the world has been accepted 
till today by Muslims in India and abroad. I witnessed this fact last year in 
Kenya. A Muslim boy had married a Sikh girl of tender age, and there was a 
dispute between the two communities. The Muslim, in order to humiliate the 
Sikhs, had published various stories in the newspapers. They published also 
a pamphlet, 786-Khilafa, to further humiliate the Sikhs; a few lines from which 
read like this : 



birth to one who has brought a Sikh girl into our faith. Through her we 
can see a strike being made against a religion, which has been a thorn in 
the side of Islam for 500 years. We would have converted the whole of 
India and not only Punjabis to Islam if these Kafir Sikhs had not been 
born. The Khilafa would have spread all over Asia by now " 

It is very unfortunate that what has been accepted by the Muslims as 
a great historical fact in changing the history of India, is being denied by those 



Regarding the reasons of Guru Tegh Bahadur's execution, the ap- 
proach of the writer is most unfortunate and enigmatic. He has conveniently 
and deliberately ignored to mention the real reason of Guru Tegh Bahadur's 
execution, i.e., because of his defence of Hinduism at the request of Kashmiri 
Brahmins; for which he is popularly known throughout India and abroad as 
Hind Dee Chadar. Indirectly, the writer has refuted the reason, which has 
been so eloquently mentioned by Guru Gobind Singh in his famous composi- 
tion, Bachittar Natak. This fact also creates serious implications for Sikhism 
and the Sikhs. 

- Did Guru Gobind Singh mention the wrong reason for Guru Tegh 
Bahadur's execution ? 

- Are all the traditions wrong, which are deeply embedded in the 
group memory of the Sikhs and the Kashmiri Brahmins, about Guru 
Tegh Bahadur's martyrdom ? 

- What more positive, convincing and contemporary evidence the 
writer had to challenge the statement about Guru Tegh Bahadur's 
martyrdom made by Guru Gobind Singh in his famous composition, 
Bachittar Natak ? Is it not a fact that most of the Muslim historians 
of that period were biased against the Sikhs ? 

- The question then arises, why has Sh. Satish Chandra chosen to feed 
the young students with wrong and controversial historical 
material ? 

- When the Sikh Gurus and the Sikhs were fighting with the tyrannical 
Mughal Empire, the then Muslim writers were naturally inclined to 
write against the people of the new creed, i.e., Sikhism. 

- Why have such wrong historical facts been made a part of the 
syllabus of a school history book ? 

- The veracity of the narrative is highly doubtful and bound to create 
wrong impression on the mind of the students. What is the real 
motive of teaching such a distorted history of the Sikhs ? The Sikhs 
need to find a clear and straight answer to safeguard the future of 

The other important example of distortion of Sikh history is from 
the book : Modem India - A History Textbook for class XII. It is the same 
book regarding which a case was contested in Punjab and Haryana High 
Court by a young student Aman Preet Singh, and he ultimately won the same. 
The full text of the judgement was published in the July issue of the Spokesman 
ind July-September 1996 issue of Abstracts of Sikh Studies. The reading of 



the judgement makes the whole issue very clear. But, for proper analysis, the 
paragraph introducing the Sikhs to the young students is reproduced, which 



. 18 and 19. 

THE SIKHS : Founded at the end of the 15th century by Guru Nanak, 
the Sikh religion spread among the Jat peasantry and other lower castes 
of the Punjab. The transformation of the Sikhs into a militant, fighting 
community was begun by Guru Hargobind (1606-45). It was, however, 
under the leadership of Guru Gobind Singh (1666-1708), tenth and last 
Guru of the Sikhs, that they became a political and military force. From 
1699 onwards, Guru Gobind Singh waged constant war against the 
armies of Aurangzeb and the hill rajas. After Aurangzeb's death, Guru 
Gobind Singh joined Bahadur Shah's camp as a noble of the rank of 5,000 
Jat and 5,000 sawar, and accompanied him to the Deccan where he was 
treacherously murdered by one of his Pathan employees. After Guru 
Gobind Singh's death, the institution of Guruship came to an end and 
the leadership of the Sikhs passed to his trusted disciple Banda Singh, 
who is more widely known as Banda Bahadur " 

The reading of the para also shows that it has disastrous consequen- 
ces for Sikhism and the Sikhs. It would be no exaggeration if it is said that 
this single misstatement about Guru Gobind Singh's personality puts the 
whole history of Sikhism upside-down. The Sikhs have to think about this : 

- What remains of Sikhism, if it is taught as an established fact in the 
schools of India and abroad that Guru Gobind Singh chose to 
become an instrument of oppression in the hands of a Mughal 
Emperor after such an intensive lifelong struggle of great 

- Would not the people laugh at Guru Gobind Singh and his fol- 
lowers ? 

Is this conduct not attributed to Guru Gobind Singh in complete 

i Gurus' spiritual 




This misstatement does not appeal to the conscience of any thinking 
person. This was the reaction of the Judges, when the Writ Petition was filed 
challenging the veracity of the above said para. The Hon'ble Court on the 
first day of hearing, immediately stayed the teaching of the impugned para- 
graph throughout the jurisdiction of the court, and later on the Judges 
suggested to the counsel of the Government of India and NCERT to delete 
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the statement was true and the same could not be changed to please the Sikhs. 
They argued the case with unusual vehemence, which continued for full two 
days. They repeatedly read from their written statements, the core of which 



"Whether Guru Gobind Singh became or did not become a noble of 
Emperor Bahadur Shah is a matter of historical debate to be resolved 
by historians ? It has absolutely no bearing on either the view being 
derogatory to Sikhs or their religion or to hurting their sentiments. 
Therefore, it is preposterous to suggest that a reference to Guru Gobind 
Singh becoming a nobel of 5,000 Jat and 5,000 sawar is derogatory to 



The other Respondent, CBSE, took the stand that facts mentioned 
in the para are "true and the historical facts, if true, cannot be changed or 
modified to suit the sensibilities and sentimentalities of a section of society. 
The book in question has been prepared with the assistance of renowned 
historians and the veracity of such historical facts, if disputed, should not be 
adjudicated in a writ petition". But ultimately the Hon'ble Court did not agree 
with their arguments and decided the case in favour of the petitioner, rather 
in favour of the Sikhs and Sikhism, upholding the honour and dignity of a great 
Sikh Guru, whose struggle and sacrifices are singular in the history of the 
world. No doubt, the case has been won, but it has a lesson for the Sikhs, as 
they have to go a long way in defending the honour of their Gurus and the 
Sikhs throughout India. The other question before the Sikh masses from the 
history of the present case is : What is the real function of Sikh religious bodies 



effective ways and means to safeguard the future of Sikhism and 



keeping in view their role in the present case ? 

The Sikh history, it is to be understood by the Sikhs, has special 
importance in Sikhism, as it is not a chronicle of political and social events, 
but essentially the story of growth and development of Sikhism. The whole 
pattern, rhythm and trend of Sikh history has been determined by the fun- 
damentals of Sikh religion; in fact, both are interwoven in such a manner that 
it is difficult to separate the two. It is also a known fact that the nucleus of 
Sikh history is the Guru-period, which also forms the great 'historical mind' 
of Sikh history. The real consciousness started filtering into the consciousness 
of Sikhs from that period. It is because of this importance of the period that 
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again and again the efforts have been made to distort the Sikh history of that 

bound to be muddled and the flow of historical consciousness is affected. 
Sikhs have to take special care of the Guru-period of Sikh history in order to 
preserve Sikhism in its pristine glory. Sikhism has suffered most seriously in 
its image defacement during the last few decades and it is the moral duty of 
the present-day Sikh generation to make every effort to restore the earlier 
image and hand it over to the next generation in the same glory as they 




The problem of i 

youth can also be attributed to the ignorance of Sikh history and its present- 
day distortions in government sponsored books and other media. The ideals 
and heroes of Sikh history have been attacked at, and by making distortions 
in Sikh history, efforts have been made to put them down from the high 
pedestal on which they stand in history, so that their examples may not be able 
to supply the moral tonic to the subsequent Sikh generations. In most of the 
cases, the young students in the schools are unable to critically analyse the 
facts mentioned in the history books and they believe whatever is written in 
the prescribed books. The distorted Sikh history fails to arouse enthusiasm 
in the minds of the Sikh youth, and disillusionment takes place, which ul- 
timately finds expression in 



The distinct identity of the Sikhs and their Five-Ks are generally 
red difficult to keep in many alien environments of the world and also 
in the face of insidious peer pressure of this fashionable age. The Sikhs cannot 
conceal their identity and become a part of the herd, which fact in many 
situations of life creates conflict of identity and crisis of various kinds, not easy 
to bear for everyone. It is only the idealism of Sikh history and pride in its 
apostles, martyrs and heroes, which can keep the Sikh youth of today in its 
distinct form and appearance with pride. It has to be sunk into their con- 
sciousness by planned methods that the Sikh history is the history of the most 
remarkable representatives of a small elite of brave and fearless heroes, who 
knew how to sacrifice their lives for the sake of honour and dignity; and the 
Sikh youth of today has to carry on those traditions of their glorious history. 
The Sikh youth has also to be c 
Sikhism, which was delineated b" ' " 



^ 3©- W 



If you wish to play the game of love, then enter my path, 
with such a determination, for which you are ready to die. 

Whosoever sets his foot on this way, 

should always be ready to sacrifice his life for its principles, 
without any hesitation. 

iThis is the only way of developing in-built, ever-lasting mechanism 
among the Sikhs to keep Sikhism in its distinct, cultural-historical form and 



*** 



RELIGIOUS FERVOUR OF SIKH 
- BRITISH PERIOD - 



It is commonly believed that the British fostered the Sikh Religion 
in the Army. Some writers go to the extent of mentioning that a separate Sikh 
identity was so engineered by the British that it suited the designs of im- 
perialistic policy. Richard Fox, in a reference to Sikhs in the Indian Army, 
states that they were "transmuted into Singhs by the British". This myth was 
also popularised by scholars like N.G. Barrier and others. Nothing could be 
farther from the truth. The reality was quite different as the facts show. The 
British were, however, very circumspect in their dealings with Sikhs in general 
and Sikh troops~in particular. 

The British fully realised, and that too at a very early stage of their 
contact with the Sikhs, that it is not possible to dominate the Khalsa imbued 
with the sovereign spirit. Therefore, they must not treat the Sikh people with 
the same ideational congruity as the people of the rest of India. In pursuance 
of this stratagem, the British established what came to be known as "Punjab 
School of Administration'. The exalted stature of the Khalsa, to which the 
British needed to adapt, was evinced by the pulsating spirit of the Mist 
crusades and conquering Khalsa Fauj of Maharaja Ranjit Singh. The British 
had keenly observed the high degree of cultivated consciousness and 
democratically principled but commanding authority of the Khalsa Fauj, 

Singh controversies. 

The Fust hand British impressions of their encounters with the Sikhs 



After the Battle of Chelianwala in January 1849, the stunned British ex- 
perience is recorded thus, "such a mass of men, fierce and untamed in their 
dying struggle, who fought like lions and ran right on the bayonets and struck 
on their assailants when they were transfixed". H.G. Rawlinson, briefly 
refering to the comparative fighting qualities of soldiers, states "A Sikh soldier 
had really to be killed twice". J.D. Cunningham, praising the sterling qualities 
of the men that comprised the Army of the Khalsa, describes their conduct 
after their defeat in 1846 in the following words, "Their manly deportment 
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added lustre to that valour which the victors had dearly felt and generously 
extolled", Cunningham further adds. that the Sikhs attributed the defeat to 
chance of war and displayed confidence for the future based on the path 

As far as the religion was concerned, the British should have assimi- 
lated its significance quite adequately. The Christian world had fought wars 
in the name of religion. The Papal diktats had moved armies across frontiers 
in the service of the Church. But it seems they had faltered in comprehending 
the sensibilities of the native Hindu and Muslim troops. They had ignored 
strict religious taboos which generated widespread discontent, and resulted 
in the 1857 revolt. The policy was then reviewed by the British. What followed 
was the Royal Proclamation of Queen Victoria in 1858. It granted "Religious 
Neutrality" to all religious traditions prevalent in India. In pursuance of this 
policy, the British maintained Army units on communal lines. The units 
adopted their communal war cries. They also permitted every community, 
and not the Sikhs alone, to observe their distinct religious discipline. Thus 
the British gave due regard to religious ethos of soldiers, so much so that in 
Hindu units, the high class Brahmins cooked their food separately. 

Let us look at the execution of this policy of religious neutrality 
specifically from the Sikh point of view. An extract from the report titled 
"Development in Sikh Politics (1900-1911)", compiled by D. Petrie, who was 
Assistant Director, Criminal Intelligence, Government of India, amply il- 
lustrates the slant : 'The British adopted a very strict and rigid policy 
detrimental to the growth of Sikhism. After annexation, the Golden Temple 
Amritsar, alongwith six other Gurdwaras and the Gurdwara at Taran Tar an 
were practically controlled by the British authorities through a Manager of 
these Gurdwaras appointed by the British Government. The Waqf Act of 
1861 gave the control and management of the holy places of the Hindus and 
Muslims to the communities concerned, but in the case of Sikh Gurdwaras, 
the Act was not applied on political grounds. The properties of Sikh places 
of worship were transfered and given over to the Udasi Mahants and others, 
throughout the Punjab". This theme is further elaborated by Dr Gurdarshan 
Singh Dhillon in an article titled, The Sikhs and the British : "The British knew 
full well that the centres of Sikh strength and inspiration were their scripture, 
ideology and Gurdwaras. The Sikhs who were traditionally known to draw 
their religious vigour, vitality and inspiration from their ideology and holy 
places, some of which were associated with the martyrdoms and struggles of 
the Gurus against the rulers, were segregated from their glorious tradition 
and corrupted ideologically". Furthermore, the wearing of kirpan was 
restricted by Arms Act of 1876. It was only after an agitation that exemption 



was obtained after World War I. The 
Reforms and suppressed other aspirations. 

Acting on other fronts, the British abolished all military grants to Sikh 
Jagirdars. It was only the pliable Sardars who were patronised. The Sikh 
soldiers of the Khalsa Fauj were disbanded, and only about a tenth of the 
establishment were taken into British service, and these too were dispersed 
to cantonments far away from Punjab. 

The British had correctly perceived the residual urge of Sikh 
nationality and rnilitary ambition. This had also made them aware of the 
potential of the adversary. Consequently, the British preserved a delicate 
balance between neutralising and not provoking. At macro level they executed 
their imperialistic designs of curbing the ideological and political wing of the 
Sikhs, and at micro level, in Army units, to ensure two way loyalty of troops. 
They pandered to Sikh religious sentiments, and many of them who remained 
in close contact with their troops, genuinely came to admire and respect the 
spirit of Sikhism. A reported incident related to respect for religious gran- 
deur of Sikh troops is very illustrative. A British officer of the mixed class 
Regiment which had Sikh, Hindu and Muslim troops was asked by a visiting 
friend why he showed so much respect to the Sikh religious book mentioning 
it as Guru Granth Sahib, whereas in other cases, he just said Gita or Koran. 
The officer decided to demonstrate his answer and sent a messenger instruct- 
ing that each religious book be brought. The fust one to come was the Mullah 
carrying a Koran in his hand. The next to come was the Pandit, who had 
applied tilak on his forehead and carried the Gita under his armpit. The last 
to arrive were the five Sikhs chanting Waheguru and carrying with full 
ceremonial dignity their Guru Granth Sahib. The friend got his answer. This 
incident loudly declares that it was primarily the strengths of the followers of 
the Sikh faith that forced reciprocalory reverence for their way of life. The 
religion for the Sikh soldier was not an abstract form, it was a way of life. The 
unique features, observances and attitude of "CharhdiKala" in peace and war, 
and in comparative differential association with other religions, compelled 
respect. 

The professional import of Sikh troops could not escape the British, 
more so when they assimilated their religious doctrines and matched some of 
these against the attributes of martial code. The attributes of martial code, 
studied by anthropologists from the depths of tribal instincts and researched 
by social scientists, as also defined by military leaders, are composed of twin 
strands of Valiant and Virtuous. Valiant is further characterised by the 
qualities of Fortitude and Courage being followed by Prudence, Temperance 
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and Justice. Whereas Virtuous traits are derived from Moral Rectitude, and 
demand Loyalty, Duty and Service. As such, the martial code simply rests on 
honour, which is not obtained unless extreme situation is faced with Resolute- 
ness. A soiider steeped in martial code lives and dies for a general cause 
identified with common good. Personal ambition or ego is frowned upon as 
fall from grace. It is quite evident that all these soldierly animations are not 
at all foreign to Sikhism or the living faith of Sikhs. Consequently, the 
extensive British reliance on Sikh troops and displaying pride in their religion. 

! Apart from the battles fought against the British, the record of 
valour of Sikh Regiment continued to add stature to the lofty status in which 
the British held this Regiment. An outstanding action of unsurpassed bravery 
against stupendous odds by Sikh soldiers will reinforce this aspect. I refer to 
the battle of Saragarhi fought in North West Frontier Province by a detach- 
ment of 21 soldiers of 4 Sikh Battalion in 1897. It is rated as one of the world's 
most courageous actions in the annals of military history. The signalling post 
of Saragarhi between two fortifications of the Battalion was held by Hav Ishar 
Singh and his comrades. It was attacked by an overwhelming enemy force in 
thousands and no reinforcements could materialise. This band of brave Sikhs 
fought till the last man, inflicting extremely heavy casualties till the final signal 
was sent by the lone surviving signaller that every other member of the team 
had died in fighting and now he himself is going to kill some of the enemy 
before sacrificing his life, as such no more signal could be sent. All the 21 
soldiers of this detachment were decorated with IDSM equivalent to Victoria 
Cross or Param Vir Chakra. In a rare magnanimous tribute, the memorial to 
this act of supreme sacrifice still stands at Saragarhi. Successive generations 
of Hav Ishar Singh have continued to proudly serve in 4 Sikh Battalion. A 
memorial to commemorate the Saragarhi Epoch is also maintained at 
Ferozepur - the home of 4 Sikh Battalion and it is planned to celebrate the 
100th Anniversary at Ferozepur in 1997. 

It would be appropriate to mention here some of the conventions 
followed in the Sikh Regiment. The most significant one was customary 
participation of all non-Sikh officers in all religious ceremonies of the unit, 
and the British officers specifically did so quite willingly and diligently. The 
ceremonial dress for parades mandated non-Sikh officers to wear turbans. 
The new recruits on completion of their training were first ao^ninisterecL4mn/ 
and only then adniinistered oath of allegiance. The Regimental standing 
orders forbade any practices against the tenets of Sikhism. There were 
standard punishments specificcd for delinquency. Any officer, who dis- 
respected any of the Sikh religious observances, was disgracefully moved out 
of the Regiment. Guru Granth Sahib had the pride of place in the Regiment, 
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irrespective of the circumstances of the unit. It was part of the unit in peace 
and war. In keeping with this tradition, the Sikh units during the two World 
Wars carried and brought back from overseas operations their Guru Granth 
Sahib with due sanctity. A religious teacher was appointed in each battalion. 
They were carefully selected with great attention to their religious piety. It is 
a tribute to the religious fervour of the Sikh troops that some very eminent 
and pious Sikh sants owe their background to Army service. No account of 
religious traditions of the Sikh troops can be complete without recalling their 
names. Prominent ones are Baba Bir Singh of Naurangabad, Baba Ram 
Singh, Baba Karam Singh of Hoti Mardan, Baba Nand Singh, Baba Jawala 
Singh of Harkhowal, Baba Wasakha Singh and Baba Attar Singh of Mastuana. 

It would not be out of place to mention that the Sikh troops in service 
of State forces like Patiala were equally devout Sikhs and maintained highest 
traditions of Sikhism. When the State forces were merged with the Indian 
Army, the Sikh units first marched past their unit Gurdwara seeking blessing, 




t That the British did not subsidise towards Sikh religious values or 
identity. Rather than any special favourable dispensation, the 
British assiduously implemented a policy of containment of Sikhs. 
This was discriminatory and contrary to proclamation of religious 
neutrality - which was observed in the case of Hindus and Mus- 
lims. 

2. That comprehending the religious precepts and practices of the 
Sikhs, as also the martial code, the British could not but grant 
unprecedented high consideration to Sikh troops. 

3. That the strengths of Sikh way of life, and more specifically the 
religious fervour of Sikh troops, compelled the British not only to 
avoid interference but to accord respect to their religious tenets. 

4. That the proven record of supreme bravery of Sikh troops forced 
the British to pander to the ethos of Sikh troops. 

Having considered the pattern of British-Sikh troops relationship 
and coming closer to our times, we notice some glaring contrasts. Although 
the Sikh soldiers were the same, they had the same valour and they had the 
same virtues, yet gradually and inexorably their treatment underwent a change 
due to political overtones. Aftei independence or change of Government at 
Delhi, there have been four attempts to disturb the class based composition 



of the fighting units. The issue was first examined by an Army Committee in 
1949. Then in 1965, Mr. Jagjiwan Ram, as Defence Minister, decided to 
correlate the recruitment into the Army in proportion to "Recruitable Male 
Population" of a state. In 1975, the thread was picked up once again by 
another Committee. But it was after "Operation Blue Star" that the change 
in class composition was seriously considered. An approach paper on the 
subject opined that in one class units, regional and sectarian aspirations tend 
to overwhelm national perspective. It is doubtful if the intent has been finally 
given up. In the meanwhile, the harshest blow to Sikhs has been the curtail- 
ment orrecruitment into the Army. Punjab stood to lose 12.16% share of 
recruitment resulting in permanent denial of over one lakh twenty thousand 
job opportunities. Having realised the value of Sikh soldiers, the British had 
taken adequate care not to alienate them. It is mentioned that one of the 
reasons ascribed to the repeal of Colonisation Bill by the Viceroy in 1909, 
which was strongly resented by the Sikh peasantry, was the unrest amongst 
Sikh soldiers, whose relatives at home were adversely affected by the Bill. 
Later too, during the service of British time officers like Gen. Thorat, this 
concern prevailed to some extent. Gen. Thorat had come over to the Sikh 
Regimental Centre in 1961 and enquired from the Commandant regarding 
likely reaction of Sikh soldiers to the declared "fast unto death" by Master 
Tara Singh. How contrasting, how totally callous, was the attitude leading 
upto "Operation Blue Star". And the final blow was the publication of Bat 
Cheet, meant for all units of the Army, stating that all Amritdhari Sikhs are 
militants and as such subject to surveillance. 

Besides the repelling external reasons, have there been internal 
reasons too for the decline in Sikh way of life? Earlier on the recruits came 
soaked with religious doctrines and practices of their faith. These were 
prided by the soldier and in joining the Army, which enjoined observance of 
martial code, the Sikhs were at their best. The decimating efforts of the 
British right from the occupation of Punjab, and later viciously abetted by the 
Arya Samajists, were checked due to the residual glory of the Kftaisa Raj, then 
by the timely revival of purity of Sikhism by wise and selfless Singh Sabhaites, 
leading to political focus on religious institutions by the Akalis. The refor- 
matory efforts provided an excellent infusion of Sikh values. Signs of apostasy 
in defence services appeared much later. It permeated as an extension of 
influences from the breeding ground of entrants. The erosion in religious 
observances began from the upper echelons of the defence services. It was 
first observable amongst the officer class at a marginal level from late 1950s. 
It spread to lower ranks almost a decade later. Thereafter, generally uncheck- 
ed, it continued to escalate, so much so that even some of the officers, who 
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where the eroding base and conduct have deteriorated in profession 
Sikhism, whereas mismatchingly and disastrously the imaginations and ambi- 
tions expounded are that of the lofty Khalsa. 



ic urgency is of reviving our collective 




*** 



APOSTASY : FOCUS ON SIKHS IN ARMED FORCES 



Lt. Col. Partap Singh (Retd.)* 

Dictionary meaning of apostasy is "abandonment of one's religion, 
a revolt from ecclesiastical obedience". In this brief study, it is proposed to 
examine in the historical and contemporary perspectives the extent to which 
the Sikh officers and men have lived up to the Sikh Rahit Maiyada (Practice 
and Tradition), with particular emphasis on the importance of maintaining 
unshorn hair. 

In fact, Guru Arjun Dev's dictum (G.G.S., p. 1084) - Saabat Surat 
DasiarSira (Maintenance of the body in its natural form), implying preserva- 
tion of hair without cutting, shaving or trimming, shows that removing of hair 
was a taboo right from the inception of Sikhism. Guru Gobind Singh codified, 
inter alia, thousands, who partook of amrit (initiation) on the blessed day of 
Vaisakhi in the year 1699, they not only strictly adhered to the Sikh Rahit 
Maryada, but automatically served as catalysts, inspiring others to join (he 
Khalsa Commonwealth by setting example through immaculate conduct. The 
Guru frequently emphasised that to him Rahit was more important than the 
Sikh himself. 

After Guru Gobind Singh's Viceroy, Baba Banda Singh Bahadur, 
of the Sikh Misls (Confederacies), the Sikhs were subjected to the 
ression; price was put on their head, they were hounded and 
eliminated on sight under the Mughal's Shahi Farman (Royal decree). It was 
genocide no different from the extermination of Malecians by the Greeks 
during the Fifth Century B.C. and that of the Jews and Roma by Hitler in the 
1930s and 40s. The Sikh response was one of total defiance. They had to leave 
their hearths and homes to hide and reorganise in jungles — plentiful in those 
times. It was during this period thai Akhand Path came into vogue, for rare 



There are innumerable examples that, when apprehended, they 
would gladly die rather than accept the alternative of cutting their hair or 
conversion to Islam. Bhai Taru Singh pleaded with the executioner to remove 
his entire scull rather than just the hair. That the spirit of defiance against 
tyranny had permeated at all levels of the Khalsa Brotherhood — old and 
young, men and women — is exemplified in an ennobling stand taken by a 
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teenager who was arrested along with some 700 soldiers of Baba Banda Singh 
Bahadur's Army. Before being beheaded, each one of these dedicated men 
was given the option of saving himself by resiling from Sikhism. Not one 
exercised that option. When the courageous young lad's turn came, his 
mother rushed out of the crowd and pleaded that her son was a Hindu and 
not a Sikh. The boy retorted that the woman was not his mother and that he 
would live and die as a Sikh. Needless to say that he was immediately 
executed. 

In the Sikh ardas (the daily prayer), there is special supplication to 

their hair^till fhe last breath. Such is the significance of hair in the Sikh 
tradition. 

During the misl period and Maharaja Ranjit Singh's reign, not only 

trimmed his 



officers and men even from some foreign countries as well as other Indian 
communities started growing and keeping their hair much like the Sikhs. 

After the annexation of Punjab in 1849, a majority of opportunistic 
pseudo-Sikhs reverted back to their original religion. Interestingly, the 
British realised the importance of encouraging and virtually laying down the 
law that the Sikhs in the Army would strictly follow the tenets of their faith. 
It will be recalled that the British were greatly impressed by the Sikhs' valour 
and other exceptional qualities of soldiering during the many battles they 
fought against the Sikhs. Some historians opine that in conquering the 
Punjab, they met the most formidable resistance during the centuries long 
empire building. Consequently, the British absorbed a substantial number of 
the soldiers of the Lahore Darbar (Maharaja Ranjit Singh's Army) into the 
British Indian Army. Incidentally, the writer had the privilege of serving in a 
unit which was reorganised entirely from Ranjit 0 Singh's Artillery, 2 Derajat 
Mountain Battery, which continued to observe inspiring traditions from the 
days of yore. During the initial training at the regimental centres, the Sikh 
recruits were initiated by administering amrit in strict conformity with the 
1 ceremony. When they joined their active units, the officers, mostly 
l, ensured that they continued to observe the Sikh Maryada. To set a 
personal example, many commanding officers and even some junior officers 
grew their hair and beards, attended the Gurdwara regularly, and even read 
Guru Granth Sahib, having learnt the Punjabi language in Gurmukhi script. 
Even after partition, this practice was adhered to primarily in the Sikh units 
such as the Sikh Regiment and the Sikh Light Infantry. In the Punjab 
Regiments, composition of battalions was mixed, i.e., Sikhs, Muslims, Dogras 
and others. But the companies, however, were composed of one community. 



Among Sikh Youth - Causes and Cures 



That ensured esprit-de-corps and healthy competition. Much the same ap- 
plied to other arms; the Armoured Corps, Artillery, Engineers and Signals. 
How strictly the Sikh sub-units observed the Maryada depended on the 
inclination of the Commanding Officers and sub-unit commanders. It goes 
to the credit of the British rulers for creating among the various communities 
awareness of their religions and instilling in them the necessity for observing 
their tenets and traditions. 

The writer had the honour of raising an Artillery Regiment, purely 
Sikh, with the strength of over 1,100 personnel. The Sikh code of conduct was 
strictly enforced. Although, under the Army Act, there is no provision for 
imposing religious discipline, the Commanding Officer can, on the authority 
of his Standing Orders, make, inter alia, apostasy a punishable offence. That 
indeed was done and during my four years command no Sikh officer, JCO or 
other rank could shave or trim his hair. A decade later, well after I had taken 
premature retirement, I was invited to visit the Regiment. It was painful to 
notice that quite a few men had trimmed their beards. Clearly, the succeeding 
commanders did not attach the same importance to this issue. Contrarily, 
sheer regimentation, in isolation, is not good enough. Inner conviction, which 
flows from proper motivation from childhood, is fundamental. 

As is well-known, the number of Sikhs who observed or understood 
the basics of their religion in the late 19th and early 20th centuries was small. 
In most villages, particularly in the Doaba and Malwa regions, whilst profess- 
I Sikhism, most indulged in non-Sikh practices like smoking, shaving and 
mning of hair, supplicating at the graves of Pin (Muslim Saints) and paying 
obeisance at maths and deras set up by Hindu tantriks, etc., practices strictly 
forbidden by Guru Gobind Singh. He exhorted the Sikhs never to visit gor 
(graveyards), marhi (cremation grounds) and maths. The Sikh VCOs and 
ORs, during their long annual leave and especially after retirement, set up 
gurdwaras in their villages, helped bring the waiverers into the Sikh fold, and 
dissuaded them against seeking favours at other places. During the Gurdwara 
Reform Movement in the early twenties, they played a herculean role. These 
brave men, disciplined and trained to defend themselves and to destroy their 
adversary, unflinchingly suffered inhuman atrocities and death, but exhibited 
exceptional courge to remain non-violent. They showed in practice what 
non-violence was all about. There is no comparable non-violent movement 
in the annals of human history. 

Alas, despite more widespread education and awareness of Sikhism, 
the Sikh youth in large numbers have cut their hair, the pre-eminent symbol 
of the Sikh identity. As of now, a majority of the Sikh officers and men have 
gone the same way. How then can they set an example for others to emulate? 
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The writer has been occasionally visiting military academies. There are 
hardly any cadets with turbans. This is perhaps due to discrimination in 
selection and the fear of the Sikh candidates that their chances of making the 
grade, if they maintained their Sikh form, would be reduced. As against some 
33% Sikhs who got selected during the British days, not more than 5% now 
enter these institutions. The same applies to the other ranks. Under the 
unconstitutional policy of proportional recruitment in the Armed Forces 
based on population of a particular state, the strength of the Sikhs would be 
reduced in due course to less than 2%. It would be a catastrophe for national 
security. I recall General Niazi's (Commander of East Pakistan Army) 
remark while talking to a Sikh General, "but for you Sikhras (derogatory word, 
said in levity), we would have long captured Delhi." 

At the cost of a little digression, the role of Punjab Government, 
which has all along been dominated by Sikh ministers with invariably a Sikh 
Chief Minister, would be relevant. They have lacked commitment and 
courage to ensure that Sikh officers and men of the State Police and other 
agencies observe the Sikh Maryada. There is hardly any among them who has 
maintained saabat sural. Recently, policemen of certain category were made 
to replace their turban by black patkas (piece of cloth to cover the head). 
That is the importance they attach to Dastar ! Such is the deviation, 
decadence and degradation that the Army, which is recruited from the same 
stock, cannot remain unaffected is obvious! 

The S.G.P.C. and other missionary organisations like Damdami Tak- 
sal, parents and teachers have largely failed to stem the rot. This malady has 
become more widespread after the martyrdom of Sant Jarnail Singh 
Bhindrawale. Religious organisations have generally lost their sense of 
priorities and have started indulging in power politics, openly and subtly, as 
if there is dearth of Sikh political parties. That is yet another reason for 
apostasy among the Sikh soldiers. 

Impact of Western culture has been so strong and pervasive that 
people worldwide have willy nilly adopted it. Sikhs are no exception. One 
would not be wide off the mark to state that more than any other section of 
the Sikhs, Armed Forces, Police and Civil Service officers have been most lax 
in educating their children about their religion and tradition, including the 
imperative of keeping hair. 

In the end, having gone around the world a few times, I have observed 
that the Sikh, in his pristine form, is greatly respected in foreign countries. 
Curiously those who have shaven off, for whatever reason or compulsion, have 
not fared as well as those who have maintained their visible identity, even in 
economic terms. *** 



APOSTASY AND 

Ms Alice Basarke 

Apostasy is a crisis looming in the Sikh faith. Apostasy is a problem 
affecting all religions in the modern world, yet for a multitude of reasons, Sikhs 
need to wprry about it more than all others. A simplistic excuse is to blame 
western society and the modern world. Yet, there is nothing to be gained by 
blaming the modern world. Modernity is not the problem. Thousands of 
years ago, in ancient Greece, Cicero predicted that the youth of the nation 
would surely be its downfall because they did not conform to established 
norms and traditions. The Jewish Bible has many accounts of man's greed 
and search for wealth. Our own Janam Sakhis (oral history) has many 
accounts of man's greed and search for wealth. These have a story of Guru 
Nanak preferring the bread of a poor man to that of a rich man, because the 
bread of the rich man was made with the blood and sweat of the disad- 
vantaged. Even a cursory look at history will reveal that man has always 
searched for happiness in material comforts. Yet throughout history we have 
seen that happiness is never achieved by wealth alone. Man continues to 
search for more. Man is made of body and soul. Both need to be satisfied. 
Sikhism is in crisis, not because Sikhs are looking for material wealth, but 



It is naive to expect our children to remain Sikhs simply by osmosis. 
We need to teach them who they are and where they came from. Education 
is sorely lacking. The teaching of religion, its ideals and ethics is absolutely 
essential. The teaching of Sikh history will also help to establish a feeling of 
identity. Who will do this? Parents are unable, because for the most part they 
themselves have not been taught even tjie basic essentials. There is a lack of 
qualified teachers who can take up the challenge. There is also a lack of 
appropriate literature. The fact that Sikhs are dispersed over the entire globe 
complicates matters enormously. The universality of Sikhism comes from the 
fact that the basic teaching of Sikhism touches the human soul, no matter who 
you are or where on earth you happen to be living. Language and culture vary 
from one place to another, but the belief in one God, search for knowledge 
and truth, equality of man, honest living and sharing with others, has universal 
appeal. The challenge, therefore, comes in interpreting these i 
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such a manner as to be understood by one and all. Gurmukhi is essential to 
those who want an in-depth understanding of the Sikh religion. Because 
Gurmukhi is the language of the Gurus and Guru Granth Sahib. Scholars 
must master Gurmukhi. Before one becomes a scholar, one must understand 
in an intellectual manner all that Sikhism stands for. Translating Guru Granth 
Sahib into a multitude of languages is a step in the right direction. However, 
it is only a small step. Religion and history must be taught in the language of 
the people. Guru Angad made that very clear, when he spent a lifetime 
; Punjabi. That was the language of the people at that time in that 
place. Today, for many Sikhs, living in the U.K., Canada, U.S. or Australia, 
English is the first language. Others living in Singapore, Africa, Germany, 
Switzerland and elsewhere may have other languages as their first language. 
It is important to teach religion and history in the language understood by all. 
A thirst for knowledge may well be created, and some individuals may go on 
to study Punjabi and Gurmukhi. But basics must be first taught in one's 




As stated before, man has a body and a soul. Man's need for religion 
demonstrates his spirituality. However, for a religion to succeed over the test 
of time, spirituality alone is not enough. There is the physical side. One has 
physical needs which affect one's moraf values. One must know what the rules 
are. To know the rules, you have to seek direction. Modern technological 
sciences are evolving at a rapid rate. We cannot stop progress. But progress 
brings changes; in that, the questions that were not necessary before, must be 
answered today. These are vital questions that affect our everyday lives. 

- Does Sikhism teach the sanctity of marriage ? 

- Is divorce permitted among Sikhs ? — remarriage of divorcees ? 

- Does Sikhism approve of inter-faith marriages ? 

- Is abortion ever alright ? - Selective abortion of females ? 

- Contraception? 

- Genetic engineering ? - Test tube babies ?, etc., etc. 
; eaten sitting on the floor. What's wrong with tables? 





wrong with ham and cheese 
preference got to do with religion ? 

- Should we not be told clearly Sikhism's position on mercy killing ? — 
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Sikh Youth - 



The inability to get consistent answers to the above and similar 
questions is a most serious problem. Over the years, I have written to the Akal 
Takht and the S.G.P.C. seeking answers. Not only were my questions left 
unanswered, but not once did I receive acknowledgement of them having 
received my letters. Locally, Sikhs have tried to rationalize that my letters 
were in English, and no one in Punjab could read them. Valid point 7 1 had 
my questions translated to Punjabi and again sent them to the above stated 
institutions. Again, no answer ... not even an acknowledgement of my exist- 
ence. Just this week, a supposedly educated gentleman told me that if I 
meditate on the Name of God, there will be no need to ask such questions. I 
am not sure if it is because I am a woman, I should not ask questions, or 
because more broadly speaking, he does not acknowledge that God gave us 
a brain with the intent that it be used. None-the-less, these question need to 
be pursued. Our Youth needs to know what the rules are before they can 
decide if they can live within this framework. To say that rules cannot be 
established because no one will follow them, is foolish. Roman Catholics are 
not permitted contraception or abortion. When they break the rules, they 
know that rules are broken. By knowing the teaching, they know who they 
are. 

Education is important, but more specifically, who can Sikh Youth 
turn to for direction? There seems to be no institution in place that can 
provide much needed guidance. Gurdwaras today are not filling the needs 
of the people. Sikhs living outside India are being asked more and more often 
to participate in inter-faith meetings and social gatherings of all kinds. They 
are expected to explain the teachings and philosophy of their faith. In our 
increasingly multicultural society in Canada, we need this type of interaction 
to help promote understanding and harmony. How can we adequately meet 
the challenge when our own education is lacking and there seems to be no 




from whom. 

- guide the quality of education and training oigranthis 

- encourage writers to produce more quality material. 

- evaluate books before they become accepted as 
schools. 

- put a healthy stress on communication. 
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- take care of finances, making sure 
used wisely for the religit 
and children in particular. 

- standardise and provide guidelines for the awarding of saropas. As the 
highest award in Sikhism, it should come from one central governing body. 

This governing body must be transparent and accountable to the 
people it serves. There can be no lifetime appointments. Every member must 
be a working member. This should not be a place for self-promoting attention 
seekers. 

Rather than blaming modernity, we should study the administrative 
structures of modern corporations and governments. How are they success- 
ful? How do they cope with policy setting and communications? GuruAmar 
Das copied the Mughal system of administration when he set up his llmanjis 
for Sikhism. We too can learn from others in setting up a more efficient way 
of dealing with life in the modern world. We do not have to re- invent the 
wheel, but we must find solutions to our problems as soon as possible. 

Another important factor which contributes to apostasy and must 
not be glossed over is the inability of most Sikhs to differentiate between 
religion and culture. They have allowed Hindu culture to permeate their lives 
even though it often overrides Sikh religious tenets. Many of the customs 
practised in the name of culture are completely opposed to the teachings of 
the Gurus : caste, rituals related to food, the adulation of sants, inequality of 
women, etc.,etc. How can one forget that Sikh culture can only go back to 
the days of Guru Nanak ? Before then, there were no Sikhs. 

In 1893, in his book The Sikh Religion, Max Arthur MacAuliffe made 
i: 

"Hinduism... is like the boa constrictor of the Indian forests." .... "it 
winds itself around its opponent, crushes it in its folds, and finally causes 
it to disappear." ... "In this way, it disposed off Buddhism," ... "it 
absorbed the religion of the Scythian invaders off Northern India," ... 
"it has converted uneducated Islam in Tndia into a semi-paganism; and 
in this way it is disposing off the once hopeful religion of Baba Nanak. 
Hinduism has embraced Sikhism in its folds," ... Its ultimate destruction 




APOSTASY IN RELIGION - A COMPARATIVE VIEW 



Sardar Surjeet Singh Bhatia 

Human mind by nature is endowed with an overwhelming centripe- 
tal pull of the self, which, particularly in youth, is so exuberant and overflowing 
with a naiye and unbridled self-confidence that it does not respect any 
restraints or checks imposed by others, especially the ones imposed by 
inexplicable religious taboos. The inquisitive nature of youth questions the 
logic behind every such belief, which is termed as faith and accepted as gospel 
truth. He challenges its validity and sets out to revolt against it. This is 
particularly so in the present age of scientific enquiry and logic. If his personal 
experience does not yield any convincing results, he begins to feel that religion 
is something untenable, illogical and, therefore, ostensible. He may go to the 
extent of calling it an opium, benumbing the sense of fortitude in man. He, 
therefore, throws overboard all religious observances and revolts against 
religio-social rules and establishments. This is the basis of apostasy which is 
today shared by all religions. 

Common man's attitude towards life is "to drink the cup of life to the 
lees". To put it in the words of Shakespeare : 



"What is life, 'tis not hereafter, 




This same idea is conveyed in I 
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This type of attitude towards life leads to self-indulgence of all types, 
in the individual character, and to social injustice, exploitation, inequality and 
anarchy at the social level. The imbalance and chaos brought about by this 
attitude not only leads to delinquency and frustration in the life of a person, 
it may ultimately lead to degeneration and even annihilation of human race. 
Religion, which ultimately means the realisation of the Ultimate Truth and 
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it is the most potent force to contain the self in man. Overemphasis or 
overassertion of the self breaks the natural equipoise, and man is led to go 
astray from the path of religion - reunion with Truth. This abnormality is 
apostasy. 

Are there any inherent weaknesses or untenable, illogical and inex- 
plicable presumptions in the ideological basis of Sikhism ? Are there some 




apostasy is posing a slig 
problem vis-a-vis other religions. 

According to Duncan Greenles, a theosophist from the United 



Truth, but it falls to the credit of Sikhism alone that it is so perfect and so 
thorough that it takes Truth to logical ends and allows no faltering and no let 
up, nor any arbitrariness or deviation from the postulates of Truth. There is, 
therefore, no scope for apostasy in Sikhism in so far as its ideological base is 
concerned. It would be in the fitness of things to elaborate this point with 
reference to other major religions. 

Solidarity and wholeness of Truth vis-a-vis arbitrary divisions of the 
Truth : We do not have in Sikhism any such fantasies as the Biblical fable of 
Adam and Eve, man's suffering all through his life under the divine curse and 
his ultimate deliverance following his resurrection from the grave on the 
doomsday if he has had faith in a particular prophet during his lifetime. For 
this deliverance, he has to wait in his grave. This gospel, which is challenged 
by the youth today as arbitrary and fanciful, divides the Ultimate Divine 
Authority between God and the prophet, as it also divides man into men of 
faith and infidels — the latter to be condemned to suffer all the indignity, 
humiliation and torture, even elimination during their lifetime and fire of hell 
after their death. Even holy men have to wait in their graves for resurrection 
and ultimate deliverance through the recommendation of the prophet. This 
has led to bigotry on the one hand, and worshipping and seeking blessings 
from the dead in graves (particularly in Islam) on the other. In the case of 
Christianity, they have come down from the Formless and Fathomless God to 
the worship of the statue of Christ. 

Again the all-pervasiveness of the Ultimate Truth is faltered in so 
far as the Muhammadans say their prayers while facing the Ka'aba. Then 



get a secondary status in all walks of life. 

The ultimate aim of all these Semitic religions is deliverance and 
heaven, which are purely individualistic and, therefore, selfish. There is no 
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such thing as welfare of all (sarbat da bhala). Thus, in place of merger with 
the Ultimate Truth, the self remains supreme in these religions. Seeds of 
revolt, 



Youth today, as also through many centuries of the past, has been 
challenging and revolting against the so-called religious sanction behind the 
Brahminical fourfold division of man into high and low castes, i.e., varan 
ashram dharam, which leads to the exploitation of men of the lower castes 
and their suffering all the inhuman indignity and humiliation, simply because 
of their, birth, generation after generation, and allowing them no chance of 
uplift and improvement, not even proximity to religion even in the present age 
of enlightenment. The plight of women, though they have given birth to kings 
has been no better than these downtrodden people. Even today they are not 
allowed to recite the Vedas. 

The Divine authority of Braham (God) has been divided into various 
gods and goddesses, representing various phenomena and forces of nature, 
to be propitiated for various needs of man, so that there are as many deities 
(33 crores) as the needs of man. You have to please different devis and devtas 
through different mantras on different occasions, leading to a perpetual 
dependence upon the priestly Brahminical class, who has thrived upon the 
exploitation of the common man through many centuries. This division of the 
divine authority and the ritualism attached with it has not only divided man 
into such clans as Shavites, Vaishnavites and so on and so forth, but has also 
led to an unending subjugation to the Brahminical dominance. 

Arbitrary selections have been made on the earth. Certain places, 
rivers, mountain peaks or caves have been selected to be holy ones and called 
tiraihas, like Hardwar, Kashi, Nasik, Pushkar, Kurukshetra, Ganges and 
Amarnath, etc. A visit to or a bath there on particular occasions leads one to 
heaven. But there are some condemned places like Maghar which lead to 
hell. 

Even time has been divided as auspicious or inauspicious for 

moon. Then certain days are considered ominous for the inauguration of 
business or fixing marriages in accordance with certain constellations of stars. 
Even the birth of a child under certain constellations has been considered as 
ominous or inauspicious. Does not all this religiosity make a man think of 
casting it off as arbitrary and untenable ? Guru Arjun says in very clear terms 
that all occasions are equally auspicious : 



G.G.S., p. 136 



All months, days and moments as such are auspicious. 
As the Lord's Grace have obtained. 

Personality cult in religion is another form of deviation from the 
wholeness of Truth. The mythological personalities as those of the Puranic 
heroes or heroines like Narsingha, Hanuman or Durga, etc., are unreal 
fantasies, mere figments of imagination. The historical personalities like 
Rama or Krishna, howsoever great in their times, had the limitations of human 
weakness, in addition to their limitations of working in a given situation at a 
particular place and a given time. How can their behaviour be considered as 
ideal or universal. The same is the case for such personalities as Gautam 
Buddha and Mahavira or other Tirathankars of the Jains. The concept of their 
being avtars, i.e., incarnations of God (or Vishnu)^ has been devised to 
strengthen the faith in them. Avtar or incarnation, for all intents and purposes, 
implies giving a particular person in human form a status equivalent to God 
Himself. The formless Truth is reduced to human form to be born and die 
like ordinary mortals. This in its turn leads to idol worship. 

Again, personality cult implies considering a certain human being 
superior to others and vested with Divine powers on purely arbitrary con- 
siderations. This is in contradiction to the idea of equality of all men. The 
divine right of the kings, personality cult and blind faith in certain socio-politi- 
cal personalities like M.K. Gandhi, is an offshoot of this concept. Personality 
cult inculcates the idea of considering the so-called superior person as the 
ideal for man, which in its turn would curtail human progress beyond such a 
personality. A human being, howsoever great, is always imperfect and has his 
race. ^ ge e ation of the human 

In Sikhism, the* ideal, therefore, is none less than the Incomprehen- 
sible Ultimate Truth - The Creator Himself. 

The Brahminical approach to religion through the division of the 
divine authority, the division of man and that of nature as well as place and 
time is purely arbitrary, designed particularly to uphold the superiority of the 
Brahminical class and exploitation of the common man by alluring him to 
achieve worldly pleasures during lifetime and mukti or heaven in the after 
world. Thus, it ultimately feeds the self in man separating him from others. 
WHOLENESS OF TRUTH 

In Sikhism, the very idea of division is given up altogether and it firmly 
adheres to the concept of the wholeness of Truth. Herein the entire physical 
reality - the perceptible truth and the imperceptible and Fathomless Ab- 
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solute Reality — are considered as one big impregnable whole. The diverse 
forces and phenomena of nature, including man as well as time and place, are 
considered interlinked together in cause and effect relationship to bring about 
a harmoniously integrated and living unity working under the direct and single 
handed control and supervision of the Master Creator — The Ultimate Truth. 
This brings all men as well as all the phenomena and forces of nature on a 
single uniform plane of working under a single unitary authority of His Will. 
All arbitrary divisions, preferences, superiorities and exploitations are done 
away with, and an equality of uniform submission to His Will is considered as 
the plane of equality. The working unity between the Creator and the 
creation, in terras of their unstinted and uniform submission to the Will of the 
Creator, is self-revealing. 

wjft cfl»r WGcP »r0 fefe wfU ii 

G.G.S., p. 290 

Himself has He raised creation; 
Himself in it is manifest. 

It is, therefore, scientific as well as logical. This concept leaves no 



G.G.S., p. 136 



§3 art efW stft Rte 5^, 
irajpy qf fed h?> >>refe qd i 

Falsehood from them shed, duality gone - 
With truth are they made replete. 
With the sole Lord in their selves lodged. 
The transcendent Supreme Being they worship. 

Equality, equipoise, harmony and unstinted submission to His Will 
form the key note of this concept. Sach , shabad, Naam, Hukam and Sehaj are 
the terms used to denote and qualify this concept. Strictly adhering to the 
wholeness of the Truth makes this religion unique as well as distinct. It is this 
perfection in religion which has to be guarded against while living life accord- 



nable unity of the Truth. But, the chief divisive force is the human mind, which 
is a concentrate of the self in man. It is no doubt endowed with certain 
tendencies and faculties, which combine together to form what is called 
self-confidence, which in its turn enables man to pull through life as an 



individual. This self-confidence, if unbridled, crosses the limits of equipoise 
and sehaj and assumes the proportions of self-assertion and ego, which 
measures and evaluates everything around in terms of self-aggrandizement. 
Through overemphasis of this tendency, man creates around him a sphere of 
his own will (v^t) as against the Supreme Will of the CreatorfeiS^t). Thus, a 
duality between khudi and khudai is developed. In place of submission to the 
Supreme Will, he goes to the extent of boasting to bring down the Supreme 
Will too under his suzerainty. 

w^t 3 era an^ fens* fa ^ dc/t/ld ft 

V& SIF UtT fW 3 I 



This duality between the self and the Supreme Will, i.e., khudi and 
khudai is the root-cause of all arbitrariness, deviation from the path of the 
wholeness of Truth and, therefore, all types of apostasy and delinquency. It 
should be very clear that we have to bow before the Supreme Will rather than 
think of dictating terms to Him. 

WuJ% HHT JJofy Ti tls ^UT ty3tTTH I 

With the Master is not commanding effective 
Right it is to make supplication. 

The self in man has to be tamed and tuned to bring it in the ambit 
of the order of the living and integrated unity of the Truth. Of course curbing 
the self in man to complete submission and abdication to His Will is a 
stupendous task, equivalent to walking on a dagger's edge. 

G.G.S., p. 918 

Sharper than dagger point 

Finer than hair breadth is the way they traverse. 

To put it in the words of Sheikh Farid - 
§H fufo 3 H^ti^ II 

G.G.S.,p.794 

Sharper than the sword narrow in extreme 
over such a path lies my way. 



Of course, curbing the self in man is a term to be used with certain 
qualifications. Keeping a balance between the upsurge of the mind to ego 
and its depression to such an ebb as I 




G.G.S., p. 

Farid! make thy mind straight from ups and downs of passions. 
Then mayst thou escape the furnace blast of hell. 

Farid prefers death to slavery as he says : 



Lord, Farid begs this of Thee : Give me not to hang on another's door 
for favour : Should such be Thy Will, take then this life out of my body. 

This is the path of equipoise - sehaj - all temptations which are 
the source of apostasy and delinquency have to be put down to submission to 




i like a true guide - Satguru, pulls you out of the quagmire 
of temptations, self-indulgence and ego. Surrendering the mind to Satguru is 
the only way out (H<5 33 HPd<Jj$ ct xsm ). Satguru is not any human personality, 
but the Divine Authority Himself defined in terms oishabad, as enshrined in 
Guru Granth Sahib. 

The very concept of self-confidence or self-reliance is to be trans- 
formed to complete reliance upon the Divine Authority, and this brings about 
a complete reversal of the attitude and outlook of life. The centripetal force 
of the self is converted to centrifugal force directed towards Satguru. You 
view things not from the 
the Ultimate Truth 




Discarding egoism, on the Master leans, 
In nothing else his trust reposing. 



M 



A Comparative View 



Mind by nature is very sensitive, turbulent as well as inconsistent. It 
is easily distracted and allured by any of the extraneous influences prevailing 
around. So, it is very necessary to create an atmosphere of attachment and 
involvement with Truth. This is provided by shabad, Gurbani, which in 
essence is the spirit of Truth, and like a Guru, has the capacity to tone down 
the self in man, save it from all distractions and bring it in unison with the 
working unity of Truth. This atmosphere is created by the Sikh observances 
of daily recital of Gurbani — the Nitnem in the morning, at dusk and before 
going to bed with full concentration. A visit to the sangat - congregation of 
Sikhs in the gurdwara - involved in singing kirtan and discourse about the 
interpretation of Gurbani in the morning and evening is considered as good 
as meeting God Himself, since the sangat is considered as the image of the 
;, as i 




Ardas before the Guru is a daily exercise of toning down the mind 
for submission and obedience to the Ultimate Guide — Satguru. "Humility 
is the essence of all virtues", says Guru Nanak and even this is to be begged 
for. For this H?J ?>te Hfe Hfe W 3nr s-'fli«£ig is conscientiously begged for 



taken out at random from Guru Granth Sahib and read out loudly - provides 
the thought and lesson for the day. A brief prayer before every meal implies 
thanks to the Master, the Grand Provider for the universe. Then the outer 
symbols of Sikh identity create an aura of obedience and dedication to the 
Will of the Supreme Being - kesh (unshorn hair) represents obedience to 
His Will; kangha (comb) represents keeping the body, which is provided by 
Him and is considered His abode (ufeHHUftsr Hefted), clean and in tip top 
form; kara (steel bangle) represents being wedded to Truth; kachh (breeches) 

science. Taking Amrit, which is a must for every Sikh, is a pledge for lifelong 
devotion, dedication and obedience to His Will — and His Will alone — 
recognising no other force, attraction or even the self. 

It is to be noted that all this is not for attaining any worldly comforts 
like wealth, etc., in this world, nor for attaining heaven or deliverence (mukti) 
in the after world. All this strict discipline is for the sake of Love for the Truth. 
In fact, Sikhism recognises Truth in the form of Love, and is to be approached 
through love alone. The necessary discipline for love is devotion and dedica- 



124 Apostasy Among Sikh Youth - Causes and Cures 



tion, not self-aggrandizement. Thus, there is no place for building the self in 

PBIflUBi 

Apostasy in Sikhism comes when you leave the discipline of love and 
dedication to the Ultimate Truth and follow the self in you. When the self in 
your mind, i.e., manmat (H?>Hfe) prevails and becomes the guiding force in 
life, you deviate from the teachings o( Gurbani, i.e., Gurmat (3J3Hfe), and fall 
in the lap of apostasy which is the mother of all vices. 

^ 3ft 1 ? P^Hfd Wfe I 
fa£ UoT 3crft fe«Mft'fc I 

G.G.S., p. 661 

One that of the holy Word is forgetful like a leper wails. 

This deflection into apostasy may be due to some of such extraneous 




ii. Growing 
to life. 

iii. Christian missionaries in America, fearing the challenge being posed by 
youth today to the fantasy of the Biblical fable, and the youth being swayed 
by the unfaltering Sikh approach to the Truth, have started a compaign 
of challenging the very authenticity of Guru Granth Sahib and have thus 
started a wave of dissuation from Gurbani. 

iv. Tendency of some scholars to treat Gurbani as a piece of literature and 
the methodology and instruments of literary criticism, par- 

rly the analytical approach to Gurbani. Analytical approach is in 
contradiction to the concept of the integrated totality of the wholeness of 
Truth, which is the subject matter of Gurbani The concept of the whole 
fritters away, if broken into pieces through analysis. This approach, 
therefore, leads you astray from the aim of Gurbani, which aims at creating 




separate entity and absorb them in the so-called national mainstream of 
the majority, which is Brahminical to the core, is behaving like a boa 
constrictor to devour Sikhism. For this purpose, they have been trying to 
discourage the teaching of Punjabi - the language of Guru Granth Sahib, 
diluting Sikhism by introducing and encouraging such movements as Sant 
Nirankari, Radha Swami, etc., separating Guru Gobind Singh from the 



other nine Gurus, harassing Amritdhari Sikhs, vilifying the concept of 
Amrit and discriminating against Sikhs in all types of services, particularly 
in the army and higher echelons of administration. 

Strength to take a firm stand against all this lies in sticking to the 
Sikh ideological base, i.e., following the teachings ofGurbani in life and spirit, 
and maintaining their distinct identity by meticulously avoiding all that which 
can be summed up as biprun ki rcct. 

S3T ad tr&w ton^ i 

39 §?T ^t© - ft I 

?th feu <nd fewatf oft afe i 



APOSTASY AND SIKHISM 




Apostasy amongst all the world religions is widespread. Whilst it 
does not show up in the other faiths, it becomes immediately apparent in the 
case of a Sikh when he starts tampering with his hair, discards his turban or 
starts smoking. Guru Gobind Singh had bestowed distinctive personality to 
his followers so that they look like lions (Singhs), while the rest are difficult 

The main causes for apostasy are : i.) lack of parents' and teachers' 
influence; ii.) lack of propaganda (parchar); iii.) mismanagement of Sikh 
institutions, schools, colleges and gurdwaras; iv.) influence of bad society; v.) 
exposure to TV; vi.) sheep mentality; and vii .) wrong conception that a person 
without hair and turban looks smarter, more attractive, and has a better 
chance to gain employment and win favour of non-Sikhs. 

All the above ills stem from lack of knowledge of Sikh history, 
traditions, ideology and ethics and consequently loss of confidence in Sikhism. 
People are unaware of the Sikh character and the sacrifices made by them to 
maintain its glory and identity since its birth in 1469. Late Bhai Vlr Singh had 
once remarked that the sacrifices made by the Sikhs to maintain their identity 
in the eighteenth century alone are so vast that if the heads of all the martyrs 
are put together, these could not be accomodated in the pavement of the 
Golden Temple's periphery. 

Sikhism is the latest and youngest religion in the world, about 530 
years old. It is the fifth largest religion in the world. It is revealed and original, 
and is not based on borrowed opinions and concepts of other systems. The 
Gurus from Guru Nanak (birth 1469) to Guru Gobind Singh (death 1708) 
have given humanity the highest truth and ideals based on their personal 
experience and spiritual touch with the Divine Light. What they have stated 
in Guru Granth Sahib, - Word of the Guru (Gurbani) is God's Command 
(dhur ki bani) - is Truth. Truth is the source and fountain-head of all godly 
qualities. There are numerous verses to support the claim that Gurbani is the 
revelation of God. 1 

No Guru ever staked an exclusive claim to prophethood. Instead, 




noamb 




* 1380, Sector 33-C, Chandigarh. 



Apostasy and Sikhism 



Guru Granth Sahib is the repository of divine wisdom. As compared 
to other scriptures, it enjoys many distinctive features. It was compiled and 
installed in the Golden Temple by Guru Arjun Dev in 1604, whilst the other 
scriptures were written after the demise of the prophets. Guru Gobind Singh, 
before his demise in 1708, anointed it with due regality as the perpetual Guru 
of the Sikhs. It contains writings and sayings of 31 bhagats (saints) and bards 
of medieval India of all denominations, including Muslims, hailing from all 
corners of India. Their bani enjoys full respect and honour as that of the 
Gurus. Unlike other scriptures written originally in Hebrew, Arabic, Sanskrit 
and Pali, Guru Granth Sahib is scribed in a common language which is 
understandable by majority of Indians. It is, therefore, accessible to the 
common man. 

Here are a few quotations of some important personalities regard- 
ing Guru Granth Sahib : 

Duncan Greenles : "Among the world scriptures few, if any, attain so 
high a literary level or so constant a height of inspiration". 

Swami Brahama Nand : "For years, I practised yoga without any 
achievement. The peace and bliss that I have found in reciting 
'Waheguru' as mantra has surpassed everything else. 

"Sikhism is complete. The teachings of Guru Nanak and Guru Gobind 
Singh are nectar. There is nothing higher in the world than the 
Gurbani". 

Swami Ram Tirath Dandi Sanyasi : "Its literary level and height of 
inspiration have not been reached by any other scripture. I appeal to 
the entire humanity to recite Gurbani and live upto it. 

"Sri Guru Granth Sahib represents the sublime and pure spirit of God. 
It is complete and unmatchable... a superb guide for the entire 
humanity 1 . 

The basic principles of Sikhism, in a nutshell, are outlined in the Mul 
Mantra. It also spells out the attributes and concept of the Supreme Being. 
It reads i 



: One Supreme Being 

Satnam : Truthful Reality 

Karta Purakh : The Creative Personality 

Nirbhau : Without Fear 

Nirvair : Without hate 

AkalMoorat : Eternal Form (The Immortal) 

: Unborn 
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Guru Granth Sahib is the exposition of the Mul Mantra. 

The human body according to Gurbani is the abode of God. In it, 
He has put Eternal Light. 2 As such, we should have all the characteristics 
and attributes of God ingrained in us as spelt out in the Mul Mantra, but we 
are not aware of this spiritual potential because of our materialistic orienta- 
tion. Once we are tuned to Him, we shall see that all the spiritual, metaphysi- 
cal, philosophical, social, cultural and political aspects of Sikhism, as under, 
are covered under it : 

EK Or^KAR : Unity as well as diversity. Fatherhood of God and 
brotherhood of humanity irrespective of religion, castes, creeds or races. 
He is both transcendent and 



SATNAM : The whole drama of life is true and real. It should be lived 
truthfully and dynamically. The aim of human life is to attain Truth. The 
way to Him is through Naam which is also True - (Noam Japna). 

KARTA PURAKH : God is the Creator, Destroyer and Sustainer. If 
He is at work, so should be His devotee. This leads us to earn our living 
(kirt krana) and to share it with others (wand-chhakna). Renunciation 
and asceticism are prohibited. 



in 



which fear and rancour are non-existent. Equal status, opportunity and 
security for all. 3 

AKAL MURAT : God is Formless, Timeless and Spaceless. His Form 
is His ere 




AJUNI-SAIBHANG : God does not take birth, so Avtarvad is 
rejected. 5 He is self-created and self-luminous. This aspect leads us to 
freedom, sovereignty and liberation. 

GUR PARSAD : God is embodiment of Light and Grace. His devotee 
has to be benevolent, compassionate, noble and sweet. 

The ideal of Sikh life is the destruction of egoism and the means to 
this end is the willing acceptance of His altruistic Cosmic Order (Hukm). This 
needs humility and self-surrender. 

Hereunder, some opinions of world known authorities are given 
about the Sikh religion : 



Duncan Greenles : "So pure and spiritual religion as theirs has already 
a great place among the religions of the world". 



originality or to a more comprehensive ethical system". 

Swami Brahma Nand : "I had wasted my life in frivolous pursuits whilst 
the basic true divine spirit is in the house of the Guru. I have to take a 



H.L. Bradshaw : "Sikhism is a universal world faith with a message for 
all men.... It is the summum bonum for the modern man. It completely 
supplants and fulfils all the former dispensation of the older religions". 

There is a scriptural injunction on the maintenance of unshorn hair 
and wearing of turban in Guru Granth Sahib, (p. 1084) which states "Sabat 
soorat dastar sira". Sabat means that is whole, unshorn, un-altered and pure 
in its original form. Dastar, a Persian word, is turban and sira is head. 
Collectively it means, a person replete with full physical features inclusive of 
hair as granted to him by God with a turban to adorn the head. Hair and 
turban is the crowning glory of a male and this has been the traditional bearing 
and dress of our rishis, gurus, saints and bhagats. A Sikh is not complete 
without his turban, which he supports all the time. 

Bhai Nand Lai Goya had maintained that the Sikh identity cannot be 
separated from his personal appearance. A person without full hair cannot 
call himself a Sikh. Bhai Taru Singh's demand to his executioner to remove 
his scalp instead of his hair, 



Prof. Puran Singh is his book Spirit of the Sikh, Part II, page 56 
writes : "The Guru's commandment in asking the disciples to preserve their 
hair unshorn has in it an abiding depth of truth, "giving men some deeper 
concerns of the soul, for thereby he has precluded men and women living only 
for the futile foppishness of sartorial arts or the barber-made civilization. The 
hair seem redundant to the modern man, but to Guru Gobind Singh, the hair 
was essential... for bringing on of a great moral and religious civilization." He 
further writes that if the Sikhs are left free to cut or shave the hair, how foolish 
it would be to preach a religion and to demand whole herds on compromised 
principles ! Taking away the Sikh's hair is to cut him off from his intensely 




Inhis book, The Spirit Bom People, page 38, Prof. Puran Singh further 
says that wearing of the "the Master's knot of sacred tresses" is "a token of 
spiritual isolation from the herd. So did Guru Gobind Singh command. An 



obedience to him is life. There is no life outside that Great Love." 



The numerous martyrs whose deeds are narrated in the daily Sikh 
Ardas lived true to the tenet of faith of retaining unshorn hair till their last 
breath of life. 6 The foremost request of a Sikh is for 1 

• 7 



A highly placed Sikh officer who had shaved off his hair was walking 
in a crowded street. A tongawala in his rear shouted, "Oh Lala, get aside". 
The officer looked around and repented; had he been a Sikh wearing his 
turban, the tongawala would have addressed him as "Sardar ji, please get on 
one side". He soon returned to his original and natural form after this bitter 
experience. 

During Bhai Vu Singh's time (1872-1957), a Sikh youth settled 
abroad sheared his hair and sent his photograph wearing a solar hat to his 
parents with a justification that one should change according to necessity of 
and circumstances. The parents approached Bhai Sahib for help. The 





We are 



msedand disturbed to read your letter. Bowing 
l and form is the result of slavish mentality which had 
subjugation under the foreign rulers. 
Guru Nanak embarked to take this weakness out of us. With utmost 
regards for the wishes of his respected parents and elders to remain at 
home to look after them and his young family, he preferred to go out on 
his hazardous mission of world emancipation. He did not bow before 
Kaaba, but demonstrated the omnipresence of God in all directions. He 
did not bow to Kauda Raksh, but sat in his cauldrorr filled with boiling 
oil. Guru Angad boldly faced Emperor Hamayun's drawn sword and 
reminded him of his cowardliness in front of Sher Shah Suri; Guru Amar 
Das did not agree to comply with Emperor Akbar's instructions to 
preach Hindu mode of worship. Guru Arjun did not include Prophet 
Mohammed's praise in Sri Guru Granth Sahib but faced death and 
severe tortures inflicted on him by Emperor Jahangir. Guru Hargobind 
refused to part with Emperor Shahjahan's falcon which fell into the 
hands of his Sikhs, but fought a battle at Amritsar which he won to assert 
the rule of game. Guru Gobind Singh created the Khalsa and taught 
them to stand on their ideals, to fight injustice and oppression and never 



"Bhai Taru Singh had asked his executioner to remove his scalp (khopri) 
along with hair rather than cut his hair. Bhai Mani Singh had his limbs 



Shubeg Singh did not abjure their faith. 

"The British ruled India for three centuries, but they never wore Indian 
dress. We, the Indians, due to slavish mentality, started wearing Pathan's 



regime. 

"Our Gurus taught us to remain firm to our convictions and resolve. The 
spirit of independence they inculcated, helped the Sikhs to establish an 
empire in northern India, which unfortunately was lost due to treachery. 

"Hair is our uniform, our identity and symbol of devotion and dedication 
to our Gurus. Hair with a turban bestows sardari. Guru Gobind had 
made the Sikhs as lions (Singhs). Do not lose this privilege and identity 
and do not break your relationship with the Gurus. 8 Please grow your 

On receiving this letter, the Sardar relented and returned to his 
original form and faith. 

The present wave of apostasy in Sikhism is not new. A bigger wave 
was witnessed soon after the collapse of the Sikh Empire in 1850, but was 
gradually stemmed with the emergence of many saints, notably Sant Attar 
Singh, Singh Sabha Movement and the Akali Morchas of 1920s. A concerted 
drive is again needed to bring back the apostates by building up their con- 

msa 




a. Mass movements al different levels on the line of Chetna Lehar initiated 
by the Institute of Sikh Studies, Chandigarh, under the holy auspices of 
theAkalTakht. Under this scheme, seminars and training camps for both 




c. Opening of schools and colleges on the pattern of Akal Academy, Baru 
Sahib (H.P.). The working of the present Khalsa schools and colleges also 



utions, federations, S.G.P.C. and gurdwaras 




leaves much to be desired. 



I on concensus rather than on votes. 



- Ostentatious ceremonies must be avoided. 

- Langars should be more for the poor, invalids and visitors. 

- Running of Gurmat and music classes for children. 

- Handicraft courses for unemployed. 

- Gurmat seminars and libraries. 

- Arranging of marriages of poor women irrespective of caste or 
creed. 



- Avoidance of wasteful expenditure on buildings and gold-plating. 
Money thus saved should be utilised to provide aid to deserv- 
ing schools and colleges and scholarships to poor children. 

- Care of old and destitutes. 

to maintain their identity in the face of death, particularly to preserve their 
hair intact. An illustrated book of their great deeds should be published 
in Punjabi, English and Hindi for wide circulation. 

f. Opening of small scale industries and technical training institutes for 
gainful employment of youth. 

g. Our parchar should lay emphasis on eradication of rites, rituals and 
ceremonies, which have subtly crept into our fold and to reform ourselves 
both internally and externally according to the tenets of Gurbani. Amrit 
should be administered by known Gursikhs to only those who beg for it. 
This will ensure sanctity of Amrit and good projection of Sikhism. 

Apostasy can be effectively checked by instilling confidence in Sik- 
hism. The Sikhs should take pride of their Sikh birth, of great Guru Nanak 
being their 




The turbaned Sikh looks like a lion; 
The rest of us look like sheep and goats, 
afraid to be identified. 



1, Guru Nanak Dev : I convey the Word of the Lord, as it comes to me. 
Guru Ram Das : Know, all ye Sikhs, that Gurbani is true, and ever true. 



2. "Mun toon jot samp hain" 

3. a. "Sadh samuh purson phire jug." 

b. n Bhey kahun ko det neh, naehbhey manant aan" 

4. Thapaya najae, keeta na hoe, ape ap niranjan soe. 

5. No Guru ever staked an exclusive claim to prophethood. Instead they 
professed themselves as "Lowliest of the lowly, with no ambition to move 
with the high". 

Guru Gobind Singh has gone to the extent of saying that "Whosoever calls 
me as God is condemned to hell." 

6. "Dharam nahin nana, Sikhi kesan swasan naal nibhayi." 





: I myself know not what to say, 
All I utter is the command of the Lord. 



7- 
8. 




*** 




Sardar Surinder Singh* 



Apostasy among the Sikh youth, which may have developed in the 
recent past or over a long-drawn period, cannot be considered in isolation 
with the apostasy in the Sikh nation as such. In case apostasy in the Sikh youth 
is, broadly speaking, no more than that in the elder section of Sikh society, 
our debate could as well become unwarranted and result in being counter- 
productive. Therefore, before a debate on apostasy among Sikh youth is 
purposefully conducted, its exact extent has to be properly assessed, 
whereafter alone its causes and cures can be analysed. This is a very delicate 
subject and has to be dealt with very carefully and very deftly. The Sikh youth, 
like youth all over the world, is a very volatile section, equally influenced by 
the theory of generation gap and independence from traditions. 

The quantum of apostasy among Sikh youth at present is only a 
subjective assessment consisting of hypothetical conjectures of Sikh elders, 
which in all fairness can be correct as well as incorrect. During the last three 
centuries, various methods of assessment of social problems have been 
developed, popularly called survey systems. It is a fact finding study, in which 



widely scattered sections, and thus, assesses the particular phenomena or 
characteristics which exist in the larger society. Without going into the system 
of sample surveys, which started in the Western World with the advent of 
industrial revolution, such surveys have been commonly used in India for the 
last over half a century. During the last couple of decades, its frequency and 
methodology have greatly improved, and fairly correct assessment of our 
national problems, especially of our elections, etc., are forthcoming. Half a 
dozen organisations like Marg, Mode, Vanaich, etc., can take up serious 
studies with fair accuracy. 

Further, while assessing apostasy, different areas will have to be 
taken separately, viz., Sikh youth in Punjab and nearby areas, Sikh youth in 
the rest of India and the Sikh youth abroad, especially when we are fairly 
disturbed over increased non-keeping of hair and thus violating Sikh Rahit 
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is an absolutely essential pre-requisite before the causes of the malady, and 
thereafter its cures, can be ascertained. Otherwise, this august assembly in 
the words of Firdusis* Shahnamah would be : 

Pai Mushwara, Majlis Arastand, 
Nashistand, Gufftand, Barkhastand. 

For the sake of deliberations, an assembly has been arranged, it has 




During the l 

tations, viz., (i) Gurdwara movement in nineteen twenties, (ii) Morcha 
against emergency (iii) Dharam Yiidh after the Blue Star operation. In the 
first struggle, the participation of Sikh youth was neglegible, and the main 
force was that of elders. In the second agitation, Sikh youth did make 
substantial contribution, but in the third struggle of Dharam YUdh, the main 
brunt was borne by Sikh youth. 

Thousands and thousands of Sikh youth participated in the last 
struggle for their faith and religion. Their fervour and dedication for the sake 
of their religion was so exalted that they had little or no hesitation in laying 
down their lives, which is the ultimate form of human sacrifice. Thousands 
of them have been maimed by police and security forces, and thousands are 
rotting in Indian jails. Appreciating the extraordinary sacrifices made by Sikh 
youth, I am unable to pin the charge of apostasy on them, although ritualisti- 
cally and otherwise, there are visible signs of apostasy in the Sikh youth as well 
as the entire Sikh community. When I observe that my children, the Sikh 
youth of today, are going astray from Sikh traditions, a lurking guilt in the 
inner recesses of my heart and mind reminds me of my own failure in their 
upbringing, and I cannot absolve myself for the visible signs of apostasy in my 
children. 

The tenth guru, Guru Gobind Singh, at the lime of his demise, 
abolished personal guruship. He placed his spiritual guruship in the Holy 
Granth, and advised his followers to seek spiritual guidance by reciting and 
following the tenets laid therein. He also placed his temporal sovereignty in 
the Sikh nation as a whole, and collective decisions of the Sikh nation bore 
the sanctity of the approval of the Tenth Guru. During the period of most 
intensive persecution of the Sikhs and their families in first half of eighteenth 
century, when price was laid on every living Sikh head, Sikhs had left their 
homes and sought refugee in the nearby jungles. They took with them their 
arms, families and Guru Granth Sahib. Whenever they had any respite, they 
would recite from Guru Granth Sahib to seek spiritual and moral guidance. 
Women and children also listened, and imbibed the Sikh tradition. With 



passage of time, the reading of the Holy Book from cover to cover came in 
vogue, which today is called Sadharan oxAkhand Path. 



Hundreds and thousands of Sadharan or Akhand Paths are being 
held daily on occasions of joy or sorrow. A well-defined ritualism has come 
into existence. It is a very desirable situation in which our Guru's word is 
propagated in several thousand places almost daily, but, there is a very vital 
difference in what our elders did, I mean the elders of bygone times, and what 




otpath, read the Holy 
Scripture and the entire groups, men, women and children listened to it with 
reverence, today's paths are being carried out in gurdwaras, with half a dozen 
or so priests reciting simultaneously and none listening to them. After 
completion of the path, an ardas is offered and blessings of the Guru are 
sought for the person or the family who paid for the said path. I am pained 
to say that we have slowly gone back to the abysmal ritualism from where our 
Gurus led us step by step to a stage of grand bliss, where we listened to the 
holy words and tried to follow them and true Sikhism prospered. This, too, 
is an apostasy, which has to be attended to by the guardians of Sikh ethos and 
to the purpose and manner as propagated by our 




Na thi hal kijab hamen apni khabar, 
raihe dekhte auron ke aib o hunar, 
Parhi apne gunaon pe jab ke nazar, 



When I was not aware of my own conduct, I was all the time trying to 
assess the faults and accomplishments of others. "But when I was able 
to look at my own faults, then in my assessment, there was no person 
with any faults. 

Earlier bhais and granthis of our gurdwaras had a respected place 
in Sikh society. Their knowledge of Gurbani, their service to the gurdwara, 
and their humility were respected by all. But with the advent of prosperity, a 
number of old gurdwaras are being renovated and larger numbers of new 
gurdwaras are being constructed, and the place of the humble yet venerable 
bhais has been taken over by quarelsome managing committees indulging in 
commercialism rather than service of the community, and bhais and granthis 
have come down to be merely paid employees. This gap between I 
and the masses has also contributed to at 
described this situation in his poetry : 




Masjid to bona li shab bhar men, 
Iman ki hararat walon ne, 
man apna purana papi tha, 
barson say namazi ho na saka. 

The mosque was set up overnight by those possessing the zeal and 
fervour for the religion, but their heart was old sinner and could not 




devout mind of the Sikhs and the spiritual warmth edging towards fundamen- 
talism. This too is a form of apostasy taking root in the Sikh community. 

Without going into details, my suggestion is that apostasy in the Sikh 
community both in the elders and the young be analytically surveyed by a 
competent professional organisation. Once we know the extent and areas of 
apostasy, the^representatives of the Sikhs should assemble to analyse the 
causes and plan curative steps to be taken. I have no doubt that in case this 
exercise is conducted in the spirit of our early 18th century Gurmattas, and 
not like the meetings of Sikh political groups of today, the Sikh youth will once 
again rise to the occasion and bring fresh bloom to the Sikh ethos. 
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ing the death of the fine values of Sikhism at the hands of our self-styled 
poetical saviours and Panthic leaders. There is no religion in their religious 
activities, religion as propounded by the Sikh Gurus, expounded by the Sikh 
mystics, saints, theologians and scholars, and nourished and kept alive by the 
martyrs of our history to uphold the lofty principles of the Khalsa brother- 
hood. In the last forty years, these so-called Panthic leaders have wilfully and 
callously killed something most precious in the hearts and souls of the people. 
While history rushes on and the world moves on, making one hundred years 
of stride every twenty-Five years, we have allowed our religion to be 
downgraded and dragged down the road of humiliation. Equally shameful is 
the apathy of the Sikh masses, which has been aptly summed up by Sirdar 
Kapur Singh thus : The Sikh masses have become altogether unconcerned to 
matters of quality or standards in public affairs. The present condition of the 
Sikhs is not that of a people who have gone to sleep, which would be a tragedy 
anyhow, but which tragedy could be redeemed by sincere and earnest leaders. 
The tragedy of the Sikhs, at the moment, is that they are a people who have 
gone completely pervert and cussed. Now, only a miracle can save them". 1 
Even at this belated stage we are talking about apostasy in the context of youth 
only, and that too in respect of trimming of their keshas, (hair and beard) and 
to some extent use of intoxicants. Apostasy has been defined as : abandon- 
ment of religious faith, vows, principles or codes; abandonment or renuncia- 
tion of one's religious faith or moral allegiance; morally depraved, etc. 
Initiation in Sikhism has never been a ceremony for merely converting people 
to the New Faith, but it has a positive purpose to bring about a complete 
change, a new life and a new outlook. It is the inner illumination of the mind 
and heart. If it does not, in any way, alter the heart of the recipient, there is 
then something seriously wrong either with the recipient or those who have 
administered baptism to him. If the recipient is a deserving seeker, ready for 
living according to the vows of an initiated Khalsa (adhikari), and if those who 
administer initiation are morally and spiritually competent to administer 
amrit initiation, the novice will certainly experience an inner illumination, a 
spiritual rebirth (punar janam). The seeker dies to the world and is reborn 



* # 462-E, Bh. Randhir Singh Nagar, Ludhiana. 



in the spirit of the Eternal Guru. Accordingly Guru 
lasting assurance : 

He alone is my true Sikh 
Who lives according to moral laws 
Know him to be my master 
I am a humble disciple of such a Sikh. 
He who does not live according to 

Has no right to call himself a Sikh. 

He who lives not according to the Rules of Sikh Moral laws, 
Can never know peace and happiness. 
So everyone should live according to these moral laws. 
And thoroughly imbibe the spirit of moral and spiritual life.' 

Suraj Prakash relates a very interesting story of a hypocritical move- 
ment that emerged during the time of Guru Gobind Singh with perfect Khalsa 
form and un-Sikh-like living from within. The Hindu Brahmins started 
keeping hair" and beard, and wearing all the five K's or kakars (Khalsa 
symbols). Dressed in white attires, but without being initiated and without 
living according to Sikh Rahit (Code of Conduct), they went to Sikh homes 
and demanded tithes as the superior caste Khalsa. They insulted the Khalsa 
coming from low castes and asked them to practise all Hindu rites and 
ceremonies, which were prohibted by the Commandments of the Sikh Gurus, 
recorded in the Rahitnamas (Compediums of Moral Laws and Spiritual 
Discipline). Guru Gobind Singh came to know about it and summoned these 
cheats for punishment. He warned the Khalsa that the Khalsa should not be 
judged by mere appearance, but also by his morals, his disciplined living and 
his devotion to the ideals of the Khalsa. If you have Sikh appearance, but at 
heart you are a Brahmin, or you practise religious disciplines (darshan) which 
are strictly prohibted^ then you are a hypocrite, a cheat and a charlatan. The 
Khalsa should be judged by his inner life as well as outer discipline. Mere 
putting on the Khalsa symbols does not make a person a Khalsa. 3 Guru 
Gobind Singh had also emphatically declared : Rahit piari mo ko Sikh piara 
nahi, "It is Sikh-like living and character which is dear to me and not merely 
being a Sikh in name and form." Even during the ti 
and during the post-Guru period there were four I 

i) Those who became Sikhs for commercial motives - 

ii) Those who accepted Sikhism formally to imitate Sikhs for material 
gains and to exploit Sikhism - dekha dekhi de Sikh 

iii) Those who became Sikhs for personal or family ambitions, be they 
"lor 




iv) Sikhs who are dedicated and sincere in faith - Sidaki Sikh 4 

Even in our Invocatory and Congregational Prayer - Ardas, we 
daily pray for Sidak thus; 

Lord, give to the Sikhs : 
The gift of charity, 
The gift of sanctity of hair, 
The gift of disciplined life, 
The gift of tolerance and trust, 

The gift of all gifts : The Divine Name, (Noam Dan), 

And the gift of ambrosial ablution 

And gkmpse of divine presence at Amritsar. 

May the abiding centres of Khalsa legions, 

And the Khalsa flag of Freedom and justice 

Ever remain upheld from age to age. 

May victory ever be of righteouness (dharma) 

In this august assembly of learned scholars and enlightened Sikhs, I 
would like to stress the need of discussing the problem of apostasy not in the 
limited sense, under Common Minimum Programme, but in the wider context 
of Commandments of Guru Gobind Singh, recorded in the writings of Guru 
Gobind Singh, 5 Bhai Nand Lai 6 and Rehitnamas. 7 The Sikhs and Sikhism 
had alway been attacked and damaged by the deceptive postures of Sikh-like 
appearance of the Minas, Dhirmalias, Masands, Ram Raiyas (during the 
Guru period), Niranjanians (during the Misl period), Nirankaris, Rad- 
hasoamis, Tantric Sakats, Communists and atheists working as hostile 
scholars in our colleges and universities presently. Let us not give encorage- 
ment of this bhekh di Sikhi, rejected and reproved in the Sikh Scripture, the 
Rahitnamas and the works of Bhai Nand Lai, etc. 

Mullahs, 9 Yogis™ in their innumberable hymns, and in each hymn they have 
laid stress on inner-life according to their respective school of thought. In 
this context it is all the more imperative to feel the problem and not merely 
talk about the problem, to create Sikhs in mind, body and spirit and not in 
appearance only. 

GENESIS OF THE PROBLEM 

A Sikh is not a born Sikh, even if born into a family of Sikhs. Without 
being initiated witL4mrir Pahul, he is simply a novice. Without being initiated 
and given vows of religious discipline, we cannot accuse such novice of 
apostasy, i.e., breaking the vows of his religion. Instead of grooming our 
children in the Sikh way of life, making them strong in will power, spiritually 
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enlightened and well-versed in Gurbani, we leave them alone in the world of 
illusions (maya), sins, murky politics and materialism. Herein lies the role of 
parents, educationists and the Sjkh Panth, and I have no hesitation to say that 
in this context the parents, the educationists and the leaders of the Sikh Panth 
have all treated these children with irresponsible abandon, with the result 

with trimned hair and beard is not only on the increase, but is alarming. Once 
we groom our children in the Sikh way life, educate them in the religious and 
cultural ethos of the Sikhs and enlighten them about Guru Granth Sahib, these 
very children shall be setting the shining example of the type of Khalsa Sikhs 
Guru Gobind Singh wanted to create. 1 must say that uptil now there is no 
sincere and concerted effort in this direction, and we are unnecessarily finding 
faults in modernism, XV. and electronic media, society, Government policies, 
politics, fashion, etc. There are only two root-causes, i.e., family environment 
and education. We cannot deny the fact that there are thousands of youths 
in India and abroad who are true Sikhs in mind, body and spirit, and that they 
have fought their battles for the sanctity of their religjotis symbols, i.e., keshas 
(hair and beard), kirpan (sword), pugree (turban) and perserve their identity, 
and have succeeded to uphold the lofty principles of the Khalsa brotherhood 
throughout the world. They are also living in the same modern era, same 
social, economic and political environments, TV. and electronic media. The 
only difference is that they were groomed, educated and trained in the Sikh 
way of life properly and sincerely, and their faith is on the rock- foundation 
which cannot be shaken even by the mighty winds of illusions, persecution and 
tyranny. History has produced such martyrs in the past and we all remember 
such noble souls in ourArdas, Invocational and Congregational Prayer. Such 
noble and enlightened souls have been produced even recently, and memory 
of the heroic deeds of more than 1,25,000 youth who have laid down their lives 
during and after the murderous Operation Blue Star is still fresh in our minds. 
Hence, the problem is not with the youth, but with the parents, the 
educationists, the Sikh institutions, and last but not the least, our Political 
Saviours. Renewal and reform of our institutions, education system and 
revival of our old traditions is overdue, and it should be taken up in right 
earnest immediately to preserve the pristine purity of the Khalsa brotherhood. 
But let me record a word of caution. Let us not, in the foolish spirit of 
romance, think that we alone can regenerate Sikhism. It is the collective 
responsibility of the Khalsa Panth, and by Khalsa Panth I mean all the 
functionaries of the Sikh Institutions (gurdwaras, schools and colleges), 
Missionary Ingroups (Nirmalas, Nihangs, Udasis, Sewa Panthis and Sant 
Samaj), the Head Priests of all the five Takhts, Sikh scholars and Sikh divines. 
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They should be called at Akal Takht twice in a year as per our old traditions 1 
to assign them their respective role in Amrit Parchar (Initiation) in their 
respective areas and propagation of Sikhism by organizing Kirtan durbars 
(Shabad-ka-langar), Katha (interpretation of Guru Granth Sahib and Sikh 
history) and distribution of free literature and audio casettes on fundamental 
• beliefs in Sikhism. At the same time, the five Sikh divines (Panj Piaras) should 
also periodically review the progress of such missionary programmes through 
inter-net at Akal Takht. 



L Sirdar Kapur Singh, These Havankunds, p. 6. 

2. Rahitnama Bhai Desa Singh. 

3. Kavi Santokh Singh, Suraj Prakash. 

4. Rahitnama Bhai Day a Singh . 

5. Akal Ustati : Teti Swaiyas. 

6. Rahitnama : Tankhanama. 



7. Rahitnamas of Bhai Daya Singh; Bhai Desa Singh and Bhai 



Singh. 

8. ajfcg Cwm Granth, Guru Nanak, Sfo* 16, p. 1411. 

9. Ibid, VarMajh,p. 140. 

10. /Id/ Gum Granth, Japuji,pauri 25, p. 6. 

i) Ibid, Guru Nanak, Rag Suhi, p. 730, Rag Gauri, p. 233, Rag Maru, p. 
1042, Rag Ramkali, p. 703, Siddha Gost, pp. 936-43. 

ii) Guru Gobind Singh, Dasam Granth, Shabads 1-2, Rudra Avatar : 



11. According to Bhai Mani Singh's Sikhan di Bhagtmala, Guru Amar Das 
on the recommendation of his prominent missionary Paro Julka (Param- 
hansa), introduced the system of annual national cultural gathering of 
the Sikhs from all over the country on Vaisakhi to meet the Guru, to 
discuss the problems of the Community and to review the missionary 
work done by the Masands in their respective dioceses. 






*** 



SIKH YOUTH : THE GOING GENERATION 



Sardar Guru i 





ace today, we are 

weighty question on which the entire future of Gursikhi, this Guru-Sikh 
Dharma, depends, and that is the question of the youth and the rising apostsy. 
Simply put, let us ask, "Is it they who are wrong in leaving? Or' 
that we, the elder gener 
staying where we are?" 

What is there in leaving? Guru Nanak did not leave. Guru Arjun 
Dev did not desert Gursikhi. Neither Guru Har Rai, Guru Har Krishan, Guru 
though they were all no more than teenagers when they 
I the temporal and spiritual responsibilities of Guru. 

What is it our young are running from? Is it that Gursikhi has become 
no more than a hollow body of customs and rituals. Where is the innocent, 
; spirit of Guru Nanak in what we today call our religion? If the 
: future is there of Gursikhi 1 } 

Our parents assumed that we would honour them, that we would 
carry on their traditions and follow in their footsteps. Today, we can no longer 
feel safe in such assumptions. The world has changed. It is no longer ruled 
by honour and tradition. 

ships come and go. It is an age of knowledge and choices, i 
technological revolution. 

In the free market of concepts, lifestyles and ideologies, parents must 
spend time actively promoting and teaching their children what they hold near 
and dear. They cannot assume that schools or TV will make their children 
good Sikhs. They won't. Most children need a caring example at home, and 
a thoughtful guide somewhere who can answer their questions and heal their 
doubting minds. Unfortunately, examples and guides can be hard to come by 
in this increasingly secular culture. 

Moreover, today's generation is not as submissive as their elders 
were at their age. They are marked by a rebellious strain. Some of them say, 
1 will respect what is respectable. Not otherwise". They do not make a show 
of respect on a say-so basis. Some say they are headstrong, but they are 
I 
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following in the footsteps of the > 

Guru Nanak studied the religions of the saintly people he met in his 
childhood and youth and during his travels in later life. After the Indian 
subcontinent had suffered some six hundred years of domination from foreign 
ways of thinking, speaking and worshipping, sometimes cruelly inflicted by 
the sword, Guru Nanak established a new dynamic faith, a growing com- 
munity, which stood confidently on its own and ably resisted the efforts of 
others to undermine or suppress it. The growth of the Sikh Panth shook the 
foundations of the Mughal empire and ch< 
and narrow-minded concepts of religion. 

Sikh missionary activity extended to Afghanistan in the West, Assam 
in the East, Hyderabad in the South and Kashmir in the North, a vast expanse 
of territory encompassing many millions of people. Back then, people went 
by Guru Nanak's words, "na koi Hindu, na Mussalman". To the optimistic, it 
may have seemed that everyone was a Sikh in the making - in any event they 



Guru Nanak Dev toured with his Hindu and Muslim companions. 
Guru Arjun invited Mian Mir to lay the cornerstone of the great temple in 
Amritsar. Guru Gobind Singh accepted the able assistance of Pir Budhu Shah 
and Gani Khan and Nabi Khan. Hindus and Muslims alike joined the banner 
of Banda Singh Bahadur. Unlike the most holy Hindu temples or the Kaabe 
of Islam, the Harimandar was built to receive the devotion of people of all 
religions. Guru Granth Sahib itself was, and remains, a happy mixture of 
Sikh-Hindu-Muslim personalities, terminologies and dialects. 

People loudly proclaimed, "Hindu da Guru, Mussulman da Pir, 
Nanak Shah Fakeer". Guru Nanak's stock In trade-was not a body of abstruse 
philosophical conjecture, but some very practical guidelines for living happily 
in this world and gaining ultimate salvation. The medium of expression was 
neither the Arabic of the Koran nor the Sanskrit of the Upanishads. It was 
the common people's language filled with ironies, humour and an impas- 
sioned richness of expression. Moreover, the touchstone was nothing less 
' iaf " 



Now our living is rather less than authentic. We have, to a large 
measure, adopted foreign customs of speech, dress and behaviour, and are 
vexed and obsessed with who we might or might not be. A hundred year ago, 
we said, "hum Hindu nahin". Today, we are busy delineating who is and who 
is not a Sikh — all for the sake of the number games we have inherited from 
colonial times — elections, censuses, communal weightage, etc. 
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These, ray friends, are the symptoms of a religion in decline. Guru 
Nanak was obsessed with only one number. One. Everywhere he went, he 
looked, and he found the Oneness. What we are doing, is making a sad 
mockery of Guru Nanak's religion. 

Today, we are haunted by Hindus and so-called "brahminism". We 
are preoccupied with religious boundaries, though we pay no mind to the 

the gurdwaras. 

In the Punjab today, there are at least five missionary colleges. The 
ones in my knowledge are located in Amritsar, Damdama, Patiala, Ropar and 
Ludhiana. At least one of them was boldly established under the nose of the 
British during the colonial period. One or two of them have, in their time, sent 
a handful oiparcharaks to Bengal, Uttar Pradesh and Maharashtra. For years, 
however, these colleges have been "missionary" in name only. Is it that they 
do not know the meaning of the word ? Have they no confidence ? No 
courage ? No integrity ? Do they feel the House of Nanak has nothing to 
share ? 

Earlier this year, I asked a man very senior in the S.G.P.C. organiza- 
tion this question. He told me that Gurusikhi is weak in Punjab. Therefore, 
it cannot afford to send missionaries abroad like the other world religions, 
Christianity and Islam. Is it so ? If it is so, why is the effulgent House of Guru 



Guru and our religion, knowing this to be so ? How can we say "Raj karega 
Khalsa? ? How can we speak of "960,000,000", knowing this sad fact ? 

While outwardly most Sikhs, even members of the S.G.P.C, might 
bemoan the apostasy of those family members who have migrated to the West, 
it would appear that inwardly they celebrate it. In tfeie imagination of many, 
anyone who has settled in Canada has entered Sach Khand. Once they have 
bought a house and two cars and successfully married off their children, they 
are considered equivalent to a jiwan mukt. It does not matter that they have 
practically disowned their religion, and that their children neither look nor 
behave like Sikhs. They have attained life's ultimate happiness. Why should 
they bother about Gursikhi ? 

Many of the ragis and parcharaks are mercenaries in disguise. They 
come. They sing. They tell stories. They collect their money. They go home. 
No one has trained them to rninister to the real spiritual needs of the sangats, 
to teach them to live as real Gur-Sikhs in a feeling of charhdi kala. 

The Gurdwara Management Committees do not care either. They 
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look after their own interests. They build more buildings. They run for 
elections. They go home. Most of their members do not care about the future 
of Cursikhi ! They do not bother about Sikh children and youth. How many 
gurdwaras have a library ? How many libraries have even one book that might 
educate and appeal to the younger generation, to show them how worthwhile 
it might be to be a Kha Is a ? How many videos do they have that might inspire 

1 Is it any wonder that the children run ? They run from boring 
sermons. They run from joyless authorities. They want to escape from 
senseless observances, from gianis who talk too much and know too little. 
They want to get away from people, who do not care and do not listen. They 
want to hide from arrogant, intolerant people who call themselves "Sikh". 
They want to run from blind, self-serving leaders. They want to get away from 
narrow, humourless people, who want to impress others with their age and 
status. Is it any wonder? 

What is the younger generation to make of the confused state of 
affairs they see around them? What are they to think of the limited vision and 
double-mindedness of so-called "leaders" ? 

This is a very bright generation. They have an innate sense of right 
and wrong. They have not yet become foolhardy and contrived in their 
affections. They have no love of hypocrisy and lip service. They like to learn, 
to give, to share, to have fun. They will not follow us blindly. 

Let us rekindle the light of Guru Nanak. Let us set the brave 
example. Let us share the exemplary Truth. Then let us see. 



APOSTASY AMONG SIKH YOUTH 
- CAUSES AND CURES - 



Sardar Gurbachan Singh" 



Though unfortunate and undesirable, apostasy among the youth of 
almost every religion is a common observations, and is on the increase with 
the so-called development of living standards in modern times. Young people 

values. Scientists are emerging as rivals of Almighty. Today, human life is 
being created outside the mother's womb and the span of life is being 
elongated, the two important natural functions now being performed by the 
scientists. This has created doubts amongst the youth regarding the existence 
of any invisible controlling force. In fact, science is only unveiling to a limited 
extent various phenomena that are taking place in nature; yet such discoveries 
do create doubts among the youth, who are liable to go astray if not educated 
properly and adequately. 

Requirements of social and religious behaviour from the Sikhs are 
comparatively more strict as per tenets laid down by the Gurus, who had set 
high ideals with personal examples of sacrifice, service and humility. Apos- 



and trimming of the beards, which is readily visible. Keeping unshorn hair is 
the basic requirement of a Sikh. So as to give a separate identity to the Sikhs, 
the tenth Guru had prescribed this as a uniform for them. It is claimed that 
the Sikh religion is 'Nirala' - unique - and to uphold this claim, the Sikhs 
take pride in adorning this uniform. Because of the stricter discipline im- 
posed upon the Sikhs, it requires greater effort and self-control to imbibe 
these ideals. Guru Gobind Singh had bade the Sikhs : ?W H3T gd WW foM 1 ^, 
3HH3l3rr^#HT3r , Therefore, the Sikhs have to naturally take pride in the 

It need not be repeated that the issue under discussion is vital and 
an all out war has to be waged to persuade not only the youth alone, but every 
Sikh against this tendency and check them from becoming patits. It is high 

time that full energy and resources of the Panth in every respect be utilised to 

■ 
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stop this menace, otherwise it will have very serious consequences for our 
identity. Even today, some Sikh girls, particularly educated ones and those 
belonging to affluent families, openly say that they want to marry clean-shaven 
boys. Similarly, some Sikh boys feel that they look smarter by trimming their 
beards, and consider it cumbersome to keep unshorn hair. This is a painful 
fact, and remedial measures are very essential. 

Often youth alone is blamed for this degradation. But, actually 
every section of the Sikh community is equally responsible, directly or in- 
directly 1 . I vividly remember that in mid-forties, when I was a teacher at Khalsa 
College, Amritsar, a student trimmed his beard. Principal Bhai Jodh Singh 
sent for his father so that the boy could be dissuaded from this practice. The 
father of the boy met the Principal, who had not mentioned to him the purpose 
for which he had called him. The father too had trimmed his beard. A very 
disturbing fact about this practice may be particularly mentioned that dis- 
respect to the keshas is quite common amongst the army and police personnel 
and also among highly placed civil service officers. The staff of educational 
institutions set up by various Sikh organisations are not free from the menace. 
So it is not the youth only, who can be blamed for this menace. The entire 
set-up and the emerging trends are mainly responsible for this degeneration. 
There could be no greater shame than to watch a Sikh getting his beard 



Principals of Sikh colleges and schools openly regret their inability 
to dissuade the students from refraining from such activities. I do not absolve 
the Principals or the students of their responsibility, but every section of the 
community has to consider its own role in the prevailing situation and shall 
have to devise measures to make a positive contribution in maintaining the 
Sikh traditions. 

The main reason for the present situation is the overall degradation 
in social values. The way of life, in the garb of development, has changed. 
Plenty of means of entertainment and sources of enjoyment are available 
through audio, video and press media. Social contacts and religious con- 
gregations have considerably decreased. Under such developments, moral 
degradation, probably, is a natural consequence. 

The first step in the Sikh society has to be towards restoration of old 
religious practices. Early rising, cleaning the body, paying reverence at a 
gurdwara and recitation of bani before the start of the day's work have to be 
ensured. The basic concept of Sikh religion is sangat, gathering of people at 
a common place. Grown-ups have to practise this tradition unflinchingly and 
small children have to be trained to follow this practice. If this course is 
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adopted by children from an early age, this practice will enter into their blood 
and would form a habit with them. One would feel a vaccuum and something 



unavoidable reasons. The Sikh traditions have to be readopted. In small 
villages and towns after day's work, people used to visit the gurdwara where 
a session of katha after rehras was held. I remember, in our town, this session 
was very important and attractive. A Sikh having a sweet voice made recita- 
tion from Suraj Parkash and a grand old man, headmaster of a girls middle 
school, paraphrased the same with illustrations from Sikh history in a fascinat- 
ing manner. This was a great attraction for the youngsters also, and was a 
source of inspiration and entertainment for people of the town. 

Selfless service, sacrifice to get justice, preaching and practising 
truth, simplicity and austerity are cardinal principles of Sikhism. We have 
drifted away from these principles, and consequences have followed. We too, 
like others, have become ordinary people. Niralapan — uniqueness, is absent. 
We have started earning and gathering wealth by fair or foul means like 
ordinary citizens and then taking pride in vulgar display of ill-earned wealth 
at marriages and other functions. Cocktail parties have become fashion of 
the day and probably this is more apparent in functions of Sikh families. 
There is a tendency to exhibit our wealth and superiority in our clothing, in 
our eating habits and in other ways of living. Extravagance has become a way 
of life, particularly among the affluent families, and others try to follow. 
Attention of the community has to be diverged from such practices. Mohalla 
and village panchayat system of the past has to be revived to restrict people 
from showing off their riches and imposing their superiority over others. In 
pre-independence days, often social bindings were enforced on incurring 
expenses on such functions. Limits were laid down on the size of a marriage 
party, even on the menu to be served and the extent of dowry. These unwritten 
rules were a barrier, which could seldom be crossed even by the richest or the 
most respected persons. 

Training of human minds towards the right path has to start from a 
very early age. The training in observing the religious code has to be a part 
of routine training of the child, like training of standing, walking, eating and 
dressing, etc. This has to be spontaneous and automatic. At this stage, 
parents have to play a prominent role in bringing up their children in such a 
way that children grow to become religious minded and good law abiding 
citizens. Earlier, mothers would invariably tell small children Bol Waheguru 
while pouring water over their bodies for a bath and would say words of 
gratitude to Akal Purakh on having bestowed new clothings upon their 
children. These days, such benevolence is taken for granted. Small children 





would flock round their parents or grandparents at night before going to sleep 
with a request to tell them sakhis, i.e., heroic stories of great Sikhs and their 
valour, bravery, courage and sacrifice for a noble cause. Thus, children got 
inspiration from their heritage and developed 
them from going astray throughout their lives, 
children flock round their T.V. sets. 

In doing their duty, parents will have to be available to their children 
for guidance. They might have to surrender the pursuit of certain activities 
like club life and evening parties, etc. The whole family has to be united for 
recitation of Rehras so that the children learn about the mode of the life of a 
Sikh. The child has a strong tendency to tread the footprints of parents. 
Slowly and steadily, the children will acquire the characteristics of their 
parents, unnoticed and without any effort. Discussions about Sikh Maryada, 
history of Sikh martyrs and sacrifices made by the Gurus should be initiated 
in J 




: later stage. Here comes the role of a teacher in guiding the students 
les. Besides imparting instructions in a particular subject, the 
teachers owe responsibility to mould the character of the students. A little 
warning here might be useful. The student has a keen observing power. The 
student may not speak out, but he/she very well knows the good and the weak 
points of the teacher. A student is the best judge of a teacher. A teacher 
cannot afford to bluff or to earn cheap popularity among the students. 
Though such trends are visible these days, such acts can only be short-sighted 
and short-lived. Not only the teachers' actions but even their thoughts are 
clear to the students. Thus, a teacher has to be a super-human being and has 
to act as a tower of light, so that the students get motivated. Whereas a teacher 
has to exhibit exemplary conduct and character, the managements of Sikh 
institutions too have a responsibility to perform. Proper selection of a teacher 
is pre-requisite. All personal interests and extraneous considerations, other 
than merit (both academic and character wise), have to be fearlessly and 
forcefully rejected while making selection of a teacher, who has to play the 
role of a nation builder. It is not an uncommon occurrence that patits on the 
promise of keeping unshorn hair have been offered very high and remunera- 
tive jobs. Such incentives do not improve the quality of a person, but, on the 
other hand, demoralise the straight forward, truthful and sincere followers of 



There is a frequent demand from schools and colleges for appoint- 
ment of religious teachers. The emphasis of religious training in schools is 



Apostasy Among Sikh Youth - Causes and Cures 151 



that the students learn Gurbani by heart and recite the same regularly. This 
could be done at homes and also by adopting old practices as stated earlier. 
There is hardly any emphasis on making the students understand the basic 
principles enunciated in Gurbani and much less on their actual practice in 
life. The most important aspect of religious training has to be to mould the 
character of students. In my opinion, every teacher has to be a teacher of 
religious training in addition to his/her normal teaching assignment. A 
teacher of exemplary character, who performs his/her duties conscientiously, 
is fair to the students, is regular and truthful, is sincere to his/her duties and 
has the interest of the students foremost in mind, is an ideal teacher and can 
immensely influence students by his/her actions and behaviour. No special 
teachers can perform any miraculous function in the absence of these 
qualities. 

Environment and social set-up do affect the thinking and actions of 
individual members of .a society. Therefore, social structure norms of the 
society and social laws have to be such that they help bringing up a child in 
the desired direction. Our customs and religious practices based on blind 
faith alone cannot have a balanced impact on the young mind. The young 
today need a truthful and practical code of conduct. All our preaching has 
to be oriented in this direction. Due consideration will have to be given to 
the religious practices going on in our gurd war as. A uniform Maryada has to 
be practised in all our religious congregations. Here, the Sikh organisations 
like S.G.P.C., Chief Khalsa Diwan, Sant Samaj, etc., can play a major role. 
The managements of all gurdwaras, local and historical, have to be involved. 
Practices sanctified under the Sikh code alone be allowed in all gurdwaras. 
The undesirable rituals and superstitions, for whose eradication our Gurus 
made tremendous sacrifices, should not be allowed to be repeated. Brahmin- 
wad, which is very prevalent amongst us, has to be eliminated. The sewadars 
in gurdwaras have to be properly trained and guided by arranging frequent 
camps under the guidance of well-versed preachers. Of course, the sewadars 
have to be well-educated, fluent in the teachings and practices of Sikhism and 
of course, they have to be paid well to attract talented persons. 

Tb conclude, we all have to unitedly and whole-heartedly make an all 
out effort to change the direction of trends that are eating into our religion 
and culture. 



SIKH YOUTH AND HINDUISM 



Sardar Nanak Singh Nishter* 

1. PREFACE 

One philosopher said, "Show me the youth of a community or 
country, I can tell you its future." Our attention towards the problems of youth 
and sincere efforts to redeem our glorious past will definitely help us to push 
the Panth towards Charhdi-Kala. A proverb says, "Train a child the way he 
should go." 

At the outset, I am not so much disappointed at the decline of 
Sikhism among the youth. It is naturally affected by the global environment, 
which is going steeply downwards. 1 am more disgusted to see what is being 
transmitted by the elders, who are escaping from their responsibilities of 
practising, training and bringing up of the coming generation. Each one of 
us accuses the youth and the preachers, ragis,granthis and the organisations 
for lack of their knowledge, vision and duties. We quote the examples of Jew, 
Christian and Muslim communities. Have we ever analysed the working of 
their institutions, organisations and individuals ? The spirit lies in the in- 
dividual efforts of their people. Everyone of them tries to acquire, practise 
and preach the wisdom of their scriptures, faith, rituals and customs, and 
more specifically for extending charity to the people of their own faith. The 
helping hand, extended towards an individual to come up successfully in life, 
produces a dedicated missionary for their community. Automatically, he is 
obliged to react in the same manner with other fellow beings. This is also 
bringing prosperity and a sense of duty among those communities. Every 
person feels the moral binding to display his gratitude towards his community 
to bring up his fellow beings, as he himself was brought up by others. 

Now, it is not necessary for us to continue to be the prisoners of our 
own web of mistakes. Let us take stock of affairs and seek guidance from 




2. VIVEKDAAN 

Let us start with Vivek Daan, i.e., blessings for sense of discrimina- 
tion between good and bad, which we seek during our daily ardas. Sikhism is 
not only a religion as such, but a simple, practical, complete and effective art 
of living. Gurbani repeatedly preaches against any division of mankind by 
way of religion, caste, creed, birth and sex. 

U3tT t^fl, W?3 Z rTSH 7 II 
S* W B¥, wfew I I ( H , 1, far c, o3M ) 

When the Sikhs of Guru Nanak were distinguished after his name, 
then the tenth guru, Guru Gobind Singh transformed them into "Waheguru ji 
ka Khalsa", i.e., disciples of Guru hereafter belonged to the Almighty. He 
declared "Humanity is one religion", and said mAkal Ustal : 

eft W?3, H$ £3 1 , (^RH % wftft, ifor 

That is how we were ordained to disown the barriers of religion, and 
not only the sub-castes as misinterpreted. The pollution penetrated into our 
faith, when we failed to completely disown the Hindu religion. In fact, 
Hinduism is also not a religion by itself. It was founded by nobody, no 
definition or code of conduct is prescribed for it by anybody. This miscon- 
ceived and misguided name has been attributed to the Indian Civilisation in 
the perspective of Islam and Christian religions. 

Instead of preserving the teachings of our Gurus, we generously 
accomodated the customs, rituals and ideology of other religions, even though 
those were condemned by our founders. Thus, we paved the way for assimila- 
tion into other systems and put a question mark on our own and separate 
identity. As such, without discarding the old and torn clothes, we are wearing 
new ones over them and making a spectacle of ourselves. This is the first step 
we have taken towards our fall, for which we are crying now. On the other 
hand, those who have adopted Christianity or Islam in much larger numbers, 
have turned completely and are practising their new faith in 
spirit. There lies their strength, which has helped them 1 
recognition. 

oft fau 0 £yr 3 1 

3. ISOLATED AND MIXED FAMILIES 

I belong to the region of Sri Huzur Sahib, Nandcd, where the Army 
of Maharaja Ranjit Singh was sent to help the Nizam of Hyderabad. We are 
popularly known as "Deccani Sikh", and rightly proud of upholding the values 




of Sikhism for the last one and a half centuries in a such far off place from 
Punjab, and that too in a Muslim state. Previously it was isolated also, because 
of lack of communications in those days. Due to the circumstances and local 
language problem, we could not continue speaking Punjabi, but we stood 
unshaken in our beliefs by reading Gurbani in Gurmukhi script, maintaining 
the Rahit y compulsorily taking cunrit, and marrying among the amritdharis 
only. We never had the practice of identifying with any sub-caste or gotras. 
Nobody uses any such suffixes with his name. In placing these facts before 
you, my 'intention is just to explain, how our ancestors were successful in 
remaining and maintaining the original form of Sikhism in those most adverse 
circumstances. Even after strictly preserving our separate identity, being 
i and shastradhari, we were never isolated in the society. On the 



corner which continues today. 

In the Punjab, we live in mixed family system. In other words, we can 
say that it has become customary to have marital relationship between Sikhs 
and Hindus. And the Rahit, i.e., code of conduct of Sikhism has been moulded 
and practised to meet our comforts, convenience and personal needs, so as 
to be acceptable, even for those non-believers, who do not have any faith in 
it, and do not stand for our separate identity. Here, we are committing a 
blunder. For by integrating the families, we are destroying and demolishing 
the basic structure of Sikhism, which was built up over 239 years by the ten 
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I am not against this mixed family system, as it has very deep roots, 
and has become an inseparable part and parcel of our people for centuries. 
In this system, the problem should not be, how a Sikh has to choose one of 
the two, Family or Faith. In such circumstances, a Sikh should boldly draw a 
line to adhere and practise the tenets of Sikhism at any cost, and should not 
allow any other ideology to interfere, while keeping cordial relationship with 
the family members who profess any other religion. This theory is quite 
common among the people, who face such problems after an inter-caste 
marriage or conversion. They solve their problem by practising their own 
individual religion, and children are brought up and given the different 
religious teachings, according to their mutual consent or choice. Thus, many 
such families have two or more religious practices under one roof successfully. 

4. OUR RELIGION 



Our religion is generally defined and explained by people having 
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half or no knowledge about it, which instils either confusion or blind faith. 
The interesting aspect of our life is that whatever we require for our person 
or family, we acquire it by ourselves, but for religion, we depend on others. 
Unlike other religions, our scripture, i.e., Guru Granth Sahib, is less read and 
more respected by its followers. We hire professional readers and singers to 
read, recite, pray for us, and we just worship this matchless source of 
knowledge, wisdom and inspiration. Most of us do ceremonial recitation of 
Nitnem and complete it with jet speed. We regularly visit gurdwara also. It 
is similar to a boy, who goes to school, wears the uniform, attends the class, 
but doest not learn anything from the teacher, and occasionally takes the 
lessons from the fellow students. Have we ever assessed what we have 
attained by such exercises and expenditures during the past several years? 



in different languages of the common man, in Gurmukhi script, how are we 
going to get the message? In this short time, I do not want to elaborate and 
deviate from the subject, and would like to restrict myself to a few quotations. 

_ fate ^Tftinf, fen »pffe»r rt^ . 1 1 

fat §3ir; Hfa fe*H^ 1 1 (h. M, US* tO<0 

_ aranr, a^H 1- , gsgr i 
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5. OUR RESPONSIBILITY 

The process of learning by the human being can be described in four 
stages. Firstly, he sees, observes and then imitates the action. Secondly, by 
listening. Thirdly, by reading. And fourthly by thinking right or wrong, 
whatever he sees, listens or reads. Most of the youth are at the first stage, as 
far as religion is concerned. If we want to educate the youth, the teaching 
should start from our own living. The true concept of Sikhism is generally 
conveyed wrongly. The symbolic identification of a Sikh with Sikhism is not 
sufficient. He should be a knowledgeable believer in the philosophy of 
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Sikhism, so that he can never be misguided by any infiltration of an othei 
ideology, which can weaken his belief or appearance. In my humble opinion, 



i. Our attitude towards our religion should be reviewed. It should not be 
thought of as a method to wipe off sins or fulfil desires. This is contrary 
to the basic fundamentals of Sikhism. We should try to mould our life 

U. To set an example, let us honestly try to inculcate the habit of following 
, our religion in every respect and not compromise or downgrade its values 
and principles. Our outer appearance and inner faith should be guided 



ript should be learnt, taught and used as much as possible, 
so that Gurbani could be well-read, preferably in Gurmukhi script alone, 
with correct pronunciations and punctuations. This will help us to under- 
stand the true spirit of the message, and also develop the interest and 
affection towards it. 

iv. Apart from the Nitnem, it is mandatory to read or hear daily some new 
passage or pages of Gurbani (Rahit Maryada) and understand the same. 
Those who cannot afford to do prakash of Guru Granth Sahib in their 
homes, can have its two volumes in Sainchis comfortably. To possess 
Ttka, i.e., guide to understand the text, is also important for clarification 
of any doubts. Reading without understanding is a wasteful exercise, and 

limes. 

v. There should be a constant inflow of Gurmat literature in every house by 
way of books and magazines. Even though the members of our family do 
not touch it today, they will definitely study it tomorrow. This is like 
sowing the seeds of a crop for the harvesting season to come. 

feofcV, fafa ^ §fa, s eg, 
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APOSTASY AMONG SIKH YOUTH 



Religion is the most important institution of human society. This 
institution has developed with the evolution of human civilization. In the 
initial stages, man worshipped different gods out of fear. Later on, it was 
realised that there is a Supreme Power, which regulates the whole universe. 
Religion preaches self-imposed discipline for the betterment of society. 
Religion is based on altruism, whereas selfishness is the fountain-head of 
apostasy. Science emerged out of religion. In this age, no society can afford 
to divorce science. Spiritualism is not a physical object, hence not subject to 
scientific reasoning. Social, economic, political and cultural preachings by a 
religion will have to face logic and reasoning. Religions based on myths, 
superstitions, fatalism and blind faith have no future. Future belongs to the 
religions which have scientific explanation as a base and preach human 
brotherhood, peace and prosperity. 

Industrial development and political policies concentrated wealth 
in a few hands and this has spread immorality and desire to become rich 
over-night, by hook or by crook. Consequently, apostasy has spread all over 
the world. Apostasy among Sikhs and particularly among Sikh youth is 
spreading at an alarming rate. Some causes are common with other religions 
such as modernity, T. V. and cinema and environment. There are some specific 
causes which pertain to Sikhism. For instance, opposition by Manuism, role 
of Sikh preachers, role of selfish Sikh politicians and Government policies. I 
may mention here that youth being raw-minded is more prone to apostasy. 
Apostasy among youth cannot be curbed without curbing it among elders. 

MODERNITY 

Sikhism is the latest and most scientific religion which caters to the 
requirements of a scientifically advanced society. A religion with egalitarian 
approach prohibits human exploitation and parasitical living, and motivates 
peace, constructive work and social welfare. It allows no room for supersti- 
tions and blind faith. Guru Nanak always convinced the masses by logic and 
reason. If education and modernity mean enlightenment of society, these 
cannot cause any apostasy among Sikhs. If modernity implies selfishness, 
cunningness and hypocrisy, then it is certainly causing apostasy among Sikhs. 
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ist asy can be curbed by preaching virtues, as illustrated in Sikh 
ideology, by persons who actually practise these virtues and not by oily-ton- 
gued political orators. 

T.V AND ELECTRONIC MEDIA 

TV and cinema are cheap means of entertainment manifesting low 
standard of human values. Mostly the persons in profession are dancers, 
clowns, dramatists and hypocrites. Liquor and other intoxicants are dearest 
to them. Since the dawn of civilization, their contribution remained con- 
tradictory to the ethics of the religion. Introduction of T.V. channels trans- 
mitting educational, religious and sports programmes can help to check such 
apostasy. Avoidance of these media is very useful for countering apostasy. 

ENVIRONMENT 

Man is a social creature. Interaction in society diffuses ideas, styles 
of living, cultures and religions. Youngsters are the most affected section of 
the society. A small section of society possesses the proper capability of 
thinking and analysing. Majority of the persons believe in imitation. In this 
age, faith and culture of minorities, if not properly insulated, is bound to 
deviate from the correct path. Best insulator for Sikhs would be to inculcate 
the superiority of their faith and ideology. This can be -accomplished by 
altruistic intellectuals and preachers. 

OPPOSITION BY MANUISM 

Manuism is a system which has established caste segregation in 
India. It promises Brahminical hegemony and animal-like treatment to lower 
castes. Following this system, a major section of society was denied educa- 
tional enlightenment, and was cunningly kept ignorant. A humanist faith 
(Buddhism) appeared on the Indian scene, which preached human brother- 
hood and refused to recognise Brahminical hegemony. This faith was wiped 
out of India by the use of brutal force by Brahmins. Lower sections of society 

sections. Indian society as 
a whole became very weak. It was enslaved by a social set-up with progressive 
and better social understanding. Guru Nanak could not bear the agony of 
human exploitation by Indian elite and foreign invaders. After much cogita- 
tion and spiritual contact with the Creator, Guru Nanak concluded that 
Manuism was the major cause of human problems. He outright ly rejected it. 
His ideology is diametrically opposed to it. He propagated human brother- 
hood and establishment of an egalitarian society. Guru Nanak's ideology gave 
birth to a morally high, peace loving, prosperous and powerful society based 
on human equality and brotherhood. Since the inception of Guru Nanak's 



ideology, Manuism is opposing it tooth and nail. Opposition is external as 
well as by infiltration. Petitions against Sikh ideology were made before 
Mughal king, who found no reason to interfere. Intrigues for physical elimina- 
tion of Sikh Gurus were hatched and executed, which resulted in the martyr- 
dom of fifth Nanak, besides four sons and mother of tenth Nanak. Pandit 
Kesho collaborated with Minas for bringing mythology in Guru Nanak's 
biography with the intention to reduce him to anAvtar. Scriptures of low caste 
Bhagats were excluded from Guru Granth Sahib to sabotage Sikh ideology 
and to proliferate casteism among Sikhs. Raja Ajmer Chand went to Deccan 
and painted a grim picture about the intentions of the tenth Nanak before 
Aurangzeb. This alarmed the Emperor. The fire ignited by Ajmer Chand 
against nascent Khalsa continued for the next six decades. Koer Singh alias 
Bishan Chand played havoc with Sikh ideology by inventing the myth of 
worship of Kali by the tenth Nanak on the eve of creation of the Khalsa. He 
admits that he was a Sikh only in name. Kesar Singh Chibber, a Brahmin, left 
no stone unturned to subvert the Sikh doctrine when he wrote Bansavalinama 
in the year 1769. He wanted to establish caste system amori^ Sikhs and was 
not reconciled to find Jats (Sudras) on the top of Sikh political organisation. 
Sarup Dass Bhalla, in his Mehma Prakash written in 1776, pleaded for the 
rehabilitation of detractors of Sikh ideology. The infiltrators never ap- 
preciated Sikh gestures of goodwill. They were appointed on highest civil and 
military positions during Sikh political rule. They rewarded the Khalsa by 
turning traitors and handing over the empire to alien forces. Not satisfied 
with the destruction of the Khalsa Army, these deceptive elements misguided 
the young Sikh Prince to embrace an alien faith. These anti-Sikh elements 
persuaded Dr Trumpp to make caustic and derogatory remarks on Sikhs and 
to proclaim Sikhs as Hindus. Material provided by Dr Trumpp was used to 
attack Sikhism and castigate the Sikh Gurus. All efforts were made in the 
next three decades to swallow Sikhism. Pandit Sharda Ram Phillauri deserves 
special mention in this context. Manuwadi forces do not admit Sikhism as an 
independent religion and are making desperate efforts to engulf it by spread- 
ing apostasy among Sikhs. Only dedicated and altruistic scholars of the creed 
of Bhai Mani Singh can save the Panth from the clutches of these hypocrites 
having enormous political power and unlimited capacity for crafty manipula- 
tion. Nirankaris and Radha Swamis enjoy their full patronage. 

ROLE OF SELFISH POLITICIANS 

Sikhism is a principle-oriented faith. Personality is controlled by 
principle. Guru's word is Guru. Quantity without quality is immaterial. 
Truthful living is higher than truth. Selfish and power-hungry Sikh politicians 
follow Chanakya Neeti instead of Dhamt Neeti (virtuous policy) taught and 



practised by the Gurus. These fake Sikhs think that polit 
are not possible with the Guru's policy. They think that hypocrisy and 
sycophancy are essential for political achievements. They do not try to know 
how the Sikhs with meagre resources at their disposal dismantled the mighty 
Mughal Empire. High moral character played a major role for achieving their 
political objective. Their own powerful kingdom collapsed when they ap- 
pointed Chanakya policy experts as their advisors. Khalsa is to follow the 
Guru. Guru was saint, soldier, scholar and always ready to sacrifice everthing 
in the Interest of humanity. The person who does not possess these qualities 
is not fit to become a leader of Sikhs. When leaders do not practise Sikh 
ideology in letter and spirit, Ihey cause apostasy among Sikhs. This type of 
apostasy can be controlled by bringing the politicians under the command of 
I by Sikh tenets. 




No person should be appointed preacher, granthi or saint without 
thorough knowledge of Sikh ideology, Gurbani and history. Preaching of 
myths amounts to preaching of apostasy. Preachers should not depend on 
unauthenticatcd books and must consult S.G.P.C. publications. Some saints 
and preachers indulge in ritualism out of ignorance or for the lust of money. 
This promotes apostasy. Gurdwara is a lighthouse of Sikh ideology and not a 
source of earning. Missionaiy-minded, intelligent, well-educated and well- 
versed with Gwbani and Sikh tenets devout Sikhs should be chosen to become 
preachers (kathakar,ragi and granthi). Fake saints spread apostasy under the 
garb of preaching Gurbani. 

GOVERNMENT POLICIES 

It is loudly propagated that India is a secular state. The history of 
last 50 years reveals that secularism has been used to caumouflage com- 
munalism. A book can be written on this subject, but I cite two instances : 

1) Indian leaders promised to introduce Hindustani as lingua franca after 
attaining freedom. They got India partitioned on communal basts. More 
than two lakh innocent persons were killed and property worth billions of 
Rupees was destroyed during communal riots. After grabbing power, the 
same leaders introduced Sanskritized Hindi as lingua franca with the inten- 



2) Due to incapability and selfishness of persons in power, the economic 
health of the cou ntry was deteriorating day by day. The promise of eradica- 
tion of poverty, being impracticable under the prevailing economic condi- 
tions, was not fulfilled. Next elections were approaching nearer. A 
powerful opposition party was getting ready to bank upon the vote of 



majority community by exploiting communal feelings. The person, who 
declared emergency to remain in power, hit upon a plan - to communalise 
the situation by remote control and then to convince the majority community 
that only she was their saviour. The plan was executed so precisely that even 
political opponents, were made to believe that she was really their saviour. 
Remote control machanism did not work properly and the situation went 
out of hand. Hundreds of innocent persons lost their lives. Thousands 
became orphans or widows. A few months before the elections, brutal force 
was used mdiscriminately against the minority community. This deeply 
injured the religious feelings of the minority community. Two bodyguards 
of the Prime Minister could not bear the agony of their religious hurt and 
killed her at her official residence while on duty. Thousands of persons of 
minority community were killed and their property worth crores of Rupees 
was destroyed. Savage massacre continued for four long days. Government 
took no action. Consequently, lakhs of Sikhs turned apostates. There was 
an unprecedented electoral victory of the party claiming to be secular. The 
known communal party dreaming of coming to power could bag only two 
seats. 

A Delhi Judge in his judgement dated 27-08-1996 has observed : 
"Those who engineered the riots and made the people their tools, are still at 
large. The equality before law required that all those who were involved in 
the conspiracy, those who helped in the conspiracy by their inaction should 
have been brought to book and made to face the trial". The Judge passed 
severe strictures on the then administration, the police and political masters, 
who allegedly supported the rioters, and pronounced them as real culprits. 
The Judge further observed : "The same standard of law should have been 
applied to unearth the criminal conspiracy of those mass murderers which 
were applied to Mrs Gandhi's murder case." The Judge also observed : "Lt. 
Governor, Police Commissioner and other officials acted under the guidance 
of their political masters and rendered the police force inactive to deal with 
the riots. The District Magistrate did not call the Army, which was his legal 

Sikhism is the only major religion of the world which does not enjoy 
state protection. So, conscious Sikhs should take special interest to enlighten 
the sangat (Sikh masses). Sangat should be made conscious to check the 
apostasy. Our Guru has ordained four major religious sins. Out of these four 
sins, only one sin is apparent, three are latent. Latent apostasy deserves 
special attention. Camps in schools and colleges with the objective of en- 
lightening the Sikh youth about their religion would really prove beneficial to 
curb apostasy. 



MsNavKiranPalKaur* 



Apostasy — detachment from one's religion can be viewed 
synonymous to personal and social disorganisation within a particular com- 



munity. Immediate consequences may be a lack of common belief, values, 
moral integrity and predictability. Influential people from that community 
realize it to be an intolerable, undesirable condition, and crucial need is felt 
for constructive and collectivistic reform. This often assumes the shape of 
social problem, because it has disruptive effects on social life. Because of the 
controversial nature of the issue, it may be approached from a sociological 
perspective. It captures religion as an institution having functional pre-req- 
uisite contribution towards social solidarity, value consensus and harmony. 

According to Sapir, "Religion is man's never ceasing attempt to 
discover a road to spiritual serenity across the proplexities and dangers to 
life." According to Yinger Milon, "Religion is the attempt to bring about 
relative temporary, painful things in life into relation with what is conceived 
to be permanent, absolute and cosmically optimistic." In the history of 
mankind, man has survived without science, but not without religion. 

Rulh Benedict, an American sociologist, discussed patterns of cul- 
ture Apollonian and Dionysion. Apollonian lays emphasis on moderation, 
sobriety and restraint providing an individual with insight and wisdom. 
Dionysion in contrast encourages desire to break the routine allowing emo- 
or recklessness. Ruth Benedict concludes : "Spirituality and 
le are two social values. They may well constitute the value of religion in 
man's history, just as the pearl constitutes the value of the oyster." 

Those who detach themselves from religion might get enslaved to 
insatiable desires and passions, thus destroying themselves entirely. Pritim 
A. Sorokin writes in his four volumes book that the house of Western man will 
collapse, everything will contribute to its destruction, because man has be- 
come debased, sensual and materialistic. He does not believe in sacred and 
absolute. 

What is Sawed ? Emile Durkheimn, one of the founding fathers of 
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an attitude of awe, respect and reverence for certain things, whereas profane 
refers to common place and utilitarian activities of life. According to 
burkheimn, religion is an ultimate non-material social fact encompassing 
belief in sacred things, performance of religious rites and binding the in- 
dividuals into a single moral community. 

Apostates may get detached from religious community, moral 
restraints, common solid ideology and belief system. The feeling of collective 
sentiment may diminish leading towards more individualistic patterns of life. 
Individualistic patterns may cause egoism where consideration for others is 
totally lost. But morality as propagated by religion begins with disinterest, 
with attachment to something other than ourselves. The devastating implies - 

about by Durkheimn. ^ 

Apostasy, if it exists in Sikh youth today, has to be analysed from 
youth's perspective as well. Why the youth is going away from religion ? Can 
the new generation become a complete replica of the preceding one in 
character structure, cultural and tradition set up ? Religion will have to face 
practical difficulties of society, and particularly as faced by the youth. 

Youth today has certain functional needs — needs that have not 
f sudden, but rather are universal and global. They are living 
in the sensate environment where there is stress on maximum exploitation of 
the external world for the maximum satisfaction of needs. Family, institutions, 
religious experts, intellectuals and care takers of religion will have to explain 
to the youth the ideational aspects of social life. Stress should be given on 
nmumization of carnal needs of individual. Religion is the only saviour of the 
insatiable and unreined desires. 

Youth is aware of the fact that there are complexities in modern life. 

Suicide rates are rising high, mental derangment is on the increase, and so is 
addiction. They will be convinced if the religion has got something to offer. 
They should be provided with expert counselling, job opportunities and 
maximum welfare services with complete dedication, instead of making 
gurdwaras. One must admit that the more religion adapts to the existing 
conditions and factual knowledge, the greater it has the chance of being 



Youth seeks logical explanation. So, if we want to associate youth 
with religion, we will have to create an environment in which reflexes, impulses 
and emotional tendencies of youth can be moulded. It will be a process of 
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adult socialisation, and the agents will have to be very sympathetic, patient 
and affectionate towards apostate youth to avoid any generational conflict. If 
unduly pressurised, they might withdraw altogether. Practising rituals or 
merely preaching dogmas would not bring desirable results. They will have 
to be logically and convincingly explained. 

Economic frugality and prudence as underlined by Sikh ideology are 
the need of the hour. But the difficulty is that there exists a conflict and 
confusion of values. Even if the family teaches good values, other formal and 
secondary agencies may influence the youth with cheap and distorted values. 
There comes the strain - which values to adopt ? So, the system including 
political institutions, media and others have influence on 
youth. The system should be restructured so that there is I 
and there remains no gap between theory and practice. 

In the so-called secular societies of today there is, infact, a trend 
towards Hinduisation and Christianisation. These religions have tremendous 
influence on the youth through educational institutions, films, etc. Political 
power, media and weaknesses of Sikh institutions have failed to make the 
youth realise that Sikhism is not based on mythology and that even if we 
exclude myths or sakhis, Sikhism has long historical factual base where 
altruism and sacrifices guide the path of righteousness and dedication to 
cause. But youth today has irrelevant burdens like fashion, false display and 
tendency for easy means to life provided by the present environment. This 




Attracting an apostate towards religion is a long integrated process, 
supported by all primary and secondary institutions. Family, mates, institu- 
tions all need to extend the support. Individual should be willing. Foremost 
step is conceptualisation of religion. Those detached should be made aware 
of what religion and religiousness means. The clear and distinct view of 
Sikhism should be presented and not mixed with other religions. It has five 
interrelated dimensions : 

1. Belief Dimension : Degree to which one starts taking hold of religious 



2. Practice Dimension : How often one engages into religious experience, 
follows the routine and practises it. Without devotion, there would be an 
absolute deviation. 

3. Knowledge : Most important thing is one's i 
knowledge about religion, desire to know more and more. Then I 
one develop an understanding and commitment to the ideology. 




Apostasy - The Sociological Perspective 



4. Consequence : Religious ideology would affect one's day to day activities. 
One learns self-discipline as a condition for moral health. One accepts 
the religious ideology henceforth with enlightened assent, and under- 
stands that rules prescribed are essential and reasonable conditions for 
harmonious functioning in society. 

5. Final Stage : Individual develops devoted, obligatory sense of duty 
towards religion. He finds religion an imperative, and fulfils all his duties 
with great delight. Enduring confidence in religion makes him more 
humane. 

There is a limit to which secularisation can go. It does not always 
provide social order and protection. Howard Becker writes that extreme type 
of secular society is apt to be highly unstable. It is possible for sacred or 
religious society to emerge from extreme type of secular society. David 
Martin says that the concept of secularisation includes a large number of 
discrete elements loosely put together. He advocates its removal from social 
vocabulary. In relative terms, in sacred or religious society, the relationships 
are natural, unchallangeable and absolute. So let us be a part of our sacred 
society. 

Max Weber, while analysing almost all religions of the world, said 
that caste system in India erected overwhelming barriers to social mobility 
and regulated even the minutest aspects of people's lives. He believes this to 
be the reason India could not produce a rationally ordered society and 
remained backward. 

If Sikh youth studies religion thoroughly, it would conclude logically 
that Sikh faith never forbids mobility. It is a faith where conformity does not 
push one to the point where it completely subjugates the intellect. Rather, it 
encourages enhancement of intellect, courage and rational attitude. We 
should be optimistic that the Sikh youth today is responsible, cautious and will 
have an open view of its religion. 

**♦ 



HUMAN HAIR - A BIOLOGICAL NECESSITY 



Hair is a characteristic feature of mammals, which are 
known as "Hairy quadrupeds" - a group of animals that mark the climax of 
evolution. Also mammals are the dominant animals in the world today, due 

environmental temperature. This requires regulation of heat production and 
heat loss by the body. Hair plays an important role in regulating the latter. 
Impulses from the brain (hypothalamus) cause the hair to stand on ends, 
thereby enclosing an insulating layer of air just outside the skin. This layer 
reduces the loss of heat by radiation. 

Even among mammals, man marks the climax of evolution and 
possesses the most complex and highly developed brain as well as the longest 
hair on head. This feature cannot be without significance. It cannot be a 
matter of mere chance or a mistake by nature, because if the tail has been lost, 
the hair could have been lost too. On the contrary, human hair on the head 
region has increased manifold as compared to other mammals. 

This dense and long growth of hair on the head region shows that the 
body is trying to increase the surface area for some particular function. Such 

highly coiled intestines with finger-like villi on their inner surfaces for absorp- 
tion of digested food; alveoli in the lungs for exchange of O2 and CO2; 
glomerular capillaries in the form of a bunch, and coiled tubules in the kidneys 
where urine filtration takes place. The circulatory and nervous systems show 
extensive branching to reach every nook and corner of the body. Even the 
surface of the human brain has maximum fissures (folds) corresponding to its 
increased mental abilities. The results that will be produced by decreasing 
the surface area at these points is easy for all to imagine ! 

FUNCTIONS OF HAIR 

Hair perform a variety of functions. Some of these are listed below: 
- Trap an insulating layer of still air just outside the skin, and thereby reduce 



- Absorb harmful radiations from the sun. 

* Lecturer in Zoology, Guru Gobind Singh College, Chandigarh (Punjab University). 
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- Keep out coarse dust particles, e.g., eyelashes, fiair in the nostrils and 
external auditory canals. 

- Eyebrows prevent water or sweat from falling into eyes, due to their 
location and particular direction. 

- Axillary and pubic hair lessen friction between limbs and body, and be- 
tween limbs, respectively, during locomotion. 

- Axillary hair provide larger surface area for evaporation of sweat. 

- Beautify the body (otherwise why do people not shave off all the hair from 
the head completely ? Bald men are desperate, and would pay any price 
to get hair back on their heads). 

- Beard and moustache are for differentiation of sex. Mostly males are 
decorated in nature, e.g., lion, peacock and other birds, deer, etc. 

- Hair follicles can make androgenic hormones. 

- Prevent water from entering onto skin. 




- Defend the body in i 
body look bigger. 

- Flick off insects, when present at the end of tails. 

- Help to disguise by blending with the colour of the surroundings, to escape 
the watchful eyes of natural enemies. 

IS HAIR LIFELESS ? 

Hair is erroneously considered lifeless because of lack of any visible 
connection with the brain. But, the brain is not controlling/communicatmg 
with our body through nerves alone. Hormones, which are chemical 
mediators, also regulate various body functions. The immune system of the 



no visible connection with each other or with the brain. So, presence or 
absence of nerves alone cannot determine the connection of a particular part 
of the body with the brain. If hair was really dead to the brain, how does it 
come to know that it has been cut, and responds by growing it to a specific 
length again. Once the specific length has been attained, further growth 
ceases. Thus, undoubtedly the brain is well aware of the condition of hair, cut 
or uncut, even upto its Up ! This is a sure sign of life. Thus, by cutting our 
hair, we are actually putting extra load on our body, as the energy and the raw 
materials (protein, etc.) required for growing hair time and again would be 
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manifold as compared to the amount required for their maintenance only. 
Further, the hair, like any other living organ of the body, responds to ageing 
— in its variations in length, denseness of growth, and greying. The condition 
le health of a person is also reflected in the hair — in its lustre, shine, etc. 



Lack of sensation in hair along its shaft (visible part of hair) is no 
indication of it lacking in life, for, even the brain shows no such sensation. 
There is a group of animals (phylum Porifera), which do not possess a nervous 
system at all. A blow to any part of their body produces no response 
whatsoever. Do we call these animals lifeless ? Similarly, most plants do not 



Further, a part that we call 'lifeless' may be without sensation, but 
definitely not without function. Rather, its function is as important as any 
living part of the body, if not more. For example : 

- What would be the fate of an egg without the shell ? 

- What would be the condition of the body's living cells without the covering 



- How can teeth perform their function without ( 

- What life would a bird lead without feathers ? 

- How would many freshwater animals overcome unfavourable conditions 
and not become extinct without cysts ? 

- How would majority of plants survive and propagate as a species without 




Actually, different parts of the body or different cells cannot be 
categorised as useful/not useful. Each is only specially modified to perform 
different function(s) for the benefit of the same individual. What the cells of 
a kidney can do, the cells of pancreas cannot, 
former are more ii 

HAIR VS NAILS 

It is often argued that hair and nails are similar, and a question 
frequently asked : "If we should not cut our hair, then why do we cut our 
nails ?" But even a superficial study of the two shows them to be extremely 
different from each other. Whereas the hair grows from a tubular pit (hair 
follicle), formed by sinking in of the most actively dividing layer of the skin 
(stratum gerrninativum) into the lower dermis, the nails are only modifications 
of the upper dead layers of the skin (stratum corneum). Further, the base of 
every follicle bulges out forming an inverted cup, which receives blood 
capillaries for nourishment and nerve fibres to make the hair sensitive. An 
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known as sebaceous gland, opens into every hair follicle, the 
secretion of which lubricates the hair. A muscle is also attached to the base 
of every hair for bringing about movement. Pigments are added to the shaft 




;>, hair is extremely strong, and resists breaking due 
to its elasticity and flexibility. Hair is as strong as steel, if we compare the two 
of the same diameter. Nails, on the other hand, are very brittle and rigid, 
breaking off easily. Hair are countless (upto 1,20,000 on head region alone), 
thereby increasing the surface area, as if to meet a specific requirement. Nails 
number only twenty in an individual. 

The differences between the two do not end with the structural 
features. Even the body's response towards the two is totally different. Our 
body, throughout life, tries to maintain a particular length of hair. And if the 
hair is cut anywhere, the body responds by growing it again to the specific 
length. It clearly indicates the link of the body with the hair all along its length. 
The body shows no such response to the nails, which grow from birth to death 
at the same rate, irrespective of whether cut or not. It follows, 
cutting of nails does not tell on I 




Practically also, hair does not interfere in any daily activity, whereas 
it is impossible to work well with long nails. And even if not cut, nails generally 
fall off of their own; rather it takes great effort to maintain them, even upto a 
short length. 

In contrast to the long list of the functions of hair, only one function 
can be attributed to nails — protection of the tips of digits, and that too is 
limited to the part in contact with skin. On the other hand, hair carries out 




on the head that can be compared 



To sum up, if there is 
with nails, it is dandruff ! 

It is also argued that hair has been lost from the body in man, 
because the body is kept covered. If that be the case, then, instead of being 
retained, the axillary and the pubic hair should have been the first to go. Also, 
the hair on the face, neck and hands should have remained. 

Nature knows best what to discard or retain. Whatever is retained 
is not without purpose. If we are unable to explain something, it does not 
mean it has no significance. We must look for an explanation, rather than 
deny the role or existence of something we do not see. 

There are sound frequencies we do not hear; light waves, that make 



170 Apostasy Among Sikh Youth - Causes and Cures 



everything visible, we do not see; odours that we do not smell; there are 
animals that do not see as many colours as we do; some things we can neither 
see nor deny, such as emotions, bond between mother and child, force of 
gravity, etc. So, if there are things we do not see, hear, or smell, does it imply 
their absence ? Just as an ant cannot comprehend the size and shape of an 
elephant, life and its processes are beyond human comprehension in the 
present state of knowledge. Our vast solar system, which is beyond reach even 

! Even our smallness is beyond our 

lsion. 



Hair is a gift from God, not a burden. Guru Gobind Singh, in his 
infinite wisdom, commanded us to respect it and to refrain from tampering 
with it. This is the visible token of his affection for us, as well as our faith in 
him. If we have faith in our Guru, who was in communion with God, how can 
we do anything, but follow his advice and leave our hair uncut ? 

Puran Singh saw this. Let us sing in gratitude The Song of the Sikh : 




"Ah! Well, let my hair grow long; ... 








The Master has bathed me in the light of suns not yet seen; 

There is eternity bound in this tender fragile knot. 

I touch the sky when I touch my hair, and a thousand stars 
through the nigh t 





Yet a single hair is a dear remembrance, an heirloom, a trust, 
a pledge, a love, a vow, an inspiration. 

My form is but a statue of dumb gratitude for the knot 
of Friendship tied by those Kings of Eternity, 
the Gurus who came to the Punjab; 

The Saviours who were gracious to love me and made me 
a home in the Realm of Eternal Beauty." 



DO WE NEED FACIAL HAIR?* 



Anthony Clavane poses this question in his article under the same 
title in the columns of the Times of India. And the 'evidence' produced and 
the 'arguments' advanced by him in the body of his article, leave no doubt 
about what the answer of an unwary reader should be. The first thing that 
catches one's attention is the caricature of a face with a long beard, overgrown 
protruding teeth, a nose tilted flat to one side, and eyes almost missing. The 
obvious suggestion is that a beard is not only itself ugly, but also leads to extra 
large size of teeth, deformity of nose and loss of eyes ! In all fairness, it must 
be acknowledged that he has not concealed his bias. However, to be able to 
endorse such a preposterous assumption, one would certainly need an ex- 
traordinary degree of ignorance. 

But the author does not depend upon his artistic skill alone. He has 
furnished 'evidence*, although it is more from history or annals of fun, than 
from any scientific study. He quotes "1907 experiment in which two men 
kissed a young woman after walking through Paris". The incident is indeed 
interesting and makes his article readable. But it is difficult to call it an 
experiment, since it is lacking in practically every requirement of a scientific 
trial. There are no replications, and hence no data which could be subjected 
to statistical treatment. There is no information on the personal hygiene of 
the two main actors in the drama. Who was conducting the 'experiment' 7 
And with what purpose ? t)id he not know that no valid conclusion can be 
drawn on the basts of a single trial ? And so on. 

Anyway, let us have a look at his conclusions. "Harmless yeast germs 
were found in the clean-shaven man's solution, whereas the bearded man's 
swarmed with malignant microbes". This is indeed very interesting. The two 
men walked the same street of the same city. It is natural to expect that they 
would catch more or less of both types - the harmless yeast germs and the 
malignant microbes. The author is suggesting, however, that the malignant 
microbes can distinguish between a bearded man and a clean-shaven man in 
order to swarm to the former, carefully avoiding the latter. If the malignant 

* In reply to the article "Do we need facial hair ?" Times of India, The Sunday Review, 
October 20, 1996. (Reproduced after this article.) 
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swarmed more in the case of the clean-shaven man? If another test would be 
done to compare the alveoli of the lungs of the two men, the answer would be 
clear. For, these would be found in the lungs of the clean-shaven man, who 
had no beard to entrap them. This test was done in 1907, imagine if a similar 
one was done today ! Hair the beard ! — it traps malignant bacteria from 
entering the lungs. Is it being suggested to remove the strainer for pouring 
tea, because it collects all the tea leaves ? Although the beard is not originally 
meant for this purpose, men can, in fact, benefit from it in the present day 
polluted environment. 

While the structure of hair is such that it can trap bacteria, it does 
not provide any congenial or favourable conditions for their growth and 
multiplication. On the other hand, shaven skin is one of the best substrata for 
their survival and multiplication. Shaving, which would have to be repeated 

be microscopic — and that is all the malignant bacteria and dreaded viruses 
need to swarm to the interior of our bodies. (Or may be the microbes can 
distinguish between the cuts inflicted by shaving from other types of cuts !) 
A shaven face is rather unhygienic. In fact, it should not be called 'clean- 
shaven', but 'unclean-shaven'. We all know how important it is to maintain an 
intact skin in modern times, when fear of AIDS, hepatitis-B, etc., is writ large 
on t He fdec of nKiTikind. 

If hair are really posing such a problem, we will have to train 
ourselves to shave off eyelashes, eyebrows, hair in the nostrils and ear canals, 
which otherwise have a definite protective role, but must also inevitably be 



A normal man has about 25,000 hairs on his face and each of them 
grows roughly l/100th of an inch every 24 hours - so that altogether a shaven 
man removes 250 inches (or nearly 21 feet) of hair every time he shaves. 
Imagine the enormous extra load he puts on his body in terms of energy and 
raw materials (proteins, etc.) required to grow the beard time and again. 

There is one solution to the problem by which we can retain all other 
hair on the body and lose only the beard and moustache - and that too from 
the roots, and for all times to come ! And that is - to stop the testis from 
producing the male hormone, testosterone. How do you like that ? The only 
casualty of this would be the other male secondary sexual characters ! These 
are only the unwanted deepening of voice, broadening of shoulders, growth 
and distribution of hair on body, enlarged and stronger skeletal muscles, 
development of accessory sex glands such as prostate and seminal vesicles, 
and sexual behaviour and the sex urge ! But look what you have achieved - 



Hair ? 



only the harmless yeast bacteria will come near you ! What a relief ! 

Since beard is an organ of the body, it is most ridiculous to place 
smoking and the keeping of beard together as habits. An addiction of the body 
cannot be compared with an organ of the body. Then there should be no need 
to mention other organs of the body other than the beard, which are more 
'smelly' .and more of 'a danger to public health'. It is not any particular organ, 
but the hygienic standard that an individual maintains, which determines how 
much of a health hazard he is to the society. The whole body needs cleansing 
regularly. We also wear clothes, which must harbour bacteria with time. Do 
we stop wearing them for that reason ? Why do not Ross Perots, Walt Disneys 



It is a fact that men who maintain beard are a minority (not 
'oppressed', though), and may be 86% of women disapprove of beards, and 
that smooth chops are preferred as political candidates, but has it ever been 
proven that what the majority does, thinks or feels, is riglit ? Consider 
Socrates, Pluto, Aristotle, Herodotus, Count Leo Tolstoy, Rabindra Nath 
Tagore, William Shakespeare, Abraham Lincoln, Walt Whitman, George 
Bernard Shaw, W.G. Grace, Acharya Rajneesh and many other great men 
sporting charming beards, who belonged to this minority. Were they 
'obsessive', 'psychopathic' or 'impotent' ? Did they have some other sexual 
problems, prescribed by Parker ? Nobody, not even a 100% of people, can 
deny or challenge the accuracy, meaningfulness and wisdom of nature's 
decisions. And there are women who find bearded men extremely handsome, 
and think that men without beard are not men ! And also that shaven men 
look like dressed chickens or eunuchs ! However, the fact remains that the 
location and growth of hair on the human body is a decision of nature, and is 
not subject to an opinion poll amongst an ignorant population. 

Great visionary artists like Michaelangelo and William Blake have 
depicted God with full flowing beard. To William Shakespeare, a beardless 
man was "barefaced", which according to Oxford Dictionary means shameless 
and impudent. According to The World Encyclopaedia : "Egyptian kings and 
queens both sometimes wore a false beard as a symbol of royalty." The Book 
of Knowledge states : "The thought of beards generally brings to mind learned 
professors, artists, or perhaps Father Christmas ...At one time lack of hair on 
a man's face showed his lowliness; the Turks, for example, used to shave their 
slaves to distinguish them from more important persons. To have one's beard 
cut off in those days was considered a terrible disgrace. A criminal was 
punished in this way, and people would know that he had com- 
i until he had managed to grow his beard again." About 
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the spiritual symbolism of the beard, The Encyclopaedia Britannica states : 
"The bearded races of mankind have commonly held the beard in high honour. 
It is the sign of full manhood... the deities and prophets of many faiths have 
been traditionally pictured with beards, as were kings and nobles and dig- 
nataries.... In India and Turkey, the beard was allowed to grow as a symbol of 
dignity and wisdom... among Turks, slaves were shaved as a mark of servility." 
Even today some bosses prefer clean-shaven underlings, as admitted by 

Anthony Clavane himself. 

i 

Nature has decorated the male human being, as it has done many 
other species (lion, peacock and other birds, deer, etc.). And further, the 
beard and moustache have not been 'retained', but endowed on man, as no 
other animal has this type of decoration. It is one of the many gifts of nature 
to man, who, owing to these gifts, is the most evolved and intelligent species 
of animals today. Does a tree look better, when cut to a shape ? Will a lion 
or a peacock look better after having been to a barber ? Are these animals 
and many others suffering from 'sexual insecurity', 'sexual anxiety' or some 
'apalling personality defect' ? 

A psychological problem can only be associated with those who 
shave or style their beards, rather than with those who maintain them. To wear 
the beard in its natural form is the only natural, normal and logical thing to 
do. Having a beard is not being aggressive. In fact, it is a sign of living in 
harmony with nature. On the other hand, it is shaving (with sharp instru- 
ments) which is an act of aggression on nature ! And such attacks are done 
in the erroneous belief that it beautifies man. How can we improve on God's 
creation? Can we paint the lily better ? If God wanted man without a beard, 
He could easily have created him as such (for 
him without a tail ?). 
refusing His gift. 

Actually, shaving of .the beard is a wrong approach to the actual 
problem. What would be Anthony Clavane's next suggestion ? Remove the 
lungs ? The real problem is pollution, which needs to be tackled. If the Taj 
Mahal or the buildings of London city are in the danger of being ruined with 
pollutants in the air, is it a solution to bring down these magnificent 
structures ? Will it solve the problem in any way ? Man has first polluted the 
environment by tampering with nature, and now, will tampering of the natural 
human form solve any problems ? Grave problems that man faces today, such 
as acid rains, cancers, ozone depletion, greenhouse effect, etc., are all results 
of interfering with nature. If only man would acknowledge his short-sighted- 
ness, so many problems would not arise. In view of short-term profits, 
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deforestation started, and only then did we realise the importance of trees — 
when it was too late [ It Is sad that inspite of so many obvious results of 
tampering with nature, man has not learnt any lessons ! Man calls himself 
wise {Homo sapiens), but when will wisdom dawn on mankind ! The farther 
we are moving .from nature, the closer we are getting to our own END. 

As mentioned earlier, human hair or beard is an organ of the body, 
and discussion of this subject legitimately belongs to the discipline of biology. 
The author has drawn support from the like of Margaret Thatcher, Ross 
Perot, Walt Disney and Tupper. One may ask what are their credentials as 
biologists ? And what are the author's own in pleading the barber's cause ? 

The author also beneficently advocates 'a little social engineering' 
to change human behaviour, and would like to entrust this responsibility to 
Edith Sessions Tupper, who gave the verdict, 90 years ago : "If the 20th century 
should remove whiskers from the face of man, it will be glory enough for 100 

else (beyond beard or nose) for glory of mankind over a fulr century ! 



Do we need facia! hair? 

Beards are ugly, unsanitary and serious 
ANTHONY CLAVANE. Think of all the pollutants 




that hair. 



Sometimes, a little social engineering would not go amiss. Policies 
to change human behaviour tend to be frowned upon in the free 
world : compulsory seat-belts and Smoking bans are all very well but I 
is firmly drawn at laws prohibiting the cultivation of facial hair. 




Isolated 20th-century figures such as Margaret Thatcher, Ross 
Perot and Walt Disney have all insisted that their underlings be clean and 
untickled. They are part of a noble pogonophobic tradition dating back to 
early Christian times, when clean-shaven Romans guarded Western civilisa- 



AI1 evidence suggests that beards are unsanitary. Consider the 1907 
experiment in which two men kissed a young woman after walking through 
Paris. A sterilised brush was passed over her hps and dipped into a sterile 
solution of agar and sugar. Harmless yeast germs were found in the clean- 
shaven man's solution, whereas the bearded man's swarmed > 
microbes. 
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In 1985, a Soviet scientist discovered that beards caused a build-up 
of unhealthy substances which were then 
dangerous, he surmised, if worn by smokers. 

According to Chinese scientists, chemical pollutants are trapped in 
the hair : "Those with both moustaches and beards may breathe as much as 
6.1 units (at least 4 units more than the clean-shaven)," reports an official 

able/ P | ° ec l uirements of h yB iene ^ "* not desire 

Some 90 years ago, Edith Sessions Tupper arrived at the same 
verdict. In the Chicago Chronicle, she denounced them as "harbours of dirt 
and disease. If the 20th century should remove whiskers from the face of 
mankind, it will be glory enough for 100 years." 

Civil libertarians bristle at the thought of pubs, restaurants, shops 
and workplaces, never mind governments, forbidding facial fuzz. Yet, like 
cigarette smoke, the beard is both smelly - emitting a range of odours from 
its owners' eating, thinking and, er, sexual habits - and a danger to public 
health. Even pogonophiles place the two vile habits in the same category : as 
ss Book of Beards and Moustaches says : "Men who wear 




According to a 1993 Gallup poll, 86 per cent of women disapprove 
of thatches, and American researchers have discovered that political can- 
didates with smooth chops have five per cent advantage over hairy opponents. 

In 1969, N. Parker, an Australian psychiatrist, argued : Gentlemen 
who wear moustaches are generally obsessive, psychopathic, impotent or have 
some other sexual problem. Parker was lambasted at the time for such 
barefaced cheek, especially by those who consider facial hair to be a sign of 
male virility. But according to Darwin's theory of evolution, man retained it 
as a means of display to threaten rivals : so a beard or aggressive moustache 
may be a sign of sexual insecurity. 

A bristling jawline arouses suspicions of a cover-up, whether it be 
sexual anxiety, a weak chin or some appalling personality defect. Smooth 
jawlines, on the other hand, are synonymous with vibrancy. 



*** 
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Zoologically speaking, Man is an animal in animal kingdom, a 
mammal amongst animals according to taxonomy and the Homo sapiens 
amongst the mammals. The term Homo sapiens means "Man the Wise". 
Why ? Because he is a rational being. And who is rational ? The one who 
thinks. Who does do it ? Man; the word in medieval English and Anglo- 
saxon, is 'mann' akin to German 'mann', Goth 'manna', etc., probably in its 
Indo-European base 'man' to think, associated or cognate with Latin 'mens', 
i.e., mind. Hence, its basic sense is, "the one that thinks". In our own language, 
the word i maanas > is derived from man (mind), the faculty of thinking and 



The zoologist studies the animals of all species, kinds and types, but 
it is anthropology, which exclusively studies man, and amongst all sciences it 
is anthropology, which means, "The science or study of Man". Hence, proper- 
ly speaking, the study of man is the domain of anthropologists and the 
divisions and subdivisions of different sciences pul forth their respective 
claims of distinction as separate disciplines. Still, everything that is studied 
about man, comes within the embrace and the umbrella of anthropology. 

Anthropology studies man right from his evolutional origin to all 
aspects of life from his hoary past to his present. We are living in the bloom 
of science age and so I deeply felt to scientifically deal with the topic in hand. 
Mainly, the physical anthropology studies man intiis living condition and dead 
condition. In the first case, the study is termed as somatology and in the 
second case, it is called osteology - the study of bones. In somatology, the 
characters are observed, measured and analysed serologically. I am con- 

i comes under observational methods 




Hair is one of the outward characters, along with skin and eye, which 
have been the determining traits to classify or typify different branches or 
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ing of them as useless, thus depriving themselves of this invaluable gift of 
nature i 

There is no animal other than man who thinks about his origin, 
development, past, present and future, and uses both reason and imagination. 
So he has also been thinking about his own body, its natural characters, 
respective functions of its parts, adaptation to his needs, environment, climate 
and consequent variations. So is his case with his hair, which decreased from 
his anthropoid or ape-stage to his huminid position. 

Functionally, the hair are of three types ~ protective, tactile like 
sensory organs, and excretionary, which excrete a substance which oils them 
to make them smooth and shiny. The hair are grown on the body of the foetus 
and cover it just in the form of a woolly layer, but this layer is shed a few weeks 
before birth and is replaced by new growth. This layer is called lanugo. All 
the human fetuses are born with a good growth of hair on head, on which man 
has the maximum amount of hair throughout his life, except when he reaches 
senility and hair are shed, and in most cases partly or complete baldness takes 
place. 

The different human populations have different types of hair in 
forms and patterns. The hair are more on the body of some racial groups and 
less on some ethnic groups, in which genes or heredity and environs both play 



The hairs grow in armpits and pubes on attaining puberty, and so 
also grow at this stage on lips and cheeks in males, called moustaches and 
beard, respectively. The hair on head are the longest on human body. The 
Mongoloid people do not have much quantity of hair on their faces and on 
rest of the body, whereas the Aim is of Japan are the most hairy people in the 
world. The hair on the head have been protecting man from inclemencies of 
weather and climate; cold, heat and rain - besides protecting him from 
injuries. The Caucasoid group, to which we belong, have straight and wavy 
hair - having abundant growth on the regions of the body where they 
naturally grow. The apocrine and eccrine glands regulate body temperature 



Nature has not produced anything blindly and purposelessly, and 
everything natural has some utility. The lanugo on almost whole body does 
an immeasurable good to body, but the hairs on other parts of body do not 
lag behind in their beneficial contribution - the hair in armpits absorb swe*§, 
and act as cushion to reduce friction of skin while walking, the hair in nosfti 
prevent entry of dust and other atmospheric Coating particles harmful foW 
lungs. The hair on eyebrows act in the same manner, and so do < 



The pubic hairs provide cushion to save skin from injury due to friction during 
sex act. They grow on man's pubes in the pattern of a triangle, but on those 

The hair of the head are considered from different traits : colour, 
form, texture, quantity, whorl, cross-section, etc. In colour, the hair may be 
blond, intermediate, brown, black or red. In form, the hair of the head is 
mostly classified as ! (I) Leiotrichous or straight-haired - a) stretched or 
straight, thick, coarse and stiff, b) smooth or sleek, thin and soft. (2) 
Cymotrichous or wavy-haired - a) broad wavy, the waves are broad and lie 
in one plane, b) narrow wavy; short, strongly curved, the waves lying in the 
same plane, c) curly, the waves are deep, having large spirals not lying in the 
same plane. (3) Ulotrichous or woolly-haired — a) frizzly or kinky, having 
short deep waves, but do not form a complete spiral, b) widely knit, c) closely 
knit, d) filfil, the so-called peppercorn hair, which are heavily rolled, and e) 
spiral hair texture is of three grades; coarse, medium and fine. The quantity 
of hair may be scanty or thin, medium, thick or rich. A whorl on the occiput 
of the head may be seen which may be directed clockwise or anti-clock wise . 
There may be single (one), double (two) or multiple whorls. The clockwise 
whorl is designated as plus and anti-clockwise whorl as minus. The hair 
cross-section may be circular, oval or elongated. The density of beard and 
moustaches may be observed, and may be scarce, medium or thick. The two 
eyebrows may be connected at the midpoint or separated. So far as quantity 
is concerned, they may be scanty, medium or bushy and thick. 

The space and the size of this paper being limited, I cannot describe 
all the traits and aspects in detail, connecting them with different physical, 
morphological or somatic types of Mongoloid, Negriod and Caucasoid - 
three major anthropological divisions of mankind, but still some interesting 
things about hair will be appropriate to tell here. 

The shedding of hair goes on in life before senility and simultaneously 
the process of their replacement goes on. On an average three years is the 
life of a human hair. It is a universal phenomenon that women become bald 
in far few numbers than men. There is much literature proving that growth 
of hair increases in women during pregnancy. Generally, hair is shed due to 
diseases — fevers, myxoderma, sudden shock, fear, syphilis, tuberculosis and 
nervous illness. The eunuchs do not become bald. In exceptional cases the 
length of the hair of head is simply astonishing as professor C.F. Danforlh 
mentions in his book, Hair With a Special Reference to Hypertrichosis, that an 
Indian Sadhu had 36 feet long hair on his head. The human hair is very strong 
and elastic, comparable only with Indian rubber. An average natural hair can 



bear the weight of seven ounces before it breaks. If a rope is woven with all 
the hairs of the head of man, it can support the weight of a thousand kilograms. 
The Caravan, published from New Delhi, carried a very interesting article on 
human hair in its issue of 15th January, 1955. It stated, "Among the most 
wonderful sights in the world are the giant hair ropes which have lain outside 
Kyoto's Higashi Henganji shrine in Japan for well over eighty years. The 
largest of these ropes is 269 feet in length, 1.3 feet in circumference and 2,234 
pounds in weight. The ropes were woven in 1880 when the construction of 
two chief buildings for the famous shrine was begun. Ropes were needed to 
hoist the heavy keyaki beams, and many pious women throughout the country 
willingly cut off their tresses, which were woven into these enormous ropes, 
as no other kind of rope was strong enough to hoist these massive beams and 
haul heavy stones. 

Some people can perform remarkable feats with their hair. One such 
Samson is Dault Rayji Gaikwad, a forty-two year old employee of the 
Maharashtra State Road Corporation. His ten years old son Datla has 
inherited his father's hair power and they have given demonstrations 
throughout the state of Maharashtra. Their repertoire includes such hair- 
raising feats as pulling a bus with fifty passengers by the hair. 

Dr Chanda Singh has devoted many years to research on human 
hair. He writes on page three of his pamphlet Human Hair, "If a human hair 
is placed on a bar of steel and passed through a cold rolling mill, its imprint 
will be visible on the steel, which shows that human hair is harder than steel". 

Man has struck a difference from the hair direction of his ancestors 
— in antropoids, and one of them is that the hair on the back of man converge 
on the midline, whereas those of the anthropoid diverge. Some evolutionists 
and anthropo-geographers believe that the denudation of hair occurs due to 
migration and effects of climate. It has been recorded that the original man's 



to decrease, though of course his head has more hair. As on head, man had 
880 hair per square centi meter, whereas, orangutan, chimpanzee and gibbon 
had 383, 400 and 546, and on back man had 696, whereas the above mentioned 
animals had 937, 422 and 440 respectively. At any rate man's bodily hair 
decreased in quantity as he drifted away from his original natural life and 
began to protect himself with artificial means, but even then his head retained 
the maximum quantity and length of hair, which in general tautological term 
are called kesh, though kesh means the hair of any part of human body. So, 
even nature has preserved the growth of hair on head to protect it as it contains 
the most delicate and complicated nervous system. Doubtlessly, man has lost 
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his original quantity of hair, yet Darwin writes in his renowned work, The 
Descent of Man, "The loss of hairy covering is a loss to man". It is a salient 
point to notice that the human animal is born having hairless palms and soles, 
which continue their nakedness throughout life. They may be soft as silk but 
protectively they may be strong and stiff and in certain animals they are graded 
in the descending order — as spines, bristles, awns, wool, fur, down. The 
sharp and rather natural weapons as spines are seen in porcupine and 
hedgehog. The hairs also convey symptoms or signals in condition of bel- 
ligerent mood or fear by "standing on end". 

It is not possible here to occupy an enormous space to actually quote 
the words of numerous scientists, who have worked and opined about dif- 
ferent aspects of human hair, and so for inquisitive readers, here 1 only 
mention their names with due reference to their respective writings - Coon, 1 
Gran, 2 Janusch, 3 R.A.S.A., 4 Sarkar, 5 Elliot, 6 Boas, 7 Weiner, 8 Hulse 9 
Hutchinson-Gregory-Lydekker 10 (All three together), Yerks, 11 Katherine, 2 
Hammerton, 13 Morris, 14 Swanton, Kroeber, 16 Topinard, 17 Hooton, 18 Baur- 
Fischer-Leny 19 (All three together). Hrdlika* Howells, 21 Haeckle 22 
Romer 23 Tylor, 24 Barnett, 25 Frazer 26 Kephart, 27 Stern, 28 Taylor, 29 Had- 
don, 30 Keith, 31 SuUvian 32 and Skeat. 33 

On the basis of a vast study of evolution, I offer here a definition of 
man. "Man is a biped, erect, walking, thinking, reasoning, speaking, tool- 
making, tool-using, worshipping and praying animal". In this paper, 1 am 
basically concerned with the last two traits of man - worship and prayer; who 
is to be worshipped and who is to be prayed to? Some super-natural power 
beyond his control of whom he is afraid due to his helplessness before that 
all-powerful power-omnipotent, omniscent and omniaudient, to which he can 
call by any word, term, designation or name, and there are countless names 
of that power which is called God, Allah, Parmatma, Rubb, Aizid or Waheguru. 
Any method which instructs to approach and realise that power is called 
religion. Sikh ism is one of such well-founded eleven religions of the world — 
their youngest brother, and so, closest to the present milieu. Here, I am 
discussing the essentiality and indispensability of growing uncut hair of whole 
body without doing any harm to them in any way and without changing their 
natural colour by dyeing according to the decree of Sikh doctrine - "Sabat 



Before touching the religious injunction and importance of human 
hair, I will briefly describe some other aspects of hair and man's concern with 
and interest in them. There are many more aspects of hair, but in this paper 
1 mention their concern in physignomy, palmistry, religion, aesthetics, 
romance, spirituality, naturality, forensic science and in various esoteric 



concepts in addition to their use in sorcery, as it terms them as the medium 
of "Externa] Soul" of man, and the harm done to them is done also to the man 



Regarding aesthetics, the beard 
masculinity and virility and in appearance these two characters have been 
robustly rife, along with his stature, throughout human history. So far as 
romance is concerned, the charming eyes and long dallying locks or tresses 
or zulfs have been a great and fascinating subject of poets and the writers of 
romantic prose. I believe that the Arabic, Persian and Urdu poets are at the 
summit of using 'lock' or "zulf\ and if their verses pertaining to charm and 
beauty are collected and compiled, they can make a very huge volume of 
poetry. The praise and pull or attraction is described in both types of love — 
Ishq Majjaazi and Ishq Haqeeqi, that is physical love and spiritual love, or say 
love for this world and body and love for God and Soul. In religion, the love 
is spiritual and the beloved's locks are praised in this decorum and diction 
and Sikhism also does not lag behind and is Sufistic in this respect, which I 
will describe in this paper. 

I will cite some thoughts of English writers about locks, tresses or 
zulfs. It may be clarified here that in English language, a tress refers especially 
to the hair or lock of a girl or a woman, the hair which are loose, long and are 
hanging. William Shakespeare truly realised the value of human hair and 
decisively and dignitarily says, "But in the way of bargain mark you me, M 
cavil on the ninth part of a hair." 34 Even the grey hair of old age arc respected 
everywhere, as we read, "By common consent grey hair are a crown of glory; 
the only object of respect that can never excite envy." 35 

About hair, now we look at the view which was held by the religions, 
which preceded the Sikh faith. As it is believed universally, the Rigved is the 
oldest book of the world, and Hinduism the oldest religion, if it can at all be 
designated as a religion, because it primarily does not fulfil the essential 

supreme scripture, nor a certain place of its origin and place of worship, due 
to which it is described by a famous Hindu theologian, "Hinduism is a very 
vague one. It has neither denotation nor connotation. It conveys no meaning 
to us". 36 He further comments, "The term Hinduism is very vague. It is to be 
rejected summarily - importance of names as well as forms". 37 A well-known 
erudite states, "Because of comprehensiveness and its unceasing growth, 
Hinduism is impossibale to define. Having no common creed or set of 
dogmas or practices, no universally acceptable canon, no church, and no 
uniformity of worship, Hinduism is thus not a religion, but a medley of faiths 



linked to some degree by a common pantheon". 38 A creditable Hindu 
scholar has written, "One finds in its fold theological doctrines of different 
shades, religious practices of different types and numerous cults and creeds. 
The Hindu tradition has never prescribed uniform way of life to be followed 
by all". 39 This is the reason that another Hindu theologian of great glory has 
taken the resort of calling Hinduism, "Vedism". 40 

At any rate, here we are concerned with the wearing, caring, protect- 
ing and preserving the naturally grown hair. So let us examine what the Rig 
Veda and other Vedas say about this subject. It will not be possible here to 
give detailed citations. Anyhow, I will try to do it briefly. My point at issue 
- wearing naturally grown hair without tampering with them, i.e., to cut, 
pluck or dye them. 

Bhardwaj prays to his spiritual mentor, whom he described as the 
one who wears uncut long hair. 1 The sage or Rishi named Iss recites an 
incantation or mantra in which deity named Ribhu 42 is described having very 
lustrous and impressive beard and moustaches. A Rishi named Deeraghtama 
praises the keshas 43 of the deities Arun and Mitra, and also tells that God 
Agni also praised them. The Sage Jooti praises the Sun God 44 for his dazzling 
keshas which emit light (he might have meant rays). Rishi Vishwamittar also 
priases the Sun God for his keshas. 45 Prjapati prays for good growth and 
protection of his keshas and hair on his face 46 Prajapati again prays for the 
promotion of hair on his whole body including his genitals 47 Prajapati says 
that he is pleased to see others wearing all hair of body intact. 48 The Rishi 
named Kuttas 49 describes Vishnu wearing long hair. In this slok the word 
kapper,lc.,kesho — having long hair on head has been used. The Rishi named 
Prameshri describes Shiva having very long plaited hair (jataan). 50 The sage 
Pratesham praises the Agni Deity addressing him as Kesho. 1 Jamdaggan 
Rishi got a herb from the house of Asitasya to use in order to increase the 
growth of his kesh. 52 Brahma mentions the kesha of a hermit who is coming 
to attend the ceremony of ayagna? 3 The sage Weet Hawaya advises some- 
body to use certain medicine to save his keshas from shedding 54 The Sage 
Bhrigoo advises the people never to do any harm to hair and keep them 
carefully. 55 

Not only the Vedas , the other Hindu scriptures, i.e., the Upnishads, 
the Simrities and the Puranas also mention the importance of growing long 
hair. There is a mention of Indra and Virochan that once they both went to 
see Prajapati and saw him looking at the image of his face in the transparent 




water. They asked him what he was looking at, on which he told them that 
he was being pleased to see himself sabat soorat — having his hair intact from 





his feet to the top of his head. Rishi Yagwalk praises and similises his bodily 
hair as natural and important as the leaves are to the plants. Another 
Upnishad describes the tuft or joora of hair as the dwelling place of God. 58 
Garbho Upnishad also praises the keshas. 59 

The Simritis also uphold the wearing of long hair as we find in Manu 
Simriti, 60 Sankh Simriti, 61 Vashisht Simriti 62 Gotam Simriti 62 and Laghuttam 
Simriti. 64 The Puranas also talk about keshas and tell that Brahma himself 
had very long hair. 

In all countries, cultures and concepts of faith, the long hair used to 
be so sacred that they were highly respected and were cut only when the 
people were punished for some religious sin, social vice or some legal crime, 
as we find in the Sri Mad Bhagwat Piiran that Lord Krishna, on the intercession 
of Rukmani for her brother Rukman, shaves off his hair on the head, beard 
and moustache 65 as a substitute for death. 

There goes a current legend recorded in many books that when 
Shivji shook and fluttered his jataas or long tufted and plaited hair angrily, 
two warriors appeared spontaneously, who desecrated iheyagna of his father- 
in-law as a revenge, and the descendants of those two warriors were called 
Juts, being born of the jataas of Shiva. 66 The Balmiki Ramayana states that 
when Lord Rama started for exile from his home, he decided to lead the life 

67 

of a hermit and so he plaited his long hair with the sap of a banyan tree. 

Here it is a sad comment that the Hindus have deserted their 
original faith Sanatan Dharma of their Rishis, Munis and deities by becoming 
clean-shaven, and are trying hard to even absorb Sikhs in this disfigured, 
distorted and profane form. Some of them did it to the Sikhs forcibly and 



As the portraits of the great founders of religions show, they wore 
long hair, including Moses and Christ. Abraham is believed to be the common 
ancestor of Hebrews or Jews, Christians and Muslims; and not to speak of his 
hair on other regions of his body, even his moustaches were partly cut as a 
punishment for adultery - as the penalty imposed on him by his legitimate 
wife. But long after him, his descendants mostly began to cut their whiskers 
and then beards, and then undergo tonsure also. However, some of the 
followers of these faiths, usually the priests and religious leaders, even now 
grow long hair. As the Hadees tells, Prophet Mohammad took special care 
for his long head-hair, loosely hanging on his nape and back, and for the facial 
hair also, to keep them clean, oiled and combed. Here, my pen cannot help 
appreciating and paying tributes to the Muslims who through the Hadees, as 
inherited in Islamic literature, 68 have preserved the details of even the ordi- 
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nary activities, habits and actions of their Prophet, including description of 
his complete physiognomy received through his intimate contemporaries; 



We see a host of photographs of philosopers, hermits, rulers, 
I scientists from ancient times to date, who wore long hair. 

It is worth mentioning that like the Indians in general and the Indian 
sages, rishis, munis, warriors and deities, the gymnosophists of Greece used 
to wear long hair. Amongst Indian religious personages, Lord Krishna, who 
was rather more romantic than religious, was called Kesho — the one who 
wears long hair — but how strange it is that Hindus never depict his beard ! 

Now we come to the inseparable connection or relationship be- 
tween the Sikh faith and wearing unshorn naturally growing hair - the hair 
of any part of the human body called kesh. Hence, here emerges the second 
title of this paper, "Kesh and Sikhism", Man's "Sabai Soorat" - the wholesome 
natural form is the root-concept and belief of the Sikh Gurus and Sikhism. 
From his very advent, man has been thinking of God anthropomorphically, as 
he believed that God created him as a paragon of creation in his own likeness 
about which it is apt to quote the Bible (The Old Testament), "And God said, 
let us make man in our own image, after our likeness." And further, "So God 
created man in His own image, in the image of God created He him; Male 
and Female, created He them". 69 Therefore, Moses and Christ followed the 



Like the days of yore, all the Sikh Gurus wore long hair, but this 
condition was irrevocably enjoined on the Sikhs by the tenth and last cor- 
poreal Guru, Guru Gobind Singh, who founded the Khalsa. There are many 



Muslims and Europeans. Amongst the Europeans, Max Arthur Macauliffe 
squats at the summit, who dedicated thirty years of his life to study, research 
and write The Sikh Religion in six volumes (1909). 

to the birth of Khalsa were like this. The unarmed Hindus or even the Sikhs, 
who believed in Sikhism, were intimidated and cowed down, insulted, looted 
and killed merely for a wish of the Muslim rulers, and sometimes they had to 
face dangers to reach Guru Gobind Singh to have his sight (Darshan), as they 
were often robbed or even killed on the way. So he had resolved to make his 
Sikhs and impart them an identity of permanent recognition, and of course, 
his heart, head, emotions and imagination had already been fired with an 
unforgettable incident of the martyrdom of his father, Guru Tegh Bahadur, 
just 25 years earlier in 1675 A.D., when the Hindus of Delhi did not muster 



courage even to receive the dead body of the martyr, who gave his life for their 
faith and cultural freedom. This incident prompted the emergence of Khalsa 

- the pure, purified from the dirt of the impurity of Brahaminical caste 
system, the root-cause of disunity and weakness of Indians. 

One day a company of Sikhs came and told the Guru what had 
happened to them and requested him to protect them, "We have found it very 
difficult to approach thee on account of the violence of Muhammadans. Some 
of our company have been killed on the way. Others have been wounded, and 
have returned to their homes. To whom can we look for assistance but to 
thee ?" This narration and supplication of those Sikhs was the clarion call 
to the conscience of Guru Gobind Singh the Great. "The Guru invited all his 
Sikhs to attend the great Baisakhi fair at Anandpur, without shaving or cutting 
their hair". 1 Thousands and thousands of Sikhs attended the Vaisakhi of 1699 
A.D. What happened there is well-known. But here we are concerned with 
kesh - long hair as, "The Guru always held the belief that it would be proper 
and advantageous to his Sikhs to wear long hair and otherwise not alter man's 
God-given body, and he often broached the subject to them." 72 So in the Sikh 
congregation on that Vaisakhi, he made the identity of his initiated PanjPiyare 

- The Five Beloveds distinct (niyare). Then he gave them the discourse of 
conduct and their identity revolved round the pivot of five K's, "They must 
always wear the following articles whose names begin with a K, namely, kesh 
(long haiTj,kangha (comb), tarpon (sword), kachh (short drawers), kara (steel 
bangle)". After initiating the five beloved ones, he requested them with 
folded hands, to initiate him also, which they did as he had done to them about 
which we read, "I am the son of the Immortal God. It is by His order I have 
been born and have established this form of initiation. They who accept it, 
shall henceforth be known as Khalsa. The Khalsa is the Guru and the Guru 
is the Khalsa. There is no difference between you and me." 74 

It was a unique type of initiation in the religious history of the world, 
about which Bhai Gurdas Singh ecstatically pours out his verses, writing and 
singing, "Wah, wah\ Gobind Singh Aapey Gur chela". 7S (Wonderful, wonderful 
is Guru Gobind Singh, who is a Guru as well as a disciple). He also writes, 
"Sir kes Dhar kar kharag ko sabh dusht pachhara." 76 (Wearing the long hair 
on his head and wielding sword, he defeated his all enemies). 

I have already quoted Macaulliffe above, and even if you read the 
writings of any number of writers, you will see that kesh come first of all the 
five K's. From that very Vaisakhi day, the kesh became the foremost ajd 
indispensable symbol of the identity of Sikhs. What a wonder and divine 
vision of Guru Gobind Singh the Great, the spot where the Khalsa was 
founded or was born was named by him, Keshgarh Sahib ! 



Let us examine now what does the Sikh Scripture say about kesh ? 
And what do the Rahitnamas, the rules of conduct written by Sikh writers, 
state about kesh ? Both types of these sources, if put together, are twenty- 
eight 77 in numbers, speaking on various aspects of Sikh way of life. Anyhow, 
all of them rever the keshas. However, we may mention here what is said 
about them, the very cornerstone of the foundation of Khalsa, in Guru Granth 
Sahib, by Guru Gobind Singh himself and Bhai Nandlal Goya. The Brahmins, 
the leaders of Hindus, themselves had degenerated under the weight of 
ecclesiasticism, caste system, the practice of untouchability and cutting and 
shaving hair, but the Khalsa had to and has to give up all the customs, beliefs 
and practices of Brahimins, as a relapse to Brahminism was conducive to the 
extinction of the Sikh way of life against which Guru Gobind Singh warned 
the Khalsa, exhorting : 

"Jab Lag Rahey Khalsa Niyara, 
Tab lag tej diya main sara. 
Jab eh gotten bipran ki reet, 
Main na karon inh kiparteet" 78 

1 have given all power and effulgence to the Khalsa so long as they 
lead a Sikh's distinct way of life. But when the Sikhs will relapse to 
Brahirninism, I will not trust them. 



As it is associated with him by many people, he also said : 




Here the word n roop" connotes a definite stress on wearing long hair, 
(and other bodily hair intact also), with a turban tied on one's head. If a 
clean-shaven person wears all other four symbols, he neither represents the 
mop of the Khalsa nor that of Guru Gobind Singh. 

According to the Sikh belief and practice, it is the long hair which 
are essential coupled with turban, and as you all know, the Sikh apostasy 
begins with cutting, trimming or shaving hair, and then the turban on the head 
disappears. None should understand that I have belittled or ignored the other 
four K's - kangha (comb), kirpan (sword), kara (iron bangle) and kachh 
(short drawers). What I mean is that the long hair and turban on head speaks 
volumes of the identity of a Sikh, just on sight even from a distance. 

Here, I feel like giving a comment. The Hindus in particular, because 
their population in India is many crores, spend millions of Rupees on cutting 
their hair or getting them cut from barbers, claim to be clinging to Manu 
Dharam. I have studied Manu Simriti 19 very thoroughly and have read that 
Manu speaks absolutely a different language from that of the present Hindus. 
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He respects uncut long hair to such a deep reverence that he advises the 
people to keep their hair clean, taking them to be so pious that they should 
not be touched without cleaning and washing their hands after eating some- 
thing. The hair should not be caught by anybody rudely and dishonoringly, 
and if anybody catches and pulls them, his hands should be cut, and even in 
a battlefield, the enemy should not attack one's hair. 

I have already spoken about man's anthropomorphic vision of God. 
Let us see how it has been done in Guru Granth Sahib by the Sikh Gurus and 
the saints whose holy word has been included in Guru Granth Sahib. Hair 
and turban have been associated with the sacred appearance of God. 

The kesh have been in religious and spiritual devotion the dearest 
and most valuable asset of human life and represented life of the person 
concerned, and though opposed to Sikh thought and belief, some non-Sikhs, 
especially the Hindus, offer their cut hair (tonsure) at the shrines of their gods 
and goddesses as if they have offered their very life to their deities. Here we 
are concerned with the Sikh concept about long hair, which neither cut nor 
harmed in any way, are used as a service to God as we find it in Guru Granth 
Sahib, when they are in service as a chaur. 80 It is offered to be used to dust 
the feet of the Lord. 81 Anthropomorhically God has been described having 
"Sabat Soorat Dastar Sira"- having His natural visage and a turban on His 
head. 82 The founder of Sikh faith depicts Him rather with more physiognomic 
traits : 

"Terey bankoy loen dant resala, Sohne nakk jinh lamrey wala"? 3 

O my Lord, you have beautiful eyes and teeth, beautiful nose and long 

hair. 

The trait 'lamrey waia' (long hair) is especially noticeable. 
The hymns of saints or Bhagats included in Guru Granth Sahib are 
called Bhagal Bani. The Bhagats had long hair and used to have a turban on 
their head, and some describe how the long hair 84 are burnt like dij grass 
when the body is cremated along with turban, as Kabir and Ravidas have 
expressed themselves. Kabir 86 warns the proud man, who prides on seeing 
his slantly tied turban. Namdev praises the turban of the Lord "Khoob teri 
pafffF Even Guru Arjun Dev feels blessed due to God's Grace, who has 
awarded and honoured him with a turban or dumalra 88 like a champion. Farid 
reminds himself of his approching end, day by day seeing his grey beard. 

"r on ' 



I and moustaches. 

Bhai Nand Lai Goya was an exceptionally devoted Sikh of Guru 
Gobind Singh and lived for many years in his presence. He was a great scholar 
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of Arabic, Persian and Hindi and wrote verses mostly in Persian. He was 
enamoured of the charming beauty of kesh and wrote verses on locks or zulfs % 
with his intense spiritual love for kesh, which he expressed in his different 
Persian works. 91 

For His spiritual awareness and values, keshas were beyond any 
worldly price and here I quote one of his famous verses : 

"Deen duniya darkamande aan pari rukhsare ma. Hot do alam qeemte 




O Lord, O my friend, both, faith and the world are in the catch of 
your snare or string, O You who have the fairy-like cheeks, and this 
world as well as the next, both are not worth your single hair. 

The initiated Khalsa Panth will ever remain indebted to Bhai Nand 
Lai, as out of all the Rahitnamahs, he is most decisive, incisive, vivid and 
effective in elevating and properly describing the importance and indispen- 
sability of kesh, and that also with a prodigal brevity : 

"Nishane Sikhi een pan) harf kaaf, Hargiz na bashad een pan) muaaf. 
Kara, Kardho, Kachh, Kangha Bidaan, Bila kes hech ast jumla 
nishaan" 92 

There are symbols of five letters - Kaaf (Five K's) in Sikhism, which 
cannot be exempted. There are — Iron bracelet, sword, short 



Yet another important thing is to be described - the 
is not allowed by the Sikh tenets. So much is said about it - pro and 
anti-pro — those who dye their hair do so to conceal their age to look younger 
than they really are. It is to de-naturalise their God-given body about which 
again Bhai Nand La) writes : 

"Harf hai kaat ast een pan] kaaf, Bida Nand bawam goyam khilaf. 
Huqqa. Hajamat, Halal-o-haram, Ba cheeshe Hina kard ru siyah- 
faam". 

There are five contemptible letters Kaaf against which Nand Lai says, 
and they are smoking, shaving, flesh of an animal killed in Semitic 
way, illegitimate possession or doing anything evil (haram) and 
dyeing beard with myrtle (mehndi) or any other dye. 

Sehjdhari Sikhs : The mention of sehjdhari Sikhs is unavoidable in 
the Sikh discussion of hair. Honestly speaking, without exception, they have 
simply become a sham so far as the Sikh faith is concerned. A sehjdhari Sikh 
used to commit to the Guru that gradually, he would give up his previous 



practices and beliefs, would grow long hair and become a Singh — Sabat 
soorat, but it does not mean that a sehjdhari and his children and their 
children, generation by generation should remain sehajdhari. When will this 
circle of 'sehaj' - slowness — end and when will they be really Sikhs ? Or 
will they remain clean-shaven and still be interfering in Sikh religious institu- 
tions ? II is enough to say about this matter that they will be blessed by the 
Guru if they quicken their pace on the path of becoming Sikhs of kesadhari 
identity from the stagnation of sehajdhari — generation after generation. 

Hair should not be depilated from any part of the body. Apostasy 
has got 3 to be stopped ! It is increasing day by day, by the destruction of an 
invaluable gift of nature. Long hair is the crown of Sikh faith. Guru Nanak 
Dev has rightly written : 

"Je jarwana par-hareyjar wes kraindi aaiye"?"' 

If an aggressor tries to scare away old age, even then it does come in 



Here, the word jarwana is especially notable. The 
the word aggressor for one who attempts to beguile the natural, biological 
and gerontological phenomenon; as old age, if concealed by dyeing hair or by 
does appear in bodily troubles; in the guises of decrease in 
e of hearing, pains in body, and many other sorts of ailments. 

Like we disturb the natural ecology of environment, people who 
destroy their hair are disturbing the ecology of their body - rendering a great 
loss to themselves. Think of how much energy is spent on repeated growing 

i or self-destruction ? 
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SIKHISM AT THE CROSSROADS* 




road" to follow ? 



Sikhism is at the crossroads, 
le guide us or can we find it ourselves ? 

There is no unity. We are savagely fighting amongst ourselves. 
Factions and groups have been created everywhere. We are wasting our 
energies in fighting instead of using it to find the "right road", 
creation of the Khalsa has not been fulfilled. What are 
remedies ? 



Unexamined life is not worth living (Socrates 300 B.C.). Similarly, 
any unexamined institution, political, social, economic or religious, is not 
worth existing. 

It is high time we examine our religious institutions and take timely 
action to reform ourselves in a new environment/society. If this is not done, 
there is danger of revolt by all sensible Sikhs, particularly the youth. Some 
Sikh intellectuals have predicted that Sikh religion as practised today has no 
future. 

Sikh religion is not practised as preached. Sikhs in general and youth 
in particular are confused about this situation. 

The caste system was abolished. We are still living in this system. Do" 
we require a "dictator" to pull us out of this evil way of life? 

Similarly, priesthood was also abolished. But we continue to allow 

priests cannot interpret our religion intelligently. They always try to impose 
blind faith which is authoritarian.not acceptable to Sikh youth. These priests 
have destroyed the spirit of Sikhism. Can we allow them to destroy our souls 



Real life problems (basic needs) are neither discussed nor efforts 
made to explore means to solve them. We are made to live with false and 
irrelevant issues. This cannot go on for ever. 

All religions are trying to meet the basic needs. Jews look after then- 
members right from cradle to grave. We are still living in the primitive stage 
of religion. How should our religion be reformed ? 



* Courtesy: Sardar Hardyal Singh Paul, North Royalton, U.S.A. 
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In practice, snobbery, falsehood, bigotry and hypocrisy have 
ling, logic and rational thinking preached by our Gurus. 

The way Sikhism has 
ness, health and prosperity. On the other hand, we are 
to lead a wretched life. 

The preaching of our religion kin kama (work ethics) is not being 
practised. The preaching wandchhakna (economic equality) is also not being 
practised. We have no control over our desires and passions (excitement, 
anger, greed and lust). We are neither living in harmony with ourselves nor 
with nature as preached by Guru Nanak. This is the main reason of our 



nor 



Sikh priests and advocates talk about salvation. Our ship is not 
sinking. No one talks about the basic present day relevant issues. 

We are neither born evil nor have committed sins as is preached by 
some other religions. We are the master of our fate. 

We are not democrats. Our institutions do not run in a democratic 
way. Consensus of community members is neither taken nor considered while 
taking important community decisions. 

We have no forum or study circle where we can discuss our 
>ur gatherings in gurdwaras are neither religious nor social. 

We mix politics with religion in a way that we are neither religious 
icians. 

Due to wrong interpretations of our religion by priests and fun- 
Jist advocates, we are still in the feudal age. Our priests preach as if 
we are uneducated living in agricultural age in Punjab. 

We are not self-critic nor do we tolerate any criticism with the result 
that we are unable to reform ourselves. 

Sikhs are losing their identity. We have neither any mission nor 
public relations. 

In the past, many Sikhs, Hindus, Sindhis and sehajdharis got 
alienated and formed their own sects. The same is happening with the youth, 
who are not treated fairly. All who believe in the Gurus and Granth Sahib 
are Sikhs. Our priests and advocates emphasise more on amritdharis and 
keshdharies with the result that the sehajdharies are now 
The way they are treated in gurdwara meetings is 

Besides religion, Sikhs living in U.S.A. have many social, economic, 
educational and other problems. First generation Sikhs are suffering from 
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generation and cultural gap due to which the family ties are breaking up, 
causing unhappiness and miseries. We have not developed any social or- 
ganization to help us in this matter. Our institutions, like gurdwaras, have 
failed to help us. 

In the past, criticism has not been tolerated by many Sikhs. We have 
to be self-critic if we want to reform ourselves. 

We have great hopes of our youth. They realize our shortcomings 
and can help in improving the situation if given proper opportunities. They 
must be trusted and given part in the management of our community. 

What we have said above should not be taken as the negative side. 
Our thinking is positive. Let us be sincere to ourselves and find time to think 
about our religion . Let us be aware of the pitfalls and the obstructions to find 
the "right road". This may be time-cosuming, but not difficult. 

Discuss the problems with other community members. If you find 
something wrong being preached, do not hesitate to bring it to the notice of 
the management of gurdwaras. Interaction will help you to find correct 
solutions. 



* *« 



RESOLUTIONS PASSED ON THE SEMINAR HELD AT 
CHANDIGARH ON THE 26TH-27TH OCTOBER, 1996 

RESOLUTION NO. 1 



All the participants of the Seminar, Apostasy among Sikh Youth — 
Causes and Cures, organised by the Institute of Sikh Studies, Chandigarh, at 
the Panjab University Campus, Chandigarh on 26th-27th October, 1996 
unanimously resolve that concerted efforts should be made by all Sikhs in 
India and abroad to check growing trend of Apostasy among the Sikh Youth. 
Apathy towards religion may be a general phenomenon throughout the world 
but the Sikh Youth become more conspicuous when they are bereft of their 
religious symbols. There are several causes leading to this state of affairs — 
political suppression, social isolation and ignorance or deliberate mis- 
representation.^ Apathy and indifference on the part of parents has ag- 
gravated the problem. 

We are of the firm view that a massive campaign has to be launched 
to impart religious education to the Sikh parents in general and the Sikh Youth 
in particular. Religious instruction in Sikh theology and Sikh history may be 
made an integral part of educational system in all the Khalsa Schools and 
Colleges by appointing whole-time instructors, whose expenses may be met 



jointly by the Managing Committees of the Institutions and the S.G.P.C., 
Amritsar. Where there is no Khalsa School, Sunday schools may be started 
in the Gurdwaras to impart religious education to the youth. 

The Institute of Sikh Studies, Chandigarh, alongwith other major 
Sikh organisations, has started a Movement to bring about an awareness of 
the Gurus' teachings - Gurmat Chetna Lehar. In Students Contact 
Programme, it is proposed to hold a Gurmat Camp in every Khalsa School 
and College. The Camp Manual has been prepared in Punjabi and English. 
It will be supplied free to every student taking part in the Camp. It contains 
essential information about Sikhism. District-wise committees have been 
formed to implement this programme. 

We appeal to <A\Panthic organisations and individual Sikhs living in 
India and abroad to join this movement in a big way. 

This gathering has reviewed the follow-up action on the resolutions 
passed in the Sardar Daljeet Singh Memorial International Sikh Studies 
Conference held at Chandigarh on 20-21 September, 1995. It has noted, 
however, that progress is held up in case of some items which demand a 
positive role by the S.G.P.C. These items are : 




A notification banning the so-called textual analysis or research question- 
ing authenticity and integrity of Gum Granth Sahib. 

Standard computerised version of the Bani in Guru Granth Sahib. 

Policy guidelines on creation and management of Sikh chairs in Univer- 
sities, etc. 

Unhindered access to Nanakana Sahib and other Sikh shrines in Pakistan. 

An Advisory Committee on preservation of historic buildings, relics, ar- 
tifacts, eic. 

Coordination Committee for Vaisakhi 1999 celebrations. 

Inclusion of a citation in the ardas to commemorate the martyrs of 1984 and 



up a Committee for religious instruction iu Schools, Colleges, etc. 

Use of electronic media and TV channel to propagate Sikh values and 
culture, and to share the message of the Gurus with the world community. 

This conference calls upon the S.G.P.C. to take appropriate action 



3 

This conference wishes to record its appreciation of the an- 
nouncement made by Sardar Gurcharan Singh Tohra, President, S.G.P.C., in 
the last year's conference, for grant of Rs. 5.00 lakhs to be given to the Institute 
of Sikh Studies every year. The Conference has noted with satisfaction that 
the grant for the last year has already been paid. This Conference hopes that 
grant for the current year will be released at the earliest, and that it will 
continue to be paid regularly in future also. 



This seminar organised at the initiative of the Institute of Sikh 
Studies has yielded valuable information required to deal with the problem 
of Apostasy. There are two other vital issues confronting the Panth. These 




This Conference calls upon the Institute to organise special semk 
(s) in order to articulate the thinking of the Panth on these issues. 

RESOLUTION NO. 5 

On the occasion of the five hundredth birth anniversary (1969) 



of 



Resolutions 



199 




Guru Nanak Dev ji, the University Grants Commission agreed to set up four 
chairs commemorating this momentous event in Indian history. One chair was 
offered to the Department of History, Jadavpur University, Calcutta, for the 
pursuance of Sikh studies in Eastern India. This part of the country took up 
Sikh studies nearly a century ago. The Calcutta University is the first Univer- 
sity, outside Punjab, which has a rich tradition in the conduct of Sikh studies. 
After the chair was set up, Jadavpur University invited Prof. Chandra Baner- 
jee to be the first holder. For nearly ten years, Prof. Banerjee carried on 
pioneering research from this chair, which remains unsurpassed even today. 
Well known Journal, The Sikh Review, bears testimony to his dedication. 

After retirement of Prof. Banerjee, Prof. Amalendu 1 
part of 1995. 

We understand that there is a move on the part of the University 
authorities to abandon this tradition of Sikh studies initiated by the said chair. 
It is also reported that this chair may be thrown open to any scholar — not 
necessarily having any specialisation in Sikh studies. 

Such an eventuality will be a gross violation of the concept for which 
the Chair was originally set up nearly three decades ago. It is sure to be a loss 
to the development of Sikh studies in Eastern India. The Sikhs of Calcutta 
and other parts of India view any such step of the University as a great set-back 
to the rights and privileges of the Sikhs as an important minority. 

This gathering of Sikh scholars views this move with serious concern, 
and calls upon the University not to take any steps that could violate its 
original commitment to research in Sikh History alone. 

RESOLUTION NO. 6 

There are large numbers of Sikhs belonging to backward com- 
munities like Vanjaras, Sikligars, Lobanas, etc., (population estimated at 8-10 
crores), outside Punjab. Unfortunately, they have remained neglected. The 
Panth owes them a duty to look after them and to reinforce the feeling that 
they are an integral part of the Panth. 

Apart from other programmes to ameliorate their lot, it seems very 
desirable that they be associated with the S.G.P.C. This gathering of Sikh 
scholars, therefore, calls upon the President, S.G.P.C, Sardar Gurcharan 
Singh Tohra to co-opt atleast two members from these communities outside 
Punjab to the newly-elected house of the S.G.P.C. 

*** 



(TO AtkS'A' few UfHHU^ 

—fen £ opto i fh™ — 

- » 

W. ddA'H fiw FP7J 

CFUHcT U^t f^ET UHS >H§ 0UH->H6M l t/]'H T feu UHRVU €u-feUR ?U3RTS Rp feoT 

tere-fWvT ffe u i feR ^ wz?; >n3ct hsi* ^ wa^f u^ura fs3l M3 

(materialist) uul 3 1 

fl'c^H^dsM (monotheist) fatf 
srus?, »n.r^ ftp#»# mJd^'Jl m#r&js orgs, fefi >KfWt uresr Hftr^f 

UH 57^ ?T cTU, fW S3 tTC 3o73t H4'<*A> US^ 3 I feR drk?'6 \f\j$ fez 

w udt qgn-f^yy^ »ft ifR-uTsa* FcFM feR HsJ'^a 1 # <re huu& ftjs, us 3 
fen § >nfe fW£ t Rresft HdU'^w s^l^?q§?n ruh § HddidH u^ 

3F5^t U^ Rrg UU US I 

feu frTS, fee? »ffaul STTc7 § PddMcSc/ Hftr^t £ RU? US frfR fetJ 

hrhhtj stp^. t s terafe>H* 3, 3 fesr cM Rfeu, R*feH u^cfl, s §s/ s 

Wit frPH 7 ^ § HdU'^'A HTTBHW § RRRS oTatW* S3 5TU Sfo3 feH fe^f 

#cT3~ Ul R¥ <*'i3»' HZHT f^piT, 

U 1 ^ RH >WSRR ftr >HPdH'd ftf»f tTH 7 " UU 1 ! 

»fUq T 3, 'U KRHRfS ^U 1 ^ ! HU^ RSH'S § ^TS ^ teS-f^P# U cRfl ^U-H^ 
o7 H=F MS^R U to U I UU feu MgRR R???0 3U^t feR fRRff § 

»f#Rsff u 1 ?^ s nfURR crafW* d feu 7 u ft hu^ feu feR u^ 0 uu § 

R^tet SOTS ^ »tfUFFH (»(S3?, feeling) Ul H*S KU-fHU fW $ I 

2 

ftw quR £ gUk'6i § P^'dsg'cV B^t 3* frtfaft Rfe^t feR g^t gOU Pdd'dAoi d 
fe feu fec7 ftltto|tt S^-A^«' § U/U-^HB 1 CfUR 5; feR # *HSW'k/l >KUR t 

?sT»f f^u ^5 PdidJl f^u ^r-r#r fcf#-yt fega ud US I s^ feu feef 

>Hft?U feswe RUU i cruSl US I §S/ ^ ^77^3- (identity) »fg^ t 

»ffHU fSR^Sl U I 

feU Ug^ fR # HPddJd' # M^S 3R%U § USTK >HSFFU ! 
'R'RH R3f3 dHd'd fRU 7 ' 1 



605,^3?Hl6,«Jl«jial 



ffm <f?7^7F feu i/fksy^ - fen $ 3 GVw 201 





frtH'rt-d fevl UT UR UU¥ 

srs* cfuh, 3^, w sret, 



gy^r fc? jfrr ul ^feHl fe?r feu w% Pawa £>tfcre hh# treat 1" 

feH SUH 1 ^ HOdd' § fefctad' RH9S BUl H §R fecWtt'til >>fe T ?> § 

fePdJ'Hd feorarg § rt^t I few ^ »f^t uu*ft u, h §<y 3 iranu, 

HUT «0'tJd Hifou, rt'H'rtl HO'^d § W*&, H?> 1676 feu fe-SK? »F£HyU H'PjU 
>H^t HUT? § ^tet fe^ 3^yUH ytr U* R?nj RSfe»f FTU oft^r rft »(H fUR § fRtft H 



Rl dlfSt? fHW Rfo crfU >ift}, dlddPd rI»Ud tft I 
feH fefa ^,Wira 3?7f , HoTS RUTH Hftj, UU fet!d'<2 I 
B'yu SU rRfT fe? yrfe\ fH?> Hfij fH^ §oT fetf rTfe I 

rf nfu qoof, us'aJ yu, u3 ^ ofi^y, t feu; sru 1 

W HoTS Hfu, UR ?> gO, fejsfo fe$, HU fRH feS I 

R$ tfU3!?> HfU UUUI, w ffyui?> nfu 3ufu *m I 



»raW T H, "Rj UTU dtf§H fRU/ feU c7^ RSfew ift, H 1 ^ U gfg^ £ ^ « 

'US 3 1 H" fee? >Hft?U US U) RfRJV ofUW R FFU RUt feu ft5»PU 3 HUU W 

u#3F i u?fl»r 3 &f i fere feu uu" fa3 3ul fee? frfc ^ RrfHs ufe»r 

WOTi §U R*U feddPdd ufW UfUfft 7SRU dt USTfe^fT R^r »f§ f 

^ra 1 # fesfe Pe^di 1 1 guift5»r ^u feu ftr# ur §flw ?>uT ufe REref; 
fera^ # #sr feu ftrt H# hu feRorer u ; 9fW # ^te feu ftji >hu 
fuu# feu fet |i| ru ^tra^ u fesys feR^ d I iA ul f§S HUT # 

§^ U fe^S feu feUUUT HU 1 ^ frw >>fUS ^R fe*>r§ HfU ^ *H^^t RfUfeu RU^ 1 Rfu^ 
Ul UUfW t ygrfe»(r rt Rjteir" | 

fen feAoiwyl >>te 1 7> u HTRi^t fedd'd fe§ fu fu u udt a>ft msw, feus, 

Hht ^ feH«^'H Ul %a[3 RfU 3 §R feU RfeU RfUfUU ^ ^UR-oHU^, H5F 

feR >fes U fec^d'd f t^r ^ M Hi 5U^f uyrs-aHTFl >KU feUUU 

^f^. RS 1699 ^"feR^t feS fRR >HUHl RR, U^Ul § UU-UfURUl 
^ feQ Pdd TO 3 aiUUt n^U <ro: >HH^ R^t yMrfe>HT, §u fe? > HfRU T 





aju alfiiu ftw tft s »ru£ sfH^few § §h fes wh fen u^s § fesre huu £ 
sro i >muu1 # >mssT Hfufuu wh felft rft. §h u* ar^u hhu 1 frw ttfr, fuuu*. 

ftiUd'-yUU r . UT5-UHS, dPdel-yPOdl, PddtMd WH §H Ut H'cStJ'd § W't^'W 
fePdd'H d I feR fS»PU HUU >HU §H feu HfUU *HSSl HfUfUU ftRU ^ufeM*, 
POtiHd'cS feUH 3 £«H U HU"7> gUU >Ht fHtft # clUiJ feutft, »rfUHU 

u hu# u$ hh" »ru£ sro »fu fe»ru Hebsb^ fetongrg srrft su 

HUHU S HS 1764 § »Pu£ *H3TS'H' feu, fMFTO feu £ fefW fft, §H §3 3uT 
^ fHU fuUS* H^ 3U §US^ Ul 3^ dl§S/ £ W STO UH# U*HH>U t<! t SFU 

3£ Here, 'ftW 3^ 'hb' W ^ 'ct=f' feu<? t uh^ s »pu §h £ 



H3F 3* H3t H3T fe UMdtt HU, 




>HmrH. "feS/ 3fU»T (sTC fHV-ftw) S %5 S* >>PU, PorQ'Pd feu W feu-ut UU US 

m§ S3itf £ Au^ feu eu 1 &m eft u3u >h3 uo'tid us i . . . 3 grff w^'yl u* 

US3 fHfe U^ U 3* HU^S feu §S/ £ rt^)^ >^t i ... ?>t£ UHH5 STO Hdkfld' 
^gf U^u ^ HS#3 fe§ fl^dl SW fiWff tTC TTtT ^ UJU §Sj § fRU 
B#l... §S/ feU" UU fa* U 1 " HUTu US 1 ?) # UU ^ U; »f§ ^S/ feU" UU 3£t. 

uwrgrF feu, QtFu 3fe»p 3 ^ ?u ud^H'Ml u i h^fuT hh" §u etust u3 uu. 



fuu*U HHHKts fadd ' dd ' d (chronicler) ^ feu Mvff-fefr § 

fHU-UtfU^ fe»PS §of3 HfU § HfufU? U U'drtl ^IdfHtf Ul ti^dl, «d'tid1 # 
t^^HUUl; Ul gil-oRF feU HO'dd, ^Vft ^oT3T § U>M^H >H§ iHdJI U FTlft 

g^r ^u y>»fUT u i frit usr §17 ^ »fuug^ huh § itoh u 1- huh u, feu 

tc? f §H S UfW U fa feu ^HTT^t ^oT fUW?^ 3U § feUS § HU US fe 
feU, UU U* UU, rtrl^'rt >HUU § 5^ 't^tHri'" >H T yU US I UUl >XU t<eS'do('d1 

^rfU UT ut fe^T ^ >K T U T U-feU r U feu VPS Sf-fSH^ ul SU? l" 

feH 3U/ U MU^t >H T UU5, fet!5 H WUBFS^ dl^'J) 3t ^S/ U fe3T 

««J3'^, wul ^ru fiw fenu, s # >nn^ 'HH^sftstf', fkul 1780 el., feu fuf 1 3U7 

U^d: 

jju fun hA fny »rd, uuT, huI, ufuu^i 

Ou Oh hu hu tes ftw uffe, uu to A^crsstrci 

fUS/ fHV U UU cfU, UU^ ufe»f ^ i 

»HU &Sj fHlT U UU, 3US, hTh u^ ?fu, WW tft U 1 U^ U U^PH I 6 



ugn^t ^ mq u. §h ^ u ftrau fee? uu ate-firo, Huusr u »rauntf, >Hcn^? 
ferjd'HoCd, $ntt 3. ^t. cjfisujH, & cflar d, §u few a^t, testou* m§ Hd«<*'«l 
ni ^Hd ' (relevance) F/jF-3?5^ ai^ul 3 I >H3Td*F frw ^tT-l^T 

$U3 B^t (HS 1845-1848 feu^) 85ft»P BE§»# feu 3U^t 0H^>H3 § 

HH>fH, §FT £ FT?> 1849 feu Udof'Hd oid^'tTI »fV^t HTTO-l{ftTO 'PdHciJl tf? Hi 

A living spirit possesses the whole Sikh people, and the impress of 
(Guru) Gobind (Singh) has not only elevated and altered the 
constitution of their minds, but has also operated materially and 
given amplitude to their physical frames. The features and external 
form of a whole people has been modified... Notwithstanding 
these changes, it has been usual to regard the Sikhs as essentially 
Hindus... In religious faith and worldly aspirations, they are wholly 
different from other Indians, and they are bound together by a 
community of inward sentiment and outward object unknown 
elsewhere." 

"HHtft ftw 3h fen ft^ Htfte fart uu muuT utf u i 3ju 3tf£u ftwrttf 

£ 9# FTfB UU § Qd'PdW U >*H §?f # Hdldc* ^# § PsHd'd ^Sde HWft 
§ I >HFR5 feu, HH^t 3w W Pddd'-HUU 1 ' »fd U3T-UU ift «tirt"H feU 7 U... > WftTUl»f T 
lTU3fc dMtfoflW # fFW s >HH3 fUU tft HH§ tTHf ^ fd^TT fad 7 fU»T fdTF 

d., UUf IFgvR foHU >HH HH'dd sJ'^A' feu §U H^t FT? Pd^Hd'rtW 3* HUU?> HU 

% fis, ^yu U5" i §u fesr »ifriu >K3"UFftft nut »h§ ^ray^ ftu? ws ?ra 

Q# UU U?5 3 UU fof§ fold 7f UH 7 ?>UT '. 

feu >hu/3 c I § >huu fpfu fan § Mfft gju alf§u fFTW jR ^ swf) uu 

fcWU FTUV >>f§ M5^t FlfvfUU U* FTOU nf¥§ U* I fed" HHTT ?kJ § K^T €ddl' 

Mfey^ Fwau 1 3^ feu far ^ frm ^ Hfu orfend §h feu ^cth 

fowf HfUfdU fcJdctd'd d I U 7yfi H 1 @H U 1- ?^trT (d% S c7d, a(3 ^ 7T oT§) 
U3-ft5tft a<d'« : 




4. 

§TJUc7U "c7feHp" W "tT^rdt a73W3" U^ UUnrg U§ feH fe&lZ FTfV U 

Fifafu? ^ >hu^ gvte ^, fn^t uun^ § ?f^r rOf ift, u gui fkw$ »ft 

UaFUU cid'Q<* ^3 ^ §o73 >vfe T S" § fecJd'd f fut HU 5TU r%lffe»r. ^U fefUUTIcT 



H 1 ^ § RfRlR (TO: 



Vbff Pr ru 3 *fH 




eft frtS'^d 33 >W3 £R »fU feoT RdRA'cf P^H'dU^ R 7 " facT3 ^ t, 7 * H5^gS f 

1708 tf. §, »ru2 fWt Or?ro Rsti in eg. (R*Rft fife) fe3 Rfe 
rh 1 3i# i Oh § rT uftjjr tran RarRT-Rw-ygR f%R3 srafewt 
^ Wt 8* hwh^ 8^t?3§ >hj#t Stew* fen it §tf £ eft 

>H T ftpH T Fft : 

3^ ofddl' WOT, wft 33 S S?fe I 

w^R 3fe rf fk£a\ ggftr H3?> R* 3fR" i 9 

fef33»H feR RIW ^ 31?^ dfet^t^t^^HST^t fa^ Fft, 
grf^l, ^ <M R5* Fft >X3 ift 5^fR RH33 »f3 33 WWi 3 HtjMd' I ^ 3 3* 
>Hnj£ feof 5# RR R^o7, RiRT g^T fftui HJ'^d § §c?3 RfU § Hftjfe? Ul RHR 
£ MR §U3R3 P^H^'H § wftR ?TO 3t ffr^R 3 tTOH cTR rW (to fite HRl 
MR fiW RfU3 §33 33 f& rftl RH" Rl R3 § 3 RofRtaft HMd(Sd § 
•Sdl'd^; §R R R5T# Wte* R 1 sJ'HW §«SnJU#; »f§ »RJ^r 3^3 {fgr rt^ cjgfRW, 
»fnj£ H2>t-33 R^W FfH3 fat §3 UR 7 ^ URR >X3 fR# R33R Rl fe? ?TO feg 
y^t, Rp R* fefeuiR §R Rl <£ R*ft 33 (33^ 3 I 3 fe3 feu fa r^h R 

Wf^M* f^R^t, H^t 1710 Rl § ^R3H^ UfW^ R WdcViJ 3" & £ ?33H T <* UR^ R* 
BfW£ 3if R H3R5^t R# ^§ ifHR R 7 gr^ irfeH ^3 te»T; RS-ffek/t 
(legend) R 1 M'd^l ifHR^t fRcT tjwfeor >H3 Hdoiidl HUH Wcf\ ^3 fe^t : 

RR 93 33 £ W55H, 33) OTSoT ^ftlR »HR3 I 



FnT3 33 # CF3Ho7 § d'RcSldol fePdd'H 
RfHTO W3^t, fe^ fee? §R3 URn^t 3 I 

fe^ Rl, RS 1699 A f 331 WT5F> Rl RTW R^ feR ft^T3 R3U 3 M^t 
Rdrf33 Rl U3 r U3l 3^ fR33 fe^ R ^ gj3 3tf§R ftw Rl R 3l feof 33 i^K^t 

M3 feR R3U 3 RfUfcFR # Cn3^t, Hd'd'H' ddtfld fiw, ^ ^dl'PiSHd'A ^ lSR3 R3 
§ ^ ^ R Rf3»f Rfe^R 3R MR RM feu3 R>>T RRT § ^ ^ U'Po/Hd'^l 

ftTO RT RTrt 3cT R HRT^ 3 H'cSR'd H53753 ^rfeH 5J3 ^ »ft §R R 1 
'R35r3-R-treRT' 3t( 3. feoT 'W53^f f '3^t' ^ »ft '§B3l W ^" RRHR 
ftjRT Rl ^53 Rf^W^t S frf^ H% 33 fetrfe^, §3 Rc^hf R^ d^'cfl.y f^R 
nfUSr sRT RtJRl I FPfHR RlfeR RR ^ a^-RRl ^H3 ^ fe£ 9# >H3R feR, 
fec^t RHFft 3 RHRFTVT?^ Rl 3T53 f^R, fe^ >Hoff3 3 >HHfR 5fRR RRtr ^, fRS 1 " 
wo<dlH'»1 § l|3'€M'«l Wyl snfRH 513 few R# fR77 3 frfR frKF ftw R3U 3 RfUfRR 



$ U'drtl WBR S >HtT 3* ^ R ?f vfUW cipfeH 35 fefftW rft I §R FF¥ § jfer 

u>*h § urn >H*fe 5*3 3 ^ # ate-ffcw >h§ iraerft R^tu*. AwaW, >H3* 
fWPdo'Hrt-d' »rfe £ fefW 3 grftw pft, §R5 39 feu ad sptf £ aju 

STO-3J3 cftfc fRW tft W 3£t S^M^er 3$ ?xft RH^cJF : 

I. 33^ # W'tiM'O. feHU, S R ftfiSt 27 »Hof^VT3, 1835 & R3 UrTO ftw 
trft tf, §R fe3 &t § "UtPH ^ U'tiH'd" R^qfW fefW fft : 

"Although long distances and oceans part the kingdom of the Punjab 
from that of France, yet this is no bar to the love that binds our 
hearts together." 11 

W "3»# HH »f§ ^Vi) HHB3 # U'tJR'Jt § BUTT ^ U'riH'JI 

I? U§ U?>, feu feu fet^" §R fW3 f%3 3tf §5? ?>u7 U'Q *J' ftTR £ 



3. 



OS 



3R # HpvJrtHM, >M$d!t?sid tFU, ^ H77 1821 fe3 »T^t fe^t f%U fefa»fT $ : 

"The Emperor is especially the welJ-wisher of the country reigned 
over by the King of the Sikhs." 12 

»f3w. "ur ^ hHjahm §r 3r e» i*r 33 # R^-fesi? u faR §3 frrtr 

M'^H'O 3RT sra to" 3 l" 

Udd'tSsH fue # dl«?dcSd H6d«, SW >H'c<&d ^ 12 H^t 1838 § Hd ' d ' t4 ' 

detfld fRW § The most powerful and valuable of our friends," 

"R^ »i3l3tF W) R3 § dMd^d M§ o^a^UT ^R3" HSfeHP , § 

feu MW rtt, "By the blessings of prudence, the English and the 
Sikh Nation will be united to the end of time." W3, "fW^if >H3" 
fU-^fdHdl auara net, >>raitti 
dPdidlW i" 



fa^ 3^ R^td 1 , H«'oW W§ fePdd'Hcf'd' H* I 



ofS" US' ^dtT 



53*R FraW e RS 1829 f^t^^ R#3, fei?33 R^H>, MOJ^ €R #tft 

fe^ ftrcft feu ^7 § BgtR # ?f& flsftflM* rft : 

"Ranjit Singh is a monarch absolutely independent and possessing 
the greatest power in Asia after the British... He is better obeyed by 
his subjects than the Mughal Emperors at the zenith of then- 
power." 

>H35F3, "Hd'd'H' ddtfld fRW fecj fes^H OTF BWU US »f§ §RW fee, 

ydd'Al^ § aw rf § ?lft u^T-R^t # h^t us... »m^t 3^3 ftwu 

§3 I4tj"€ 3% H3TH RfUSR^ UdTF 
actfld fRW UUW fes/ ^9 »PfeM r oPU U l" 
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»f) H?> 1832 fed ^tH^>HH W U3^3 cT3?T »r£ grr £ H ^d A'A 

feg €fW 3 : "The name of Ranjit Singh is a terror from Lahore to 



4 



MB^H, 'Wd'H' i 
3l" 



tt'Od 3 



tet^-S 1 ^ ^ »TO citt'dc* HWfe £ §FT # 3ft WZ\ fe3 fefW 3 : 
"He was the most extraordinary man of the age between 
Constantinople and Peking; and with the i 

m 



lofty spirits of ambition, he would have founded another 
Hindustan had there been no treaty of Amritsar" 15 

»ra*J T 3r. "§3. Hd'd'rf' d<*tfld fiw. »TV£ Hp fe3 ^HdcSjcSW f & 3 
lflf$3f 3oT TO f H3*tf »f§ fcry^t fejSFTO TO I # >Mfy3H3 ^ >HftPTO«Wr 
W3J§*P £ H^t 3ftW3l H" QfedyJl ?TC5 TO 1809 fe^ #»f 53^ fft) 

H^t 8cT <f few 3*§?p ^ »tu^to? Hsr^t >x§ g^t-crer 
Fresfr, PO^Hd'A f%3 tec? 33 hRjam'JI ^few 33 rit i" 

felT <Jcflo(d § 3* §FT § ^ >Wl 




1844 tea su *3 R5ron> fe* 



'if he had not been restrained by the gigantic power of the East 
India Company, Ranjit Singh would long ago have been seated on 



'H $TO f£^»F £*l?ft Pcd'<r HcT=ft ^ # #gT ^ ?7 ht 3* 



fen £ §3 >n3d o'M'd feg frol g HWd<sd spfen 

TO, §3 'Hdd'd-^-irOT 1 # 7>* 33 d'Hddl § W33~d'HdJ) TO § f£?>t 

d 3l£t Fft §H ^ 1(33* § ^fe»frgt h 1 " 3tT3* ifls ^3 143§FF fe3 ^ 






fBU T Pft; feH 'A'AoJH'JI facF' ^f3»T rf'UM § ^fehf HPd#d 3? tIS feJF Fft; 



"The Sikhs had now reached nationhood under an able king fully 
equipped with confidence and energy, who, by transforming the 
Khalsa into a territorial power, decided once and for all whether 
the Sikh or the Afghan were to rule the Panjab. Thus, after a 
hundred years of unflinching struggle, was fulfilled the prophecy of 
the martial Guru Gobind Singh" 

►HdU'd "fi=W U5 HoT^t >>f§ H^-f^H^'H ft^ >Wft : rU UJ^tS wtiM'U ^ wfts 

feoT SHS ^H^^RS faR S S HttdViJl M'drtl ET 

3TH ^ fjW 3HtF B^t o?d" feH T Fft feT UrTO ^3 UHT ftW S cJUS 1 U ft? 




Hd'd'ri 1 detfld ftw S 25^t feH d^rT-^^T >H§ drT-HUHnj § >H T U^t Btft 
# gry-HH §UrT UR75-RHF3 ^ ^, ^'Pdtjld ^3", Hfddjd' fwUU »l3 §S/ # 
R^ Ud 'MWt' t# UF35 sPUT Ud 1 ^ Ufety* tF<£ ^, »f^t H'tJH'dl W Hdof'd crfUff 

w feR # tWd s nru^ ^ 

tfdy'd-e-fcTHH 1 De crt^ hi I feR 5ET feR eT Hdordl 



I, S3U, QHdd Qtiddl, 

>HdM'd, "feu H3 Hold! 3 RHU^, Wrf % W3f, frTsF # UB' 1 43W,gTcJ A'tSaf 3TU dlfStJ 
f$W 3 UTO U^I>H* US," 5^ §S* £ SWft US> fS»PU RUU § »fS^t RfUfcJU, >H*5loTc7 



5 

>H3^h»i§ feoru 3* teH ^ $ fa Hft^t feu ufeu a# w u ud ^ fa* 

ftrt«e'A' # Uf33y£ F 1 * W af'dfj, ftdt ?FU. >H T U^ ^o73" H'Ari'd § §ftTO 

>K§ §H ^f^H 7 ^ life A'^'dil 5; »f^d HU^ § dld^H'^ f%d^ 

Hf3F § ftfdd'Htfd' § ^erf'ed' d; >>f^ HPdiJId' ^t>)f SWI^H* §o?3* Hf^dl 

B 1 ^ 1 m§ ^5* itccf u^Nf «'H'ft1 ftrar ^ i^UdW 5 twaul d ! fb=r 3^ ^t»r 
>H r y^t fWu-rrF, k# §3 as ftw sra^ ^j 7 # ftrafW 7 fe^ §cy H^t 
^ §d tta § Hd'ttti 1 , H^'d^' § HpdcPd*" u ftw H^t §h # ftra^ >>tea fWa, 

H^, FTdTF »{§ faCeT # 5?5^ SfU3* H»3 3d US I UcT feiJ £t4<*6 3^, H^-^Tdff. 
feH ooJlcc* § tw^U rT y<5o?U U HU US foT "o)H cJU #UU U5" >H§ 'HdtJ'dl' 
fes/ ofcp kJdcld'dl ^# Ul PSdsJd U; S^ ^Sj §H3 R«Fft>H3, fS»TU} U5^, 

Bd=id uR^t fes* c^r sruat ul nsH»fsu § ud^'PAd d i 
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HH ftivfefU ftcj ^"j 7 # H 7 flPH t U* M#RH T V?>, §75* H" ^ife>H* U^ feffeM^t, few 
U^ H^d-S'JI, W >H T ?J>H t dwd«'d1 »H§ ^33VT3 fefWfoT U3W 
vft rPVUT U feH #3H^t nfMdl § &75, ft?R UHW STcPW S >K§ feu 

HHfW § (Sfrlid # HW fiPK §UT§- H^fe 3 4'ddld UU3te g£ U?7 U 
*HH H" FRT ^ H ^ lrfU5* >Hfudt Cft >H«laid1 § H^'Oft § Q^ofl life HhRw 1 S 




life 1849 feu §VUcT3 HUTC § H'<W'd U^-W^UI £5*^ 33^ S^t 
PcSd'Hd 1 t *'^'sJ«d' ^TUS Ud'lW 3 Uift HfW-^Ul (u^t-^H-dd'^, ^fe W 

srd^t^5?d)$jftyvf uwfewt, ^ u urru fe* §3 fegu# rT3H?r P<*tWA. 3* 
>HU?ta<r ZUU 3, H7> 1877 feu fea fe^r ftw-gnj ft£r fa "Under British 

. ' . .19 

Rule, Sikhism is a waning religion that will soon belong to history" 
^raw^, "udd'<Wl hto wfte few odH fear tf-Ute d feu 1- wan 5 u u) fePdd'H 

UT feEf U£ # Ufo TFU<fF l" fU£f POtJHd'61 ^ti^'rt, riPdltid <^ sid'^'dl^F, £ 

3* 1896 feu feu gf^w^t *t iraenra *u fuul Fft fe "Under the British 
Rule, Sikhism is fast losing its vitality and is drifting towards 
amalgamation with the Hindu faith.'' 20 »raw r U 1 "udd'cWl U^ # »fdte U U^r 
fey 33H »FW3?t rfte^-FR^ a^t 3*ft ?> T ?5 are* fuo* u >vr§ feu gun feu us rrs 



»fftKft UJT35T H^Jdl ?> 53f§ >w3 few HfW d RfUfeU ?> >>ffud 

ufuuy^: § *wQ<s buT 3 yfun ^ £ fu~ hu ffl, f 3 
few-fa^UI _ ^ ^ju^>*f T u r , ?ju^M^gT0uw_§feg few rft i fen ires 

U»f^ m# fe# # »>TF|# ^ T^-UHPF § USe-ri'd^Jl (Awakening and 
renaissance) ^ fesr nffWt sfau US 7 fe^t Fft fUH^ UH feuu ud 

H¥ fetT HU^g- H3 grf-uiu. d(d«'<tl, 3TU-fePdO'H »f# fiw f%3^ (heritage) 
Yfc fe^t rft I few ftTO^, Hte, fePdd'H § M§" UrT^t H^t, 3raHtft ffel/t, 

FFfOU ^ Rfe»TU^ HTfe § feH OT, feu^, U^ # HUtT ST? g^^ft Bfeu ^ 
niU^f^f, dHcS'fe^vT # P^olH'feM 1 , J=ft; ftJ#-fU¥ ^ Hfe§-RfeU Mdtj'Pd'H 1 ' § 
UdH'Pd»f ffl.^HF fW^ fef yW d; §H Ur grg ^ fetft ^ 

fePdd'H feU »fll^ feHTO HN^I^T HU^, fe»fW §• fUUdTft t^H ^ HHU few 
FPfecft f U§5 ^ Utf fUUT 5=ft; >H§ fTO few RFTO feu ^ U T <5U T U feu^, RUU § 




rjr^t ^tu^feurift^tFTUfe^ HU^ fee? I QHdfcflg . W^t ^tU feW ifl, § 
555tT feu fe^ W^e'tl § >>W5 T Ul UT^t Fft : 
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6 

*fftKft a3^t 9?P H*f HaT *H3" ytecf 33§£^.Ua5^t>Hd>tf3f^tfeH feS^S 

u*'<i (msTcia w identity) *ft HOdd 1 »fd fWhlHd' rrec^dl, fen ^d o'dftw 
d fen ^ yas RSH*?), fen srfevft nfaa 4tjAulid' (commitment) >H§ 
fen <joo(d'cfl sal fee^H ul adt d »fd adaft 1 tej >-re d HSU'S, <w6y*4d' 
d P<hv£'h Ul frw h§u >xd fay HfUfaa % hh HH" wd udaa naal (motivating 
force) aa; ad us >h# aa: dfueJl 1 feu fea-^d s^t yawa Hd'ftw >nd sla ^faa* 
fea yaa (complementary and supplementary) aa) ad US W3* a£ dPd<*dl I 
ara srsa-aja alfa^ ffiw ?ft fantft yy 3 h*/M PcSH'tsI >nd uaay vg^a fed 
HS, fed US »<§ fed dfoedl I 

feu d fa >wfauT»f Hu^ § >H2fauf%3 fHua* aas ^3$, >nfad jjfea 
huu >wd Rfufaa ^ ^ >nd >Hfadt nrs-Haa Hnf-n^ a^>rc Hfeaja s fes/ 

awfBH # STO Ul >HftTU>K T H33* § d«£'fed' Ul ^3 feaTw HS fas/ 

iraa^, Oa^t >nd ir^t tS\ fes/ yd^d'dl stf snavft aiaal en fe3l i 3 
^ ¥ *Hftrd uan* f ^anw ^ faaa aafew "dPddtvA" ^h# us x 

1. dRjel ad tfal fey Par i 
^u s^gu, ft ^na* dan 22 

2. »*a sat ad wsff fewa*, 
33 sar d?r ^i^ - h" h^ I 
tW feu ard faijs sft aTfe, 

H~ S oTa^ fes oft Uddld I 

3. afua aua hh fay d 

tfd aipfei 
^fr.Htf, insfu, 

HH H3U Ufe tTfe I 23 

r\ nuna d fa ^hhh fya* # Bwd ud f^a (a^ 'fHW) >H3 33d (gr^ 
'ndt!'dT) # u'd^l fay # f&t^r ayftre* ?ro Hufljd Rfu s fasraztf # 

t, ts/ ^uaaa d^ifed' fsu^ aa #aat m§ f?f awfei? § ?ro rft 
fscra ^uaa3" afsnf^t naa 33 ^aat. 3* fsed ul ^7 ^ fedy'd ar^ daat 1 
aa ?r ad, sf# ?jr ad. fe^ aas sro ftrtr s S w fedy'd ar? 7 te»r, 
awftw ufe>»r §u e^ea d uaa^p^t fauar-yuaf uT aew ftw M3 fe^ §?f § 
sytr ul d aid, 3* §h f%a nte §u >n^faa ^3, ftrn § a^t aw nfUfaa 
»>ry^ us. ts/ tea aaaa^ fet adaft? ajf H&?ffiw^ "Hw-au" m§ "an d 
wh" uar £ 5*>H#^Tcr fe# aa; afu naaal? >HftTU r h^, tots >nd hshts, §ua 
"•^dPdd aftT-arar, »h t s-h t s m§ gw d agw fHyt s W3 ftrt uanxn u w<*jl ? 

fePdo'H fen afe ar^ru d fa R3 ^ ya w a^as Mf^ft uaw- 
»*re^ d ^'Po^'-ws 1 ^ aa^ ar?^ d£t a^t aw Rfvfaa dtu^fasrd 1 



d, feH uofl«^ § ftrtccd eras, fan d fidifW § w y - ^ fe, >>nja> nfeajg § y*f 
dij d sft§ ftjofd'd' (ft^ »fi fli^ E*d d) d y?>sra ^ ^ M§ 

fe^ mti^ fWd § Jld«^H'«n fead § aa «tre-wdt dt d^t d, d 

adt d »fd gd ate 3t fh'*a' ay^t d i dd ad fa fea r 

dt feR 3^ §d dt WUdri'd ef3fe»ft, FTO ^aHPH fecT Fft : 
aftjH f9S* Sftj ftW 5RF#, 

afan fa?)* ea da* tp# i 
dP^d (STF gag ?r sd, 
3* d afaa fj f^g cja aid i 24 



Frd 'ftw-n^f a^aar d fad §y d ^fa^ dd'Q<* Bdt nroaJW ag-y&W 

fijFftW d 5JH^t»T # d, >wd PcS^W'H § PcSddd Ujrgjt ufTO d, wty-qi fppj/ h^t^t 
^rffeK oftaW FTS; «W FfgS RcS I fea fe^ ftp* qg^ H'Pdd d fePdd ' H 

»rfe ^ u^ftf ^ Mft^F u^-Ut^ ipagfa fenr Fft fa §75* fed inn d d fcafW 
ddt few aa* »rua; >nfad Bm^t fead d dwaa >xd §h d ara^ § >nfetT saT Fft 
tea* i to 1947 d ujjgiura >wd usvft tarr dw d «*ra?>, >nfaa>M+ aaa HrdW 
Ra^t # hhw u»Pc<Hd'A fea dt afa aiaW >nd feqa ya^adt uirn? tea. sa> 
dd aa^d aid wfad »fa T d »ra^t $a tea jFwqate A^wd Hd^'d' d a^d 
aa fed aid i Hde/'d § aa?d w wja^d %wd' frsht-^w 1 fea at gvazra 
iFaftra § ftPdo'Mc* u^dt da-t dt so? Fft, ua ?dd >nadH fan afe ^ d fa 
fed faad H^5, octiri wp »piia) ds a^fan ad fts »p aa*d-§Frd as, 
§?T fe^ »ffndt n=fdt ^ 3& a^jf >nd 3^ sdt aftynr fawi ^ftrdt xiJa 

H^cK' Jl, Jd'Jl Md ^HRJ-Ufdrtt Adltl 1 ^ FP# FTUHa) »T fcKF d I fe^p fe^ 

ftw-u^ # firas aal ^-h^'cs ift^t fan u5 ^dt ^ «awar d >nd fad 
sa3 ^a »fif^ mh^ d fead d ftw adt di fad ^as §h ^ 3^ >na^^ fafr 
>>ryaW RTO r a uaua^, fafnaro uanjaW, HfWafa^ P^Hd'^/hvr »xd 
Mti'wcof cT^-sftHat f tw? da: srad, »nja; fc^»fd Fiau d »f^t FifUfaa ^ 
Hodd 1 d P<^Hd' d >HCH>c da; aad, fa?^ §d ?rar aas 7 at fad faa 1- , 'gaaV, 
HH T aa' (smart) d I^hurf' nffe aa^-feFia; d fdd wfte. >h?5H3W tT 
KsnaW aTd, tey s yj$a^ P^«m<^ dar sai ftw d d Hyrft ftw dn saT fear 
?rdt Fraa ^ ft^ Oh^ht as faa 1- d 1 
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fan s£t ufaa d ad %nrst fy^ wa te»r^ff sdt, yfea da/ fw'^s' ayar 
^ ^ qan-elFrs atr^ar Hdt. »nft?dt d >nd 35 »rf3Tr ft* 

yfa*^ d yfW 5 fsa=-aaeia: d dere s^t ajg-wa d R3 da*a>>r s, 
»>fM aad, Md ftrtc r««'d'? i rt' d yUl^'A* §. ott aad, »rya> agaar d sftd ^sr3 



? T H§ ds-f&ft aPdtt'fcO e?3?J B^t l^t tP3, #3V3 5&t SD-raSH 3 t?^ ^jiJltJi $ : 



I. 



2. 



3. 



3j35»rf3»r fe3 "ftw hsp*/)' hw 3* frresr ^ HBra srg-^g^" # § 

R^t-B^t frntf HdW't! 1 . 3f33-3fa3 § ePdrlglW 3 1 " IF3?ft Hd'Qd' I PdQPd 

3fa m& 3? fen s>3l tap >hhww j #3-fe3xr. qin^t § U'dc/lu'rd 3" 
ofeB $ *i«'Q«' 3* 3" ffefa 3B>»re § yfe»r3* f%3 fen u5 3 3tft 




AtWA' § 3jf -u*3 33?^, dt^'cS 1 tr 33, f%3 u£-mg o^d'^'dl 3*331 

UddcV »f# § fay U3H 3" H3 T 75 Hy'cW, 3jg ?ft, 3* feH O-lU'd 




3j3 nsife 3>c£ fas 1 

3rftS3?>tf3iJTEft| 25 

fay *TO^t ^ ifHf^Hc^W SPfeH 3* ftf/ # »PV<* qaq 33 3S 3d 
fefe»fc7 »f^ 1 f3»f % >M3 T f3>M f f%3 gjy^fU cpfeH 3g£ f%3 >HUt 33^ 

>msh t 3, era c^hh 3\ yM'ftw »# P^Qjyn ef3Wc7 u^t »f§ fay-fafW 3* 

WeT-lffer l^U oT3?ST fejp £ ^jg ^33* £ OtT R^t-5R5tft fetf § 
, ^ra T H fe3 fecf >Hft=RF y? 1 UM»f3 33W eras'" ftTH3* uftj^ f3?> 

^ fes fay fePdd'H, 313" fe?> frfa frm^r, #t ftw HfWw 
fWf f^te^ru^H* fefe»H'd«c5i s, ^tfl f%fe>»T3^t fkneK s yy ByfWr, 

53^, «'ftjo(, H3S3 >K§ H#-PsM«'»41l «cQc» fc7 §3 »TU# R^*^ H^U # 
>H5c^t FffUf33 J^H <dH'9 3^ feR 33^ RtT# 3^ fc? HH39 3J3/ 
# >K3f-H3I 3S MW U3 §S/ ftfiS § 3, fecWHtT tfl«A # 33 ¥^33 f%3 
f3cF 3 T 3; # >H3) ^J#, 33y3 B^t-cTS^ fe3 fe33# >H3 tT^t ^ W'Ati'Al § 



fiw ^W*^ § ftW^ ^ ^31 E»35 f33 oJd'Qc fc? §5/ H3l 
ASH ^ ift ftw (Sikh by Birth) 33^ S3T, H3t fW ^ frw (Sikh by 
Conviction) 32H" >H3l 33^t 3, >H§ f33 3333 3JJ SH!5or-3jg 3tf§H fftui # 
H^U # RfUf33 ^ u'drtl »K§ «sxjrt«tj (committed) 33; ^ dfoe 




7. 



8 



§S* S ftej Si §t ifl RH9^ fa »ff^ g^g ^ iqflrf^ Q^c^ 

^5 >HH §R RU# §UU5fU R^S-R^H, RT* 3 R^ ^ yg^ HHjtjJl S 

feS/ ^t J-wfRR # ST? Jft >MfaU>»f RUUr § UU^fe^ ^ §3 tft U=J fUHW R?j 



_ dPucl ud jM ftw vte* i 

^U STofg ft §jf cT | 26 




r tTO H3T UU* W fS^FU* I 
UH HUT #tT Ul^ ft" RfU" | 



fafc RM»f § ^F^W S I%U ift e?^ SU? WEZ U^ rd'JltM fa H T 3 T gj^ fecT 3, 

§r ruu fe* u >hh* §r w WEr ^t fe3 §r yus r§u § Rfirfuu ur cfusT 

U; »H# §R * feTf ^t H^3T UUn^t § TO, ftjg£ fHS R qfytf feu £ 
UTO 3fe»T U, §u »fi^ RMF-R»W, fereUT-fHS^t ?T fc?K UU UJ3-?RU 
3U# Sift, Rat fSRU dt feu fRy RUU qT§ ure >hh §r feu Rfeu RflrfUU § 

c^feH urc ?re tft uunju ufenr u mh u^ uuw 1 §h S» H ' Atj ' d feuRt. §r 

3t Hdti'dl. §R U* Ifiue?, §R ^t FTS-R^, §R Ur h^-H^. §R W 
>tfRU-URtf >HU xJ^t-5?5T fu^r ^ ^ epfoft § gdctd ' dl §3 Udt 6 

>h# »rat ^t uuaft i # mu^ antf u >nfau uftw 5r#-^t-s» Or »f£ rwu 
(unprecedented crisis) UU 7 ?) # §U feu ufo»FU^ us/fau § UUUU s S^ 



S* RH^at § fl-fU d'Gdl, UK ^ I 
SH 1 ^ FIS»ftj UR^t UU S»H >>tu S 1 " fSEF UUF I 

feRUOT5Ul, ^§fUUUTS^tU§ c*d'Q<*1 UUUl U ^U RUU § RfUfUU 
>H§ §R Id «dc<d'Jt 25^t S^t*»f UIU^ ^UUHTU RUUT, Ot j'fed ' § iMUW 
feR ?5f^t 3U, J^F, SfUU rT UUUIUfH STO ROftlU SUT RS, S 1 ift feu §R R») 
^ H3!Btf Tf feR Rpf ?T >H^S ^ fo?R WTT Rp WfU3 

RS. US w U23tt»f I U 1 ^ feu'fe 7? feu »TUtft (temporary) >H§ ?? tS\ fe^ 
RH5T51 (contemporary) rA, RfeHt tT FW^ 5^5 RaftjU RS I feu =F R¥ 
RfW, RfWfnf | R5W ?TS ITOftjU RS, US »ft ufUSUlW I feu U* fft?fl>H* 

M ^ R3 T U^f-»f5 T U^f Ri^t feu, JJdHdW (relevanO, H T UHl (essential) *H# 
§ft5>H^t (fundamental) RS, §ST»f iftU*§ttf§33uffUcr URW # 
Hs>>r ?r uu>>f us »f§ ufusuftVf i u^t-uHf u yu, UJU s^-uju utftu 

fRW- 3JU FTfUH, # STH-^fe»F »f3 §Sj H ugRr- dti ' fed i ft 

uy^ ^fenr §3 feu ^t rs, u^ ^t syraj us 

MSFTU, >Hat ^t fe# Ul S^gj dfUidfl^ : 
"R^H RUfU tiHd'd fRU 1 "' I 28 



ffnf o f/^'rt ' few i/fesyz* - fen $ crux $ thm 213 
fen s^t aju faw, 3^ »e*r u# r> uu^r, aivft #3 ajf sro ^sw u w w& rP, 

UfU fe^ R* tfJU^F^ »fnj^t tT^t fF RH^ fctft >H§ HHI^f '»f^e T TT' feR, 

ir^s »ft feR?. Rl ?jf ajw R^fus, § R^SS c7U £ feR JTOU fe*r ten 

fe^ >HUR t Dfdtf' 3 : 

_ fa<Y fRW 1 fi?Ul^t»f ?> TT3H OH tftR ftft... 
3UH ?nft urf^T, ftrtft ofrr RMT-F R3T §3 

tft 33 rtf ^'Rj^ ... 

_ ftW S fcftfl tFS, ^R U^, H^, feW> ^ 

... CRfH ^ iWu, 33 rft *?'P<J4lg... I 29 

feu feR ss£t feu »hhsc7 3^ %f . §r ^ i!* - ??) ajunp ufenu huu us 

»f§ §S/ # fRtf US tft >KRcT ^ R?M, t fSR^ USlfetf 8*ft t2R# 

£ us-few U3H >h§ rrs tef3^^ stew R T >>f^t ul suT aud, Rat fe<y 

^®u^? 3BS ^teW "HSiTUW (fRW-RtF W ttff) RR# US :- 

_ ?J§ few Rf fee} oft S 67U I 

I 



_ 3Jf 5F fRW 3r 3JU oft HUU, 
PftW'rt) fRitft oftRT^ 1 

_ fRbft ^RT R/FT tft... 

UtT" oft, *ffaT»f 3JU 3p rft oft, 



R fiw RfURtFUl 3fe ot fRU# # UH cR!^, 
I 



_ R fHw Jl ufe ot R3$j ^ aw 

feR # *»RHR tft # UfUl 57^t, RSUjfe. £ R9Ri feR. arafaW* § feu 

'^fUSTU tft cF TOt' 05 tF H 7 ^ HWR# US 3 fes/ ^ Rrgr-ngrH US : 

'u!p s iflt, rTr E^t st y^#, 
^ # ? T fuajf , ^rfuajf , 



9. feR R#R f^, flW Hfe*^ § «5i4^'<S' S feu frfUS-SFftS oid'Qd' Rf^t U 
fcT ifrf c^H fRW 3JU H'Pdy'A eft HUU-gTU SUT I RtU 3Jf H'TcWcS frli »TU 
<3mU'JI RS ^ ^ HU^ t fei-fecT >Htefft 3Jf, ^rftjgjU tft, ^ 3JU 




?>T5 ^ HHfte TO « feu 3* ^ # fee? gpfe ^TO^f 3H3ETO 3t RH-tM §UtT 0^1 
i 33 RH", TO feB*3 »(t TO SR5 3 UTO: _ W3S, fe^t, _ 5 

3^!h f t<5* gtrcft to! fear tw^u ^3 >h3 gro # rs^st ftrarn to i fat 3cr 
^t-ys* ^ hhtt u, §u ^ hu^ ?m} § s*H>>r gi^t to >h§ §r u 
HUefy^ # tRTHTO TOf ^ R3 3 ^t, RtM § ^u^r fen^ to 1 

3lfe fiW ift ^ W?> #3 ?Kft, feu 3t sf i poflg ^ ^>h* >H>te # RUM ^37 
fa?§T J feu R#t ^ft Qd'tfA fF W'dlPtW W>3 Htt-lfgZ W SW-Hte ^ CTTO 
3TOT §^#,313 H'Pdy'A 3^ ugn^ ^ ir ^ ? > g^K § 3tF §8UJ2t ^ SUT 
R3t TOH->Hf7# ^ ora^r 3 I feR Htf fatf UTf H'POM'A 3 »HH4^ fatP-fRW § feyj 

TO>i»f^t § >H3 troifew rtu gw <ra f& 3 to^ sit yu 

^ 3 R#-»P# § 3fe-Ht!3 # S*TO-gt3T£ § gsfKS f& U; >H§ fe^ 

^ gr^t cfe fore ifft-iM j^fe? ^ gu fc^ 3 1 era fey 
^>te sraftw »f§ ^tot£3 u^t gftr^ fc3 h#3 rreifW* ffu, fey $ 



U R§ U'dH'U : Wtft sfa* g»f»R» R3I | 

3* 3 fe^ 35*3 ^ qdk^ ^ipj^ QWft 3tf »ft HPddJd ' ^ ^fej erar^t TOl 
FTO3 RTO 7?B 7ft § H3 »fnj2fr ^g- § yfor j^r # gg^g ^Ro^l 

10. ffefa ^»fW f fTO ^ ^ V&F tlTOl.U fe^^W, W>H§ 
'R3H^ nr^./Hbf^- ^ ^_>HftRTg; §H ^ QPddd' ^ l^' P^ J i ; >H§ 
^R # fWtlW PAH'Al, >H§ SIR^t § feu #R 3 

HST Ul TO; ?5U7 3*, 3^ fejy f H^3 r £h tT U3^R feTOfe»f feR ZP^g 
SI t t?f ^ UU § UR31, t3 T 3Hcr R^t § ^Unft fat U3* S3I 

RST^I d I feR >HRS>H3 § H¥ 3Ufe»f, »W § Hw tT fRU/ >>W^^ 

?W £tf ^R-€^t § yy-UW RTO. fUe' d f "HRSH^ ^t; 

5| *W tF Rcfi?r d »ft W ^t, ^R^t ^ Htef W mW d »H3 "u^T 
ift ffefeWI feR ^ % fs*. %T-S»TO^-HS^-RfTO f%TO TO fen ^ Ffe 
^ §H ^ 1rV TO; R9tft, &U^t STO ^t. PS 1 " 3d He? TT fSV 0 R3^ d M§ 




3t Ul 5T# lirfe>>fr TF Rg^T u I 

uenl #R* w»r »w^5r 1 f%^r r^ to grafW >nn^!»f g^g ^Hd'd' 

>H§ 33^3 H^-S^vp R5^ eft, oTTO* ^ te^t feg feug TO §R ISRB >H# 
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tot-^ Vln't/I d cfg^t utfW § fe»Fd ferr 3d to >hh §5/ aro 
dt dt # W w 'Hdtf'd' aaa tr^-uB^ >h3 rid-awd ?f ad to i 
fed u*s 'gra-PiWt/Wf' aTaW ^fr**' ^ d 3 faa* §d hto anal § 

RtT a FJTOV § T&g ftW-yPjd'^ fea feTO TOW TO I TO ST ad, d §3 

ad atf ife - dn w uadn-^rit Mr ^ar, nru^t §a? Hro-gru »fd 

frft-HSW fo»Cdi %Z 3* §u yar ^tFT^f, *x^f fen TOj ^ a? TO 3* 

^$-h£ w Hc<ed) i fe^ dt, ataW aM»p ^, §h Hsr-yaft u'«d tea, "^jy 
faptefop, fiw^tw wa^r nets' doW sdt etfM, »ptfl>H t I tr^»r, 

1 1. fed U3H3T fe3, 3J3* d fo^d dtf tF UcTM, 3td tF a5a-#£ frfa* §, WH 
aaa >HTO^ Hftl^t fea, feH 31§ g33 TO dc? TOdt d fa 3 §U «*'Pd<jJd d 

awd >k§ wPddjy tft d efa^j o(d«'^ dd feH gro d h^h r^u § (9% «r ad, 

ad ?F ad) Qd'd 3* §U frffFff ^3, fd^S Hd'H'dld, fF3 Hd'H'dld tF 

ntett^c* Hd'H'dld »Fte ^t»F fesra diPdd 1 ^ ^t»f >H«;Pdi<*d fe*IW§9 

TO PdlC^loft g^r ^ §g § $ RVPH rt'edl I §7^ >tffrldt HVFdt, 3 aja/ ad 

ad, sro H'did' EFs-ds* w ^g-f^Hd'd tea 5tef ^f sdf 

to, f3# dt f^ro sift aH-e^f-dte ?ft fee a? ate£ an-tFalw d 
fe^ w tT 7 ^ ^sj PaicJl-fM^t fee* 3^ a^t "gaa sdf udur, §u, 
vrd-yaff >Hnj^t ^yal d^, festf^ TO^t, (fee?, fsnro^TO. ^^-afr, »fs, 
jto, >«d "Hdtj'dl" uAtf H^t »fi) ya*»f-ftem{ ^iat i fea ftrt 
Po^hj'aI (Vh«'H d gdt >HQdi=/l s w a, ^ fea >H6M ( vJ1 ^ 
feu 3 a# h# MUHW-^d frod sro »rfW Fft, iri srd (to ad st ad) 



b# Sa ^ gs 9TF w tWST, 
3H dt ^ aid tj'M^' afro aftid i 

12. frrtf yfe»Pd^ d s^»rs yf^r s feagro 1- (harmony) »fd feagyy 
(uniformity) d TO ^ ? T ft?>H t § gTO 3^ M§ feu tldH'Qe' M3l TO9l 
d fa aja w frrfj 3* »mj^ flrar d fe?f Qa'AW fe»fw w >xftid TO 
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$ 3fe»ft 3 s»Hfu»f ^ hst fay r§v # Rflfe m w 

Pdtt'Hifl Ot 3 1- »H4^t UH-UR^t ^ ttdcfd ' dl »f§ ?3HH^ RW^tef U^t # 

uwfew, §r § >nfadi feerfHc73 T i feoruvy §, i^tRu >te ftw £ jto^ fe^ 

feu ocfofttof ift R5>H c7U d'Jki' 3 : 
V HU 33v?> £ feo UH tT" 



ifagrit $3?^ § ti'didcfl sfou §u?T fe«T hu»^ uJh^, fj. yus: fiw, 3 

3* f" 70 ^ UfUSF §R § R^qs 53fW. §R W3U->H T 3H T § VridP^ 
»f3 R333 § R#-feR?Tft rffefi tfl§5 B^l ^dl'dPtW*, s# r^-rur? m& 
»ffW rft : 

fotfaww WW 3, 

fesr ite eft ^Tfrx* »fu 05 3stui 

•feu 3*3 >>f£oT R^. 

graT, ?fe ^ 

feaT 03 feo ^R oft RTO U? 
fU-fU, U U. 

foTtT ruus uSt fUw tetrad i 

H3W # fo72ct RH^d* ?q feRS, 
3Hc7 fe^jr U3 U I 
SSJcT iftfUM 1 

RUfe>>r, yHUf| »TV3T L. 37 

UU 33/ # 33-t, PcSd'Hd' W3 Wrft 3" SafeW »f3 Mnj^ »{Trre tfc § f&Wt 
UR3l § «do(ci'd 3fcf3 J5^t UHdfW feu ^ §<7 £ jft »ffW rft : 

f&Hg^ ^ul as^ u#, 





RS 7 t# 9R3 33 RUfew !... 
9T^S >H T U^t # cte* fH, 



U^t rfte W fti% U33 nf£FR fcff I 

3cfty?fHtf#333, 





' afc/rt 
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fen \Uiw& fe3 3 3or 35513" 3 § ijfari 3*rw ww, 'R^Hvte', # 

fesr RW^te, H</lrf(SiJ, £ 13 >XU3S 1948 § fed 7 fft, §3 

ftW yfe^f^ % ^ efdtfdldldd oidft' >H§ ?J §FT 3l Od^t § 

HPudVdl S^t U§B^ FP^ 3^ fecf 33 KdT >H§ Uf33y£ g & PtSg'dd 
*ft feaT 33 3f<ft 83 3 I Q?? ?j fed" tiH<5' £9? tt'sJti'fecf d0dl» fcf far#, 
§75* # rTO-f # ^ ?f llftw, R?> 1947 f%3, 33 T fe>>f-9rj| PtSHef'H 3* Prtddd 

ujw uro t >X3 QQdc/ ^dy<sW 3 5) nyt PO^Hd'A H^t ugnra 
»FtT^t fFrafew 31. 3J3 £ sfr fa* yddi^'H w saw § twg- 3 are ft?> i 
sft 3 fecM >naw f?f 3T»r iuw 3 ojdy'csV 3t ftbw # 

o[3?T tF Q?? 31 »rf3 Hd'fed"' 3" UH^dtH 83^ feWcS-© 7 ^ 3/t ^ 

Fft, FTcit kWdlv/l § «tift'^-^fd»f ^t-Udd'd cTd7> S53F U3 FT5 I Wifcft ^H^t 
§ PddW'^U** H^dl fe3, 333 33 35T, §5T3 > »fW3 T ^ § §3 3 1 " §V3oT3 

^a/ldd dt H% <j R% »TO ^, §?f ^ d'dPtW Hd'fWd' § d»'h)d1 tfdt^' fed 1 " 
Fft I 33" 5R3cri 3 fWtT dld'fWd 3 3 SHjJT fedftttf tF3- BfcJIHF, §H § 
»fu£ feFFlfl £ f%3 Ff3U. ETC HcSH^F 3* §H 3. 375^3 Hyu 

PTdT3" § HQlkS 5T3TW »ffW Fft : ">J 5?3T tdd'P^ 3* POtiHdV) # f37T f§?> 

feks 1 1 Uddraw f%3 fitsam w § fWcr tewF-snfF 

fdvT vF U3 *MtT ftTO feofe feg fcRF JF, »fl^t ^ ddflcSl, FT7T § 
jfer f^d" frlFTH >>fU 3t rTUFJ fed 7 d I ^U 1 ^ ^>f ddT-«ddft>>r 

Udi^f.d^W ^ t^-Fjt?^ >k§ HfW £ ddi-gddT #y >^ 

7J fc?F^ ^ffrld FJW 3^ H75Fta«£ H^ST ^S 1 " dl^T HftjFjFT ddtl 1 fdvJ 1 0 7 
^ W^-^ ddl-Hd^t S^H FTfrP>T >H r U^ 3H § doflftl gdldld 

25U^r fd^T d"# I >HtT Fr§ IWcJ # ^ >»fO->H T U^ ^ft ufdd 1 ^ »f§ 
a 1 ^^^ FTfU fd^TdT ^, feolH'dd 1 (uniformity) ^ FTW f%^T 3 T dW «'Qe 
S3T U# dTS ftlH ^ ^t»f ^ grgr §dM, »f§ t?>-y^Ad' 
W3H ^ 3Zft ^1 feF> P 3TFt cJTcJ ^ »ft HHU HtJttB 1 " ^ «£'Hd' If 3 
offd^ 1 d 1 ft? fcf$ fofF^ >Hftld ^ ^ fe3 ^ HT# fcjft ^ tT H 1 
faol'd ^ ^, MT^^fM ftfU ddl-yddO^ MdT^tMT, "§ U?^ Qd'd S ^ I 

FTH H'Ae 1 , dd 1 J1 ftfF> ►HftTCft HtltJ ffe, f^, ^ tT 3'W^dl cFcTff ^5?ftW H 1 " 

feu erar Wld'A U tl'Qdl 1 , feF^t dfd^t-^U^t >Hftrdt (elegance), ddilf>1 
(colourfulness) w3 yP^tSd' (diverseness) 3% of# TS'' srd, uAft 25Bl W3K 

U rl'9dfl; HTF^ fo»T#U?> P^QWd' § Hd^d 1 " ^t, 3% PF #dT 0 

tl'Qdl' I HFf , fed fe^ fe^f ^S^t 3 »afte d »f§ fe3 5fe ^3 ^ 33^ 

^-yF^f^Mufe^zjtr' 39 

9 

F>, ^5 frrtf ggft3 ^ 3l S3T, ^t»T # feFFH 9^3T »HfWt »XZ?f^ 3dM »f§ 
fcWUVTJ Wddd'dl ^1 fFW FjfdWar # FSpvfW 3^ R3U 3 Rftff33 3^ 

cTfeFft PcSd^d 3 I fe<7 HUTS JEWfeFF ^fe)-ft ff^t 333^ d §3 M T V^ 




> H<5F1 T 3. 
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'tWf # foV (Sikh by Birth) <ft ssff. R3t fkfrt # 
by conviction and commit ment) 3 £ fjgggs feaft 3 vaugT 

CFBte flwu § HfecTH eras; >H3 fe?^ »TS 3 *qife>H*; fe^ § 

ftj^r-^ £ 35r fen § ug^f^r 3 

10 




fe^ rffc ^Sf3^ ccdrt', 25*3* TT »ffrjd 33 UdaJ's*' wft?> Uf33 

U3?*3* § "»TU^ UJ3 3 »F§ S r" >*^frpq^t M§ ^H'U'dl 3J3fa% ^ ^ ^ 

>1 




* 3J§ H'fllW'A 3l U^?> fHtft ST5f fes? fWcT eras M# 'HdPtW'dl 

fW »r r re->w? T 3 f%3 d'dfec/ Hftjg* ^ 33^ # ^ srat ^ 

3, 8#ft CF^r fe^ fHH cTUTST, fltf 33 $3 3 I 

U3 bffad frffeSjat M3 R^^ft HHffl»ra UU 1 ^ H^t 3 §^-3^ 
«^Jd<5 US, ^ ^ ^ *J33 3 8^. H&ij § B^. feHoTH § tore, 

fWra-3-HPdcf d-yuH >M3 3 <^o/Ald fte^t Hflrf33 pra w?> 3£ 333I 3?n 

f3R Ijdowtf f%3 JrTHH 33 ^ftj»fr f^t »fir£ PddPtJW § fura^ 7 , H^-sl' «*<■>', 

ftra£-3 r >H?> >H§ fed 33/ 3 ^3U3 w % >HPdH'H' (superiority or 

inferiority complexes) § uftrs 1 zf\ w~g Bra »?^t d I *H'tidH >H§ 

ffe ^H-ira^H fe^fWr. »tu ^t, ^ra-wra, sreft § ^3 

#fW ^ »ft HPd<iid' tS\ >mira fkra tej.bfH^t, Hear fan g^r f^jr 3 1 

11 

5^t His ^sat 1 fen ft5H# yr^t PO^Hd'Al ynsHW ^ vjyv m§ §7f 



3bfre»T, fe^T ocrtlati cftd* Hi : 

Slff U cV^Wte fe<*tj'« >Hl^t fcTR^ ^tgr 

feH oTUot §H H^R feu toftf-fe^ fHtf tTH# M§ 33^-cTC?t § yy gyfewr 
A 3* feU CTcflTO offtr RZTB? 0* fa frPtft HZFTJ § §UtF^ 'ttf\7> feu H3CF § ftitid 

S* Re-dPoe 1 '^na' iri^ gte >h# §h # ir^s Hd'twi # hwr o§ r§u § 
nftffu? § spfeH 3tJ sro, ggyu "bhb*' U3 T U3l' w fksflw §r H3/ wal 

ud3F fan 33/ ^rr tyfpfa § Em? HO'dQ *H<^«d^T H^t 3 fHW Hafk»>P feR 

fePdd'Hol iWcldl 3° T«C«d U : 

»fH T ^t ti'ddl, 
Wftf^H^lu§| 42 

12 

feoT 3IH 03 § OH! fHtf HPddJd' ^ Hd'ftid feu Q3H U^ feo7 

feH? traH (Global Religion) R<5 few d I fen fW« qg^t # sanrar ^Kr § 
^h 1 fen ts atr fen s^t fen 'rxrfti> § hc 3 va?«3 are s^t; feH 
fen cWt trai # ttipNI £ HdiPid 5ra?> H^t; &f§ fen fen Qofd', hh'cSj t ^ 

fecW'dd" te»f§5 Btf feH*^t $oT3 fe*5*R? US^ ^T-qr^ter) £ US ft}, fay 

If 



feH feH ^U3>TO 'Ut^f M§ §H3-lffT? Blft 'U^taT § feu eft? 

tj-Jlti' d for uf33y£ w *f fH-f^b! fljofu u it fen h§u 3" 

Rftte § Pdtf'Hril STO, feH 3* jfep- ^ H^'^<S' t^t ^ tTM I 

feR wflcT § traStf (§VtT§) tTHfe ^ bffau ggyg ^5 »ft feH ^ 

fejH rl'doliJI fecV 'Rot' § "R3' BU? >>f d^fHT sfenf dOdP I 

feR oT3ot >Hft7?ft h\UJ\ App 3° 5# crftre S^t H'POU'A # R? S^-^f^H 1 , 
WR oT3ot cSrl^'A fRVT, H^t ^J-f -^T ^'eof'd, WUdti'd § fe»TO-e^-fd»f T H ute" 
M^t iTfHl U, ftrl fa §^ # feoT 9# fWt § UHero 3TU-fRlf MHUte' P^tl^'cS, ij. 
oft« foTUI, ^ S >>f^ot zft fe^ bfftPH 1 " d : 

Sikhism should not sit around and be overtaken by the outside 
world and by misunderstanding... She has to have everyone of her 
own people and well-wisher well informed. The ignorant are not 
enemies, but Sikhs must not miss a single chance to tell others the 



>y ^ r 3, "Mi qan § *h#r& u # ^5 sift ato d'Jl*! 1 , 3+ ^ fen s^i for 
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~3 r . Uttof'd ftW* 



Ufe^y^ RHfW 3dcT U3H I** f&FF 3l 3 3l£t d I fat 33 U3H Q3H 
f33?> d ^33 feH yJdd RfW EPfeH 5, ^ft 33 U3W STO HWUd l|f33y£ 0 

4t U333 33 § FranjH d i vf33 hh3[ § fed f^H^t § Rfu? sftd ?re £3 
d 1 ufeny^ ^ fay ujT3i cp^t QafW 3fe»r 3 r<*QPc< »ry£ dt fe^ ?jrh?3 
4did'Q<* H^t ^ft yj'^d 1 fay Hbi'd'd ?sd ?r 3d 3?r >W3 gsr# tF 

3?> I ufeH^T H'PdU 7J W^fi-RH 1 fe3 tftttrfrt uJfaH ^3 ^ (TO SJ^tf^ "fay 
333" ^ RTUH^ »P§£ B# Ht*f3 jfe* tFU^ d I Uf33y£ ?J ^ >McT^loT Uq3 §3 
>H3ttft d HSH APOSTASY # »K5^ ^d dt HHTC # CBS d 3d 3?> I ►HsMMoT 

f^wWt 3 ftru 9?it y3i3 >wd iwiih d for >K^tft d fesr sra*r nray rre asd efte* 

foW 33H y Pd^ddft d I feff§ qHH 3" 33^3* tfl MUg^ cfty W d I ffof V081 fe3 
Ufc3y^d # fe3 >H3>J lUttcjtt S3? US PcfQ'Pcf d fay S3T 5 rF d »rv£ ^Plf ?jfay 

>ny^'Q<i bhT few s3T d, §h?j yf33i/£ a^t fe3 iray" »re w fay U3K te3 

o^t fey ft 31 fttft d I ygH fe3 fe3 HHfa»F PrtdH^u Q3H tJ3l d£) d >xd (tuft 
q3H ^ H 1 ^ rF >HfrT33Vfe fofr dt HHfe»F tF^r f33* 3 I U3 feHS 03K 3 3^T# 
(REUGIOUS DESERTER) £ W fe3 dt ^3fe»T rP^ fevT 5 I fe3 favft oM ftw 
U3H fetT i raiH53 ip» S3t 3 I ft?HS q3K S3 fe^ tT ^ A'HPdof 3. ^3H^ 
^ HUH3 tTW gjf 3p H'fjy >tfH35# dWOl # 3?^ (VH, c^H^ rft # 
f%3 feH 3 _ 

feScF ^ S 5T3f H3IW 1133^11 (wil63) 

ftW Q3H f%3 IF^. cVHdcf »(§ ^Tgg S, ^ ^3 ftw W^'Q't! 1 3 3* Qh§ 
Vfe3T cM ft5»T tT HcfS 1 3 1 U3 USH fe3 fad $cT (HERETICS) HHF 

apostasy 5^B^3^u^f%^s37»>n^PoiQTo< ^H^/l^f^u^scraHgro 

S»3? fc7§ W3 HW3IXJ Hftsnr d I 2 ftw U3H f%3 "S^ W..." (h. 1, IW 47l) 
»ft "S33 5W? 3fe Pftd^d' ..." (H. 5, UftT 1220) d qH3T FTO3 o73# 3S fo7 5P43 § 

qfgfkcT >x3foo73 T ud^'«s srafew, § uf3H Ud^'A sfter dfe>>r d I fe3 u«vft 93 

^3l traf^ 33 d I Ufevft U3H f33?> f^3 fecT tJ3K fe^T^T # ^rT djfu<S 5T3S 
^ § 33feF RH9ot cM 3o1t (NATIONAL APOSTASY) ^3§ >nPdriA'P (OLD 
TESTAMENT) o#3^ 33l fV{5^t d I ^H3T f%3 cWt H^t >Hfbvft>>f3 

3dtdi 

ftW J?H 77 lffe3y^ HtWdt feii ^H'Qd # ^ CBS feHtt'^ft 1(5^ »Htft77 
d 3S, §?f cTO 33!3 5T3?> ftw fcPdO'H ftT3tW d gift d I ftiHW'H 
03H 835 fW, Md^'A d gsft Fft I d^ yHHH 1 ^ 3 T o7H, 3^ d§ Hfa<JW ?j 



feRS»H M3* R3 fef fesf gfK c7a?> g g«g § gag* faa* 3 i facf 3h 3 §7f # feH q3H 

uPd^ddA HT^H jtoh§ ?ggf g" fe<s*'d sra^. fan fern w feHjd'H faafW g, §h 
tto ftw stf ufgg gg/ Ha tre s H^sa 7 ifug g aiel g i fntft ng^fe* ufgg 
ite 7fS ng § oiciw^l ^ Hcfte as 1 feg ste 1- fatr >hh^ 

g 7 3/U t^as c7a fcJWF g : 

"fag tTg § W$ Ha 7 fRtft f^tioj S 1 " gig" 
>H§ ?H H" HE ^ u^gr" 

( fen § qan 5^t na fRgg; € hsh ud'dtt cflgr tr mw g »f§ 
fet wotfl g* ftw Hrgai »ra¥ <jgr 5 1 wJlt/l, fen ga/ fatft ara # hJI^H (dwJl) 
ftHso'Moi Rgro a arg) 3 1 uaw u«:JW'o ggg rT gja g^ ?ft £ mfte\ fuaa 
tffg atf Hi wg" uwu a$g £ fen tffa §3 3^ noM-Hta? §Rfg tea* rft 1 
fen Hftra anfl ajafRtr »ig gsr siag g£ w ad as 1 feR^t §g*gg<5fgRgg/ 

gg fc?H P3H feg A S3? U^t I feH ?TO feu 5^3T R5FU3 d tPg 7 d fcT UfH3 flw, 

U^t H'rtfVicfd 1 ^ W&Z 05 cjg#, fi=W & fen lrf3g HWI §H ggfi 3" Hg»g 

3^3, ftW 03H 3 g^rf^T 3f3*F 3 I g=j3) cW H3l ajafRtP £ R^fe 3 3? olds?'Q 

HA«'ftf»»r dfew d I Qii'dd^ ^ K^t >H§ sP^! H^t^H^^t U'JH'd Ufa 

sea dzr nrnc* RHla # eg sra^^ fntft fkec7 ^rr rmtt tot fts^fe^ Ffti ftw 

gjg, ^ >>idi«'*/l feg »rft?u r i{3«f c7g tefffenr Fft 1 §u 5^ ftw gftra Hdw*!' feg eftra 
^ ojofod HUH<r f^rftfM 7 gg f^t ai^t d 1 teriro RVRg ^ firw g ftf ftw 
ewft >h§ afucl § ten gg* ud^'A sftgr few g fc7 fgg fesr §^ ^ ygg ftro g 
tro 1 t& yagy § gjgnfe gfgtf »*rfW fep»r g 1 ffw gl 




»f) HFU^t y^t *f *rgr 3 fb?g gn 5^ H'Oja'cS . : 

g) gR ajg h'P^ju'a s fgct gg w i^tr fee? gu gg# htscT i 

r) grg-irg, ^g-s^, g^-H^-gg^ R3is, Hygg, gjfij gn*, ggnj, fUgg, fWrg, 
ff(¥, ugs, gl^r. ftrfg»r ggR, oh, ggf, ggyg;, fRtr gg, ggg, feorgrft, ygsH^ft 
»»rte # ^gg, fgsc7 wf , hhrT. hw, 3tg. rs. r^J, Rggl yrr »rfg gaR-au agRr 
PrtHtj' sgT c<dtV 1 gjg wro § ftus* Ictr M^-crgn # glgg w cfh A »mgT 

Ulg, wjgRg:, \fk^, Rtig 1 , hIoaI #g R^Rgg, arlggj, ate 7 , gg^ i >Htfte @3 



Br) U3" fecT c7M cT3S 3 VjfijH* ^'Pddjd, >H»§t ^dti'H era I 
3l) § ^rafWt fefe»T fe^'Qil ftW ^ ggg $ I 

5) f>W #3T, »f^H, HUiW, 3HTf Wrfe SH S 7 " I fcfWcT kpf 3§ | 



s) fWtf. r)w § ftor Hi?. Mai rft bf tram, tft aft snftr' as^t 1 hbh 



^ mftTOT Sdt Era HoTST I feH ^TR^ 3 USE? flHlfe l|3re »ft U d^'ftd 3, §HS 

stf &£f% nfxira ftw afaar hbct^ feg sft fe3 aid os i ftw gftiH Hucrer 3j3Hfe 
3 aaife fe* y# cM sp fr^t d 1 t gftrar >raorer fe# gjfftf 

fe»ffW ^ >HF4c7ra OtT fWfW S fey tW a I »Hftf3 HWd H# 3 gfag, fftw 





U3 ftfHdJ 3 wh gens 1 
»wfs ftjHdJ ^ gfe d^t 1 

fed 3g/ ftw feH^ »nR 




a) 




feu iftr fWfuw 'f ffe ufuu ^ - >hti u" urft "Hfeaju ^ i^ti ares 

d tjfufaor rrtbu 3u tft as i r^H mi w 3h 3Ef Hrftw u* u wnfl »reuyuR'fUEF 
u $ i 3*ft fee? fay 3 yuu u^ &7Uot Mnfff feu 3 uu w% >i^3 optflnr 4 xrtfoci 
5 1 ntff fUssSt ^h, feuu, craw, qan u^ fljgjft u^-iru, 

ush, #h, Hi$% & fWs u&t £ fcus aid 3 i feu >K5rH yus § §u 

fed #^t, »reufu, Oarau tw stf? ttfi i utf aja; h'Rwa £ t ^§t 
3 to fad uu § >mi& y^t u^ su? i gtff gjuytf tr^S d D su? 

9^ : try , ?ry *i o rttt' ^) a ^u dOd'fk 3 ^fow i rfl aju apr wfav 

tft u^ its cjusr g SS T i afe>>ft ^ f^yr Si creftra 1 , 
ate i feu u^u cjdPdd' su? cizifiw i 

1) sta* u-mutfh 

2) ^S 7 (§U HTT 3 HHSH 1 ^ Hcft^ ?TO fe>>FU U#) I 

3) UU-feH^t ^ *T 3IH7J (#3T2t). I 

4) 3HTf^r^g33T| 

fepj 7 fe§ oM of dfUU U W% 3* ! 

wits cM §uufu u u^ u* cM unr stf 1 

fauajH pHM'dl US? 3 UR oT2T #^), HT3 frw feu o^H aT3s) S 1 " 



fcrsm qgn ^ ftjcw* >msh»u t?tn^ feu fesr u^d afto.gftraf^oM 

Hc^Tvft^ feu US _ 

1) M^, HHH, cfeH?^, 3W#, >>ffe£? W feucft»ft (^55 tT S^t VTU, ^tHTU, 

2) 3->Hft{^ W Ufe^ S 1 " ^S 7 *re I 

3) ti'dd' 3315 ?W I 

5) (tar, »(^1h, eu^, Qru, gcfte, ^rfeor) 535a 1 

6) ajUHfe feurj HHo/'d 57US old'4 I 



7) UfU3 feu cM ?S &7US WW I 
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U3 FT^T? feu $W U fa ofl yf33y£ ^t»f 33>H* Ha'kflW tF Hrttil'H' 

as? Qtd'ddd ^ §u fas/ s ^ft suT §u ufeny^ ^ fR5F3 us i ^33>rs ftra 
*r?w fe* ?q 3u ufe3y3S 3u*s 3*tf fb^ yetf £M fl* Roitf ui V3i3*u33 

3S7 ftW $tK'A 2Ut STO H3H3 tF 3U US I fS^ >>£ ife* S fakf # feaT 
Ufdd'^ S TT^lIB 33 &3 ^ 3*3 33 fen 1 U I H?ft fRyt ^ ^ RaTtft U ftJS/ 

^S? S^ fRtf *73H aftd 1 " U tT RtT3 fHtf R3 US I ft?H 33/ fatf HR^ t# UUVU 7 

R^f hPj^U" J] UUW feu SpfeH US I URW fe3 hPohM' Jl 14^-;' d fWt ?S 

stf ura # y33 s ftw Htr^# hs i fed *t ugH fe* fen 33/ # h?»3 i/3#R*ft»r 
)jmw u^1»r us Pc<QTc/ >Hfau u3#r # H3T3 &w h^a 1 ^' spfen 

dP0r/)» T US I k/lH'Wl*H^ QUH yH3oT >HPd*JA'H" § 3^3 STO feu 3^ 1(31? 

3M Utf *FU3 U fa st RftW £ H3 rFZ S APOSTASY. SUT fa3* tT R57C 

Pc(0'Po( feU 3* »FU£ KB fe^ U R^ tft 3fU3T vJ'Jltj- U I* ftff 03H ^ 
U3H fe3 RtW 3 R*3; W aftft feoT 3^ SUT U, H3f TRW U ^ MS5T 3*3 oFfeH US I 

faiftgg i{hui fe3 ftw S3H s ^ou'Jl hhm 1 ^' 1 ?3 y^fWr tF feu 1- sasrs feR^t 
yH3? fi?3 Oh cft^ rt Rotcf u i ?33H t s R3 uuuu 7 fay* stf ^ quH* fen traa 

d flra ife o73^t SH3 »T Udt U I UtTO f%3 >HS5r Jl^«'^' fa*ft R3V fe^ 

UfUoT fS ^« tW S f3 U W5 R3 UT HUTCSr S73 3UW US I ?33>TO IWRT 
qH3I fetl fk^ 3K S Ug 1 ^ £PfeHHra?> ■§ US73 P<M'<^o( sJ 5 T feH US I 
»>Ttr^ 3*33 fe3 UrTU RW feU ftw* S Pdldsfl ^ H T S3 T UJU3 Sift 

^ I feR (TO f^y fij£»f fc^- HtJH U &~3^qt§ fW U I feH U^t S 

sJ'ddlofdA >H§ fO^d^ fH»TH3 S 33 ?M3 3^ f^H 1 5 1 3*33^ fefe»HoT ^ffm 
trSyHdai 1 f%3fKtf BiM'd »f^fky ftrdO'M ^>H^NtS, fHtf H'Aft-Wd' SQdl'rtdf) 

f^H 1 u i fky ^dS 1- s yfe>>rf ejus s^t ?w^t tyPd^'^fl teiRPH* y^ot 

^Ug efljt tT 3vft U I ffr H ' Hd^'A feffgr gr? UT3S 3F &73 3d US U33/ feR# 

Rj-ntrs fus 1 foTR ^ 331 # ftwHd^'A" fe3 sflu suT ^'QtH'i teu R»3l>»r aw 

yf33V3; ^ ftW qH3T S FIHF^ H^t fWs 3^W 33^1 d BT^M US I U&ft q3K 
f33S fe3 fen ^ Q3H fetf TRW U ?T5 ^ 3^ 333 5^ APOSTASY. S RHTO B3H 
utfH3 5?3ot H'ft^'tf jTS3 o73S. U^ (will} B73 R5f3 ^ M§ HHTO 33 § 

^5 ^ S Hr^'Qdl UH^S ^3# ^FHfk^dT ^ fUH 1 Ud'fe^ fdW U l ? UUfiwqUHf%3 

uf33 s yu s tt'Qd sfdcf featr sr u uu yf33 s oi 1 a<s1 HtT" ^ qM P^yo sut 

d I Uf33y^ 3" *433 >K T H SfS S^t tT^ sstru ^ fetft S H3 T1 i 4R3lfe3 

S3? tF Rare 7 Po(QTol 3SW 5»f^ ^ fefer f fe^t fpy tjftai r<EXJ 3SV3 S^t 

U? SUT tF RoT^t I fWt fe€ iot tP3; ^ U^3t fteft uMH3 33^ d dfoW 1 5T fcRF 
fe>HoT3l Sf3o7 ^R3I f%3 ^vft fUFT U R&T3 Qdld 1 3J»f 3ST d I §^ tFS ^ fRWft 
5*3 ^ B^t fR¥ «Pdofd' ^t»f >H?f3P»f r ? t 573S ^ R^UH fatT S, life3y^ feoT 
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337 P<j«'* dt SU? 3 I (ccQ'fa ftw^W HtJ'<e' feddd'id (Apostasy from Islam) HU^ 

?TT^ US. §U >>teu t Stft US I >#U3 t § ^S 1 " fUU ^ feu Utf2 P^LP6 feHHTJ-f 
3 U3?*S cft^ 3f3»P" d, 33* 33 §3 feWH 33*5 S3? 33 ^t»T I f33 S«H feuS33f 

3U33 t 3*3* u for ftr^ uu qgn w 5333 ufuu qnaT 3, §^ ul uf33y^ 

> ^ T *^ *H T *J ft?3 ftlH^H 5333 3 I lrf33y^ 3? 1*533? 3^ ftw tRJH f%3 fe3tft 
53 S fWt ^ fet? r^tft H^UU 33 R32 H^t Wf^)>f ^f^f i^grj If&T) SU? ^td 7 rF 
H33* I ftw 3(3 H'RjM'A S £3 3? »rft*3 f33 l{33 3^ ?3§ S3? 3M U3 ^33H»S f33 
ftw >HW^2 ^ #3; feflft 83 S fWt fet 3*33 33S 83? 3*33 MdH't?' S 
33?# 3* 3d US I &W f3f30»R f%3 ?J3 HW ifel S 14*331/2 S 5% U»f2 S# 3S3*3 

3? feift H3nj3 313? ugt 3 1 yf33y3; Fraf^re* 33 31 3* 3*f3 33S 3*3 f3SR»s 

S3? §32 3? fedt 3? 3»T3H 3 I feu #t lfH3T fa* 3T33 3* fUFF US >H§ *3S/ 

& «dA« fU£ »F 3cT d I 

3 3§ f33 3? q3H 3 ; ? T 3H U3S* 33H* § 93*33 f*33 3K5 ^US § WIS* 
B23T 3* §3 #3 farjH* gr^raft £ ^gr 53^ ^ rar^T^r for ^ 3*23fl>H* I §3*332 
33 frW RH*3 >»f33 y32 3*3! 333*333> S §3) 3h 33S* 33 33 f33* U ftTU^ irfUH* 
5ft33y3 § Uf333*3 W SSS FWHJ3 oT3S 32* 03 3 33T 3 1 fed fe§ ^oTO* 3^ 
*>rglSo7 4^3f y3U3* ftiS o73 ^ W 3to" 5T3S B3T IW 3 1 ^ 3f33 HSW' 3 T 3T 
H9^0c«'e}tf^HW.§^«dlPdd'3lf3TOyr^^ 
ofty TT FloT3 r dl 

Uf33y^ Hsf 1 ^'^ Qti'dld 32 ^ ifeT^ US 3^ 

67HS H T SfiW3 T >»f T H SB^t >K§ 3? fe3 ^59^2 3l Sftjof HSPoft 
f&VS W W3\ H3T 0^ 5 I o7^t ^3 »»fS3S 3 33? ^3 tF2 §^it dfOdA'fW S 
3f33 HUCT^ FW93; 3 1 3°K SSTTT'S 333^ d foT^fof 3*3l W*J?> )J3 r feo7 "HSH3 
B^it 3J3K3 S 673S 3^ d3S 3f33S»flW 3^ fUH 1 3 l" 9 U33 3^ fHW S33H 
3? "FTj 3Jf 3^35 Hd|Tu' fe3 43J3»3) 3«f3 3, "SW oft W ftfflf3 ^ 3# i3 Q3H 

y33sr 3t33S T M T > w^ T # 1" stfT s# ^H3T ^ rr^TH^ »r ait 3S i 3ft s 3ju 3l P33 

R»33 573S 3 fe3 "HnJ3 33f3 333*3 (33*' 3 1 " IjTOT B33 Ijrjfod 3 fcRF 3 I 

y3 RSd ftlSj 33j 53§ oft3? 3*3? 3, §3 133 US : 

SPfeW rofoti-o fyQcd uio/Ia' 1 1 3BT3H , H H*S Uofts 1 1 1 
SnjToT STfU U3^U Ot/ln' FTO3 ydfd tiHd'd fHU 1 " I | l ° 

HJM f^3 f3R3 »H3^ feu 323 US, "dJdfM^ I H 1 ^ »TU2l Rc7H 533 3^3 
3tf2l tj'Jlt/l 31 3FT 3? 3»f3^r S3? 33S? \J'd1t/l I fe^ 3US* f333 U T fk« 33S # 
H'UA ; fe§ H 1 ^ ?53l f33 feHH FTUS 3 1 3"33 J3f3 33 3? 3S, tETwS l" 11 fesj 33* 
S^33? y33? 83? Ufe»f3 3# 333 tF2 3l ftittojtt U? S3? U (yQ'Poi ffeHt! 1 
3J3MT3 l^3f yul 33/ d >H3 fes/ 33* 3? f%§ 3^ 3M ^3§ S»W Ut33y3; 
S S2J 02 3? 33? 3133? SU? d I 



w ay ^s 1- >na¥ 5 >hh sa? a i fea d fap»r a ftr ^a3H T ?> tea f^R^tara", 

urd«S'do», HVfftR >MH UScf Vqa § yfa3y£ S Hftj Ujy3" a Hl^t a I feR H^t Ryu fea 




2. fas/ $ tioM'dl ajf, 3t 33 Htugn g^t 3 1 

3. R RtW d *^>>F HS'^A'sr ^ fW<J U FR# US I 

5. 3 fay yauar, Bnu'd w# faf3arr s ^3^t ynjaW # vrfW-f ^ <dde titt'ofl 




5 cfl^»f US I 



i H»3H »HM«o«d' owe) 



»r) yjya yyn tea P^d'Hd fus gas ^t»f h^a'^' ardw* as i sya 
»h# naftreaft dHdist d aid as i 

e) afaa »f§ §r aa/ RH T s t 333 T fea »r ai# as, Phh^ 1 Rota »ph t ^ ^a 
feafH5H r ai 

r) Hd«d ^ »f§ ftw ^ tsgpi s fesr er € yao7 ^r" oia h^s 




1. James 

623. 

The deliberate abandonment of one religion for ano H< . v Judaism 

2. Ibid. 

"In Christian jurisprudence 
offence than even heresy". 



230 



Apostasy Among Sikh Youth — Causes and Cures 



3. Ibid., p. 624. 

"He that adopts any other religion shall be put to death". 

4. ffcf Zfa3 WdW't", f^H2?t gfU^f^ ipqg cfrtet 1 992, U# 1 7- 1 8. 





"In many cases the falling away of the converts was 
but; a relapse into Judaic Christianity or 

7. ife* 624. 

8. §tf I 

9. HVK&T.ifc' 1015, 

10. ffi dfe ffifbW, UTF 1083. 

1996,0^231-34. 

*** 



ijjBHt frw 5*rerci fe^ ufeny^ *rt HMfiw § fear fth 



WHUTcF § H 3r?W fa ftjg^ , 2 fto £ ^ ft fhft^r ^ §3 

TO 1 ^ <V5 R*^ TO^ 1 feR RH~ ^ 3R5* WTOH^ >Vf^»f TO 3 IRTO feu 

uforft ais feu u fa to ipft «P<jt/l ^ gfWf, §t arawfe vprg" too} 

>HtTH" lOO^tjfUHTfRVTO^ryUU I ^TO 1 ^ I4fo?ft RW, tTOT tflsl'cS 
HH'fW^.ftsrHrFfRW 3 1908 fetj dPdHcJd cfd^'kfl I fed HHM' >XH feTO* U* gjU^PU 1 " 
fR*T ^ c^UU) >HR&7<S U I IjW 5 UTU 5PTO. feU fR¥ 3JUHfe H" TO #U o# I ^H'fcfl^f 

hIr" fro 3jue>*FU fitft fan 5531 y£ 1 crraHte sto u# fay* Pdutdl iHt 

5TTO feU 31S3 UUU^t Ucft ?F W Reft I feR oTUo) 3JUWfH HdW'ti' § TOS 3 
1954feUHfrq T Ur3?VUUci »f^t fRW fRfr HH ' fe<fl dPHHdd dd^fl >*3 fe? 



w&w tfl«c'rt tiH-fecTl ^teM 1 c^f tef^m 1970 feu y<t'^ fen § to 
5iu?»ru T &to# to 1 7&f fewf^ar feu ajg ap Fpfro h^uT ft5>H T ^s^UTTfli>H T u 
to ^ro s^w#?^ftf«^fTO sreui hu feo? fefWru&ft 3 fa 

1 972 f^U §R U* >>f£u oT r UrT R# fFU ftw TOt fRU TO TO 5feff 3J^t H'TdW, UfUft ffrui 
U £ Hftydl riHd'd' TO I f^feR dttJKf* 1{*U U* Rcf H3Ul ajUUW'U* H'Pd« tfdHA 

ofro »rfe»r 1 A §r uT ^sft5 u^t d 1 faro) u fesr to feu d ur to 

jth 5f^ 3w feu ^u ojuft to*?* yy Huui ^ tft wfew* oifu fuu 7 u 1 ^r £ ^yit huuI, 

HTV^ ^qTUU $ UfUH 1 , fRU § SU TO UH 1 ^ § ?5lfe ^ RH feu fe" U I 

3JUWfe H? 3 MtT U^ 10 WE § nWldU'dl Ul HoWdl TOU 7 U I 3JU 

WU feU U^ #^ UJUHfU t^W'A TOU TO I UtT Ul 5U? R3l 500 f viHd'd' 
ftW TO >)^U TOTUl W^'Q'Q TO I UUUfU RUoF o^H'U'dl ftw ^ fgi^t ?t^t rT Udt 
U I TO FTO fTO-UTU ^TS MfH^H U 7 " W 7 fe»TU cTO" - U*Ur ^ | UrT^t U^'Q<t U >HfHU 

socQe^tR^-feucMara^u 1 ^^ ufu^d'g^ 1 if^^wwH^s^^ 

UUTO I ftT^r feu dt. Fft. Hdo<«d # lH4^yH £ ^E-TPE UtTUl 3JUHfU >HU djd« 'dl 
cTOTO tRtrfe»HT TPUT U I 

€R ^ RT5 § fecT ■? 1 «</l'>fU HH'fWl TO^t TOl d R ^§RffF tdH^U 

sre# ^n«»o gfu^f § Otr^t u^'Qd >hu ujuHfu fRtp^ sul # h^h ub 7 ueft u I 
to wb ^-fro ¥^ rrWu of d^'Q VI u i gjunfu Pc/d'H ', un* tsr^t u i ^ djdM ' dl 

>H# ajUHfU (UI»TO feU?7 £ 3]fUff offur ^ ^R § R^ RTO «R^ g^t d I RU, CicTO 



5*Jt ftl'Q'ti 1 fcf. fe^W 

$ 1 fee* MSH H>* gjtf tft 3 faiT, "ftw £ 83i# TO fe3t feH 3 ^1 
&7 ^ TOl 5ft TO RSrer e |" ft*! 3TB ^ irfeeru yM tftft ^ # >HStT 

snarr tsto 3ar fe^t i 

£two to ift a ai§ i *na^m mvm <j# Fra al ajtf tft § ?f 

feU FT3 TO Bfe ^ TOOT Sfta # ^^rat §^j^^r^| fea 

HSW ufor *t &fftft HfTO a I ?§tW fea SjaHfe t# f¥ a I §U gjaHfr 

§ sre stft fe»ra OS I 
UfH3lf£ Hfua" fen f 

STO a^t >H^t ftffT £ 8^* ^foft ^ fe^ uj^r yr^ §TOtSW3>ff 

Sft3r j fttffl- R£V J yftjgr g^g feg yrfenfr , §g gfc >HS U3H ^ afa3 

3 TOTO at »w£ »TV § H*3TO *H# >H3PO 3g IJ3TO 8$) I ajaHfe 3 q«Bi# frfr 
§ y^tf, §HH^t ^ »f§ ifcg# TOH^ ftjgr^ sff^r TO gfep^ | 



StW A Qd<V £aH TO H?£ §a# 3 fUi S3T ld%$?^>^^$tf fcsTT, 

fro* sai fW i ?jaHfe tea^ ^ ^ $ XJ ^- ( ^ 

Mere oTHtT ^d^'Qe ^ eraft # ^ f^f Rc^ i ($m ?ft ^te Bgt, *1WWt ?ft, 
^ft 3 tor ^ qav fe^ f%H?n? ?5iff i H5« ^ »n/ jft 3% iu3 ft5»r diifcs 
§u d gi^t d i w 3ti €^ aw ytf to i >^ ifo i^w sras t rw* w&s 
i" »rat fdWc<t rft ^ ^hh "^Hd H'fjy, f{ gig arau rrftra te»»r^ eft 

B^t tow i 3 3*ft gif grag Rto >ng> V ^ >HSH"5r3tT sdt 

eg d aid i ten #3?f sftra gnff ^i3t § gjg^ ^ iftw^^ftTO*H 
»f§^gHH fed^ w to^ HH^f^r ^ j fen ^ ^ ?rap^g g^fa^gteftftf 
^ §wm fe? ^ft frwtraHs a to* ^ ^cr ^te»a ijaa 

bhw i mto ^a u$ te^ >>rea 



RH" feR M *J W *F 3 fUs Ri&ft I" 

h) R^ft RfRGF ^ nfnj^t yRRR ^ir fWs feR ^tr quH^ jtr feyR" r?> . 

"H^>/t tft FflRR 3 RRRS o?g# 3JR l«R t | Rtd l" fR# # tfgr RH" 

^rtf rW w feR »re§ Rfeup £r 3 feR r>- 5*rs yftewr 3* Rte 
"33 ^Rf gjf wr d i >fe rthI §hr #3 s*?^ sft d, w rsh wr gj^ uur 
^ar, 3R R^t Rfe»rc 33ft i" 



d I Rj 3JR atfUR fRW tft £ fiW $1/RR^ RH^t #5 #3 H3-RlTCft RT ?RR^ <TO 
feStrftl 3lR?HRl feHFl' R 7 RfHR R?^ BRl MR >>tRT fRtf RR 1 ^? 1 3* R 1 ^ ZF UR fatf 
R3H ^ foRT^t, UtT 5TSPR R*$ ^53 >M3 ?tr 5^ RSIMFftfRRRHrF^R+foTfeR 

ffcw R" fe*r?> ^ rs >h§ §rrT »re '3 fto ^ 1 gftra ?7 arc in^ ur ftikt<iir&5$ 

tJ'OsJ'rt' § R - aiRM* ft?R P^tJ'PdW R 7 HRRT 3 I 

l) R#>H3 fatf : »fR f Rfa RTO ufRB 1 EJ. l/t. feR MUR^T afsffa* 

3 »f3 R3QT fed iftfl^ § ^ £ ft fouro 3 fW U3 ?TO ^tf Rfe»F, 



VtTR f%R RVrI ROT >H3 RRt R^g^ gg^ ^ ^ , fe£ 
§ 3* ^ ^ Of feR § ?fe»Hitf RR5T # fu?^ ftj^ Hai ^ 

US I feR ^ fr#T # § RU3 R^t U^R^t U", 3 c?Rl 3* feScJS 3R^T Zftd3I^RSI 

ajuygR, Hfaw »f3 Hdid'*d »f T fe fes* 3 gra§»r# R r »>n^, #^ ^t, m% ur^ 3 







HHS HdW'ti' R 1 M3 1 




feR ^tOT ^ fRtj s^3T »f§ >HM3Tc?T quh R3 1 §R orf^t R5 

feR feR Rfij3 HRW^r ^ ^T^J ^ ^ ^3 ^ , f^f gry ^ ^ 




OtFtft 5cft feu HU #U3 H^t fa<F. §UU Fft, "fejcS' § fau^r »ffft 

fdwsl ae'Qe 1 u i" ww fai €hft y^ddi w fen >h% 3u ^ «sr feu gftr fuiF 
jft. "»ru£ afW § uunft y=p£, Ounft nfc*^ sro33, suT^FFtHUfFtsT* 

UU U^ f feu 3R5 §HS #3 IW *ftft U§ SS 3 §H § U3U S »FU3!t H 
*ftH T UUc5cT»UHU7>fllf"faur. "ft 3cft U^. # §U ^HTU U 3* §H § S3 

M 1 ^ I K eft <*d(V U? feR 5U5 clc? 5*ft ftcF cftHift RH 1 fa^ 1 HdU't? cftu 1 '?" 

w3u »f5tTO uu fe3 hu i|>ft fatr 5 fotft ul ufau s^h u^s* 
frrtr'tftsftui 

Utr Qotv U3u >h# gwa^W u* u u ftw 
ufuu ul h*s HdM'ti 1 § 3*3 rwf# us uu ^isrhj uk^ su? ufgu 1 Fraf §r 

5 titfej"*/) (VH 3U3 HU3 U H 1 ^ Scft ciddd' U 1 ^ US I ftklA* § HWQci" >ifcl T 

u faiQ'fer feu tFcnu vft gu ue ^ ouw uu§ us 1 

UU 3cft HUH* fe^ >HUU SU US U OUH U MVJTF § »PU^t S3 HfSFFU 
"Ste" ^U<V U^U US 3^ §US* U EftU aTaUH* &3 IT3K Ul HUU S3I RU* I k/lH'^t.CfUK 

6 fec7 UUS*Sl (Sect) citet £ UTT UU fecT fa »Flf<* tft?S FFlft § 85 3 fa* 
f?HU U rffes RT^t S>S UH f^Mddl (Adultery) UUS feu lM ITU (Sin) SUTui UU 
^H^t h? w >hrs U fa UU Ul feHddl 3 »Hcf suT ut^t u^uM I teu UST i> 

fePH 1 ft? ^ UU^t f^Hdcfl R3T Ul HUH e?UK U 3* ggun sft Ufe>>f? H^'dtfl ^cT ur 
feU H3 1 " tTSUS S U€ 5U fe^ I 

feu 3is R3 ^ d ftf fktr H^t s^ sras, eu^ ; ?u§ M3 $w § 
tt'Q^ hs/ d i feu ais slsy rucpu ^ ^u? s 3l >fe s^t d i # U3 trr »f3 
y^ln feu 3t m^t nrftPHT d I eft fatr s suT? y d, uu ^u sh* afcz 

S3l ft^ fJUH feu FPMc5 cTUSf U»U# US, U 3# 3l HftpM* SUT tF FraTgr I 

g^Wd'cjdl c«Rj^USfcT3Fftfec7c7c7 T ¥U r (36 feu fcTUU^ § 6 fcTU ftraU'S) 

c?u te^ i >nrft c^u gru i uu^ fojuifs sdt utyt^r^ h>) c^h sdf w% 

W$ I # Uflt Wtf U 3* »ffft fact fe^ 1 SUT? »fUd He??? §U Ui3# ufu^ us i fad 
feU >H$ frw Hi Q«'OdA ^ IfUfUU US fa "c^F ^ S feu cIISU sflur d I #H* 
Ur ulcF3U?#cl^)^l^fH^Ut|feUc^^f^§Pwusr 

»HUU c^c7 ftW ERT ^ facf UIT$ W W'Q't? US I feufRV SfrW UUKHdW'ti' 
H"§3#USI B^SU^cft^aiSUfUc^ cUU^jft- feUHd'dd M^Ul U I fedS' U 1 UUH 
STO cM HUUSUT Ul 9H feus* c^oT Heft 3* feu cJ*T gUS*" $3 «T^t d I fHVT S»H 

33y»sl 3 Hfcte uu# uftjc? feu ift feus* ^ gsft fksnl U I 

feof 3U c^Rt ^fUg»fU ^ l£FS S HS Qtt'^' fUUT >H3 faU 1- , "ftfcfOUK 
feu cTU^y^r SUT UnftU' I Rj c]Jf STO U? tft S feu H3 H3 Bcft ys/ ufW d I ft 

gjUH^ru ut ips 3* i Mtr fU»rtu>>r ur ijethuc^^s As S3 truusi ^ripre 

^3cF Ul UU cTU UcF «'J]«- U, locQTe* feR feu 9U3 U^ U U fRU3 5cft Slc7 

sutr 





feo7 few ^ UJ3 cfiddA RA fRUjr # PTH ft?> HS 1 " fBW I t/W'cS ^1 
HHU^t fU§ ^3 life Udl^t ?7 R?j3 1{HTJ^ £ ft?tF "d^dA tft, 3R? fUg£ ^d^'d 
^R 77 Hd'« T^Ufe clWoM\tf\\ ft?R >>ld>£'d 3H? feci f^F fe3ofH fWtf 

S^T H?^ TO I ^73^ ydd'd oTdl' rF# d I >HtT 3*fr fevIA' # cITO 53T 

yd i dd'rt w 5 for >hrT hw£ w$ Fra^ gs^t 31 r^ § 

RdlHiT 3lW I 

ytfddl ("TO 3T ^ §ftW. 

3* feR sro 933I t 
33* #3, udytw fo73£ §3 »f got to <iraH3 § i 
feu d'O^ to fa §3 fay 3f33 3* fro* ftw orf$ %kj%»fc) % yjro 

Holdd RS R67S I Qd6' H^!?5 fe3 3 foT WfT HfdHU'dl fWf 0*. UJdtJW^ R^ 3*. 

Hrftw re# sr.. «jjd«'el o/lddA rs# u*. R^ 3f<? ap R r ftiu $ to^ 3* feu wft fay 
fe^ 1 suT? ^ frry dtt'ofl 573# to (uu i}y >H r u^ »ru £ ol to), §3 o<Rj^ to 

foT UfUSW ^yPdWdlW # fay 3* I @T HdJrW'dl fay 7S3T 3 RoT^ 7 , R 1 §3 

fiw^f* HfoHM'dl (fay ftro § to^ 3, fay Rfiw 7zft, m& 3) i 

HPdtW'dl R33 ^ufftej^arirudTOMi^u ara^FU 1 " ipw- § 3\ 
yfifl<floftt eq t yQ ^ to for Qu<v & ajratwfUM* f&3 3\ oflddA otto ^ y?$ f%3l 

tT^t ^Tfr^ d I fe3 H3T AoF 53t 3* Hc^ 5# TO fe^t # ffeftamoT qjd^ftW 
HfiJiJ I feH 3TJ? ^ HvJ'd' HdM'^ f^tT fe^R RVTSS ^ ^TO'U feH H3T aftdl 
foT QTO' tidW r d H'flW >jfed" oflddrt oTTO HffdW fedl rT% I AtfdJ], Fj>f^t 
5TcT^»rU UHTJoT ^A^t >H§ ^ri'd ^HSTO 3^3* W t!c^l« 3cft HUH? t^U feu 
ot fW # TO # 3*£ ^ d 31^ I 

fed" KcTI TOl tF^ 3^ fe3 3^ Fft foT ^ TO 1 " MdM'^, 4tJ'dol tT cflddftl'K 1 
U Rarer 5 3* §3 UTT* ftwfW f^3 FTHH ^ HoTS* d I feR 33/ TO HdM 1 ^ K3T^ 
W W ^ l^'doi aflddftW TO H3T fe3 W § «3H 5TTO H3T ^Ut 3^T 

R7 I fed" RHTTO t^t-3T^ ^ ^57 tTU^t H3I iTSR ^d^'rtW »f3^ @R # 

R 1 ^ P<?dP S fH3l fe3 3*H it %g H3T 3 I TOH3" 3T3Hfe H33 «'Q<I 
H3T 3 I feR W% ftW c^H^'ft' S >H§ #^-3^ fRV § Hdl'Qe, RH^'Qc ^3 3 1 

i)H o735 «d*s'0c wa-Wl WU^ fRTtf 35 ^ § U5F 5TTO H8t 

^te 9^ ot ^ 3t oT3 RoW oT3^ TO : 

(l) UtTH § »f# d^'kfl >H§ 3 Qdd^ feoT TR^f c^d^'cS § ^R # PdH^^'d 

yftrcft UTS' te3 oRft, yf^r f »>T3 rsts (^r) ws > >f T fe»H T d 1 3s yftis* 

H^t # tTot 3§ R^ ft5»r^ r W3 tTot § fe3 5J9 3tT R5c7 § fHSF 1 " I §3 

33! l«3 «5 fePKT I 

oj? FW ^ft fdH^ri'd d*tF 3fe»f §R 9^ otS > M T ftlW T >K§ oiPuc SdT r 

31 33t rw y33 3 1 As y»T5 0T3 ^3 1 §3} yai «'oc)d' U'Q VI Rl, feR oraat 
A 3^ ^3 &s s^t ofTDtJ 1 Rl 1 113 A§ y# ^3 aid to, ^3 yftis* 

Rl 35 oJ^lHF § U|3 ^ >H I §^ TO I A ?53T 3T3 RoTS 1 , §3 ^8 HB^t # 3yW l" 



H&ft»r f isgia »f£ sr fesr fat* ira^g 3 giw s &dwd<5 # 

c7UST 5TR cTUK ora^ s£ I UU «jidf^«f fUH 1 # tfcj'kfl oTU tF^r Qvjfci sftl gifcf s£ nf§ 
MfH^ ^ 3* ftP>f I U§ tus 1 § yfef, "urff fta* $ fafflfewtf feu RS c7H fe^ S* 

cft^r?" ^ §3U Fft, "WS S r£ U?f ?tft 3 >HU rP^T 0* |" >tf3uT W??JT >HBT§tT 

UTT (UtTO) feu I fec7 H^H U^U 1 SU^S B'UU fW, 5TR cT3H cTU^ 

»f I fe>H T I ^njR »>P# § U«# H^HA § U"U) ^ S yfew, "HTO tft fet tT r 5 r uT feu 

R/dfe&r r*u f\*H § >kuu) r£ 253ft for §u eto § HdtJ'd ^ few 1 

(2) bth ufe ufuu # uuat us etu f£t$ stu# feu fe&T hu s *rfW, 

"pH rft effU^ US fa yUH* RH" ftw rldlH' feu UtU# RS §U 3r 75tff Fft 5TU R5F5 I 

£sf?u Hfec7Rssfeutfs*ru3fec7uTu ^tuu s yfebr, "f frm fai 

§U 5TR SUl I ^HU 1 ?53cT srfUUT U >H§ U3T^t fatf* Jfl^t UUUl US l" 3 3^ tfs 5*lf 
S RTRH S ^fHW J=ft §R S §3U 3 fe^r I §U $W (»rut5ToiH)ygT^^|grar 
?W facf d I §U fe»fU5T >X§ URH* ST5 BR? 1 " Ufew ^ I ft H'sfd6 ffcw U 7 l" feR 

UIS 3 fa fWf cfe U, )}S H" - WU # UR5U §33 cPUS RGpfl uf^»T feu 93I#^tU#USI 

(3) fee? S fUur S fcKF. "fR% HU^ SUt U?U\ UFff RU^ l/t»F 

bt§ 1 u ifteft 3 u* 3juuM i u r ofH^ § »ihJ1«' u" f fuy § ^uu fktew "As U3 1 

^ SU31 Ut^t U I UUH cfUS S^t RRH SfUoT Hc^ ?>UT l" UU 3U ^ ^ic^'cl 
Ul>>r 3^ H^ 1 " ^ fUH 1 ^ RU 1 ^ H^t KtTQU 5U feU T I 

§HfU >H^U>>r UJcfA 1 ^' 3RT >»W ^ft*H* R^W US3ft»H*l feuUicftS'^ 1 ^5 
Q^'vJdA ^ feU Ufe H^t R^fof cft3T»f US fof frPtf Ul nrU^t 9HU^t «ef'Qe 



£|if fe^UfTU US I 

3) : wu'dts »f§ frrtr f ifit ujuhh # yu ufe u 1 " ofus 

R 1 ^ ol^t #cft Q»# US I UJUH3 UUS 1 sfUU ^»TUr (r?/* 77 feoft' S 1 ^ RU3 oTUST 
fat Hd'd;fl doT fk^r s wite srud fR?ft f gUH 1 ^ 1 ^ US I cJ3T tfcft 

frrtf ruu era § >vf§ djdu'^l cftu3s cfUct fe?r s »rv^ ?s ftru# us, ftw u^f 

^ »PV£ Uc^ Qc5^ ^U US I fat UU S 53S 5^t flfat feu ^ HS-UTO yUfcT Ukfl" 
TT^t U, feU RH-iTH/d bf§ §^ RH c«o'Q 'Udti'do*' §>HU RUtP S^5 cflU3S c?U# # 
frfS f^fsF §H US I UU feu US "§fe UfcT ot RHS HTtfrHU 9WUH ST S3I l" 
tT^ §US* S RU RU RH5T i> EIUU frft &US* ^ R^cT 93 rT# US @U >HHSftgufeU 
»TTr#USI 



IJtMf flfrt rtW'rt' few vfeZVZ: FJHfaW 3 fesT 5^ 237 



^ft3«dfetrfear5T3"3 1984 3 Htftefrw '^rr3E>»r#' »f3BTR 33?> 

>X3 <Stfld' S "frW Hdld 1 " ^ H^HT HPdaf'd #5 M3 'HHU* #3" 33fi H^t ^dPd'Vf rFfcF 
d I §H 3 3^ 33 3 §H ftf333 ^3 # 35 3*33 »fT§^ ^tj^ gpf § ft^t 

§ ^ftl ^ H^t "ard^>»F§" few ^ ti^Jd 935 fed 1 " fdW i 

33# 33, U3 33 H3 £ »fl^t »f^t s^rtf ^ 5, ^ifa fesj fi^t f 



gra^nr^ &j w% wuz r -»Fii& wnz ?ra 5" 3 M3 h313 fe3 >h t us t ->h t ^ 
wre fes* 3 3s£ RcS i ygror 3>tet # ^ we 333 3" gra^i 
33 ait i 3F feu flii fas* »phs # eft »n§35 53i u# i Qir? w 3j3^>>f T 3' M^^frw 1 
3 >>mi HdU'5 Hd'Qei Ran § htut 3^ ^ ( 

HH^fW fetj )}3 $333 flf^ f33 UcT?^ ^ >>ru^ u/3 ^ fdW 1 )-f 

tF3 tfftw fa W315 *Pd<'d Hfb"3 tT^ 3 3* 33 §5 U3\ 313 

dP<J*V d I §33 £?> 33 3* I §3 33*3 § tF^cfF M3~ ^ yd'd!' l" ftdcS' "dJd^'tH^" 

33F 333* tT5 FFdl t3>>f fe3 fefew 3f3>>P 3 ftW 3*3^ fe3 H'U'dtS fa?f § 
33 Wlddrt 333 ? T f5»f § l^VT fe3 Qd'tf' K^^HH HPdoI'd ^ P<W'd*! 33 

3* 3 f33» f 3^ (dldd'Wl) 3^ H33F I 

3H^t»f oflddA 333 >vRi^W HW is^ftt 

# 3H fe3 3 3T^t I Hflfte 333 3 §H ^ HtT ^ fe3T 3I^t PdQTj §R ^ dan # 
3W § P«SH'd«JJ T 3 3T3 7 Fft I 

W ^ 3^33 § 3K#3 333 S^t 3^ R3* § HH?^ >H3 §3?7 
Pdiedl 33<^t »M 3 I f333 # ?TH 3TO H^'dt/1 »f§ W^t H3 ^ 'R3 1 frftT J 

53^ 33 § f%3 3tft* 33 I ^33 § ytl'Od S^f fe3 315 WH3 33^t 3f3M 3 



3rqr g»r>ft >H§ K32^ f333 T 3W ^ 
'3J3' R3V 3V# 3S I I 




tew £ 



SU Vf33 U ud US I »fff? SU3 ftJ33 U" I HfW § HH9'Q'Q IT" UU §U 

suT rh3# i FWteru c/d^'Q Q u 1 , 5o(tid 5tu# a| ofu>>r un? ^ ^t o(d«s'Q ^ u 1 uu 
su q j $z £u us i >HJft auu §^rr uu u* i fear* gu it i g? 1 ^ d i hus 

HTIfU 3 tF^ U* fo oft 31& U I UJU FpfuQT U R# foTH 33/ UH35TU U fl"^ rftl §U" 
3* ftjjAl gpr^ FW^t § tP^Jg fRUJT Pdlddl Udt rft I HW 3* Hf^PH 1 " eft 
»fS-H3>>P § tft I ^§ 3* $57 UU oloI'JI UfU3 Wdft oTU at VSR* HtTc? ^H3 33UU 
UfijU HS I §U 3* H3f tfot feu UU HS fo oT^ §S/ § >HfH3 & W3 HJV3 U# I 

*HtT W$ ^c?3 & RU f%U fe^ gU&T U I feu W?>Z dt >HHT Ut33y£ ^ ddd'cS 
«3H STUS ^ ^VUR^ &TU RoTU «F, SUl 3* SH#t dt U$ U#3ft I HSkF UU >X3 f^TUT 

oraot dt u u ^t otuh »ffft otuu u 1 , §u fen uu u) u'u?, fun^ ul iJust yd'Uoj 2ft 
cTUU U* I l^VT £ feHTUI s fessT ^ hhujf U 67 #tW u fa feu uat >H3 hu feu 

§B 6TU Hot IUU STO vft R3fS HS ^t 3» U I ftu 7 ?? HS fUH 1 ^ UT fu3^ UUT Sfo l^crS 1 " 

§3 >hhw otus f usru^ u i us u fe r^ srus s£t us, §s/ ifr" u^t ord^'Q'tj' 
d i <jidye1 fti ^ it fen^i u^ orfuu* d -"fes ^ ftpr ucr Ou uu fsuss stusT, 
i4u hs orfu^r 5 _0ht fegsr oTu^fe^feudtgydi^usOu w an^t feorsl 

oTU5 feu 5UI W$ US I UjUS^t offijtO U _ 'tfl«A' H^?5 tft?S, Rfc ufU tlftl uftj 
tffeS^ |' (H^ HUHf 5. US 1018-19) UU MS crfu^ U -oTU ^ >>Ih *feu WJT to # 
»(3R5 T foTS feS*' I UJUS^t RH^Ul U -'Wfe kff^ fes U§U 1 1 S 1 ?^ U^ ugr^fu 
3fe I l' (r^oT HUH 7 " 1, US 7 1245) HS oTfu^r dswAoTUrWTfaMuU.feufcTRUU/U 
fRH 1 U I feU 3 1 R3f HftW 1 ^ fHUSU oTH 1 ^ U3V5 ? T H§ QdH'dd STU^ U I UJf 

wftm fefW #u us _ s»m ^0 hs oifue 1 u fe^ uaiul ^uiu yuH^tr^ ifefW 

d, SU»f ^ fcTU3 57US t£ UU HS »fWft d I fefW 5 gcT^^tllUHSS^ 

u 1 hs >nfrp #d §s3f ^ usrs 1- ^. afire 1 u h? h>J feat ad us, sfe tra^ 

67UT§ I eft oTUS 7 " d dJdU'<tf ot I uftlU S^t feo? fekT^r jft SHC U I S*H WJZ ^3 

s tou fyu ^h^t u 1 hs =r feu ^t sftter u for hu^ s 1 Utu, hhth feu suT 

UHfdl 

ofdtu HS U^ U^U tFSH dt >H^UI5 Sit 1 1 

57JU oft oJHtt'd U 1 ^ Hfcf fU U# 1 1 (>W 1376) 

HftlH oTUS feU U* HS 8UU U I QfeH feu 3* feU ^ UH* ^ (2+2 * 5) OrT 
^t fetj 5TU I WH H5*f U 1- feH'UF sft HS ^ fU^ S3! ot U>»rU U fUU 1 " U I M3U > M T 3p' 
3 1 " U3T d fe eft Slo7 d >»f§ 6ft UIH3 I UcS'^J) U33 1 feH^T § §3U RSTuW US 
* 1999,tH10,HUTftl 



tf*# i/te fcrff d UK ? 



»f§ >HHS U33V 3 3 &UJ33* ^ ^ § HH3*f3>>F ^ , 
£ H?> \}d«' ddd'fcH f3?> SU , ffe»H r l J 

3 HH3 3* 3*3 3tfl $3* U 1 ^ 1 0*3* 3 I o[% fW*3 ?TO HH^'Qi' 





"t H?> Hfo>tf* | 3H? >H33 fe>H*fe»f* 3*W 1 1 3 HS HfW. gfe »f?3l75 l 

3H*fe»T3*Hii" (gytf^raB* 1, 03 1112-13) 

s^* f, 3TW s, y^sr §, ugrsO^f^iHsft^f^ fw 3 3l f33 33l 
H3*5 3131 tT 7 333I 3 I 

313 H'Poa 3 #fW fof feH*aft »f3 »f*3H3 33 §3 H?p* § fe>H*3 33?> # 

3*^33 fen 3 fassre 3* 33 3(33* t Torero* 3 

35 cFJf/ ?> f33 Hf333 633* ^ Hf^t 3Hfe>H* fof fe33* >^ HSW § 3*3-3*3 >hu# 

3l3 3* fa33* 3 §3 § gfijH fi/t wfew* 3*% 1 ^ ^jry £ 1/3 33*31 3fo3 

3*3?> 33?* £ w *ifoi3 33*fe>X* >H3 H5¥ 3 >HU^ 3U 3^ 3 f?533 35*fe>H* 1 1>3 
feu VBH* »HV^ Hff 5 335 3l 33*3 H7> § 33 35* 335 3 HH33 3 foT»T I 33 

3 m »w r s T 33 fe*re 3l srfan 33 3* 3(33 3Ut fsr* §3 ?J 5? 3*f 33^3*31 
irfMgftu^H : prg3R3H tjHd'd frr^i fejgftj3f^urHKaH?ni^>>rK 

3fe»f* 3* festTC fey V3 T ?T 3331 3 I H*33 g33 33S 3* 3T^3, f3»f*5l, *!'dHP<Stf >M3 
H3fe fey 31 3 eM fTO g33 fa3 3 fatft ^Hd'd HH'yl H$V cM 3IS3 3H 333* 
?^>H T 3 t ?3*3¥5? l &3H?Sfe3 333>>{*#3 rr ._ 33H 3l 3 3 3H fad fed 333* 
fed*!' d I 

1 J3H T 3H T 3l fe3l ^33 § ?*H* 7>3l 3* 33 oft 3 R^H 1 

3? 333 »f3T fef3!ty*7>3 of'dA' ScV ^t uWt§. 3* ^t fWd(S' 3 1 3^t ^t ^ fWu 1 ?W 
3^ tl'eti 1 3, f3 H'tid H33 fF3 tF3H3 H3H 5 I fofH ^t tTSKoT Ut3 OdIWd, H3 T S 
afe»f ^t >HH^t 3* o7HfU3 dH^d ^ _ fe3 3*33 R33 3l ?^t 3 I 

3FF 3l 33*31 ?»H§ 3331 d I BW ^ # R3^t tiHd'd RrT 3 HSV 
333 »f§ f3»T3 33 f3»T3 HfUHH 333 1- 3 I WHH 3l S3T >H'Q\J' I 3FT 3l 

33*31 § ftfS 1 feVfaT 333 3fe 3l 7531 33^ I f33 W R3 3*" 33 33 ^ >H3H T fe>H T 
3f3»T d^dH' 3 1 

33 f%3 U 1 ^^ 3* 33H3 I tT^ >>ffff tJTffd - 3H 33S H^t MU^* 
r T 33 »rat 33*at 3* 5J3 3l OMoJdl »f H'^dd I f33 H^TJ gj3 3l CT3 33?* 





feu H<J>feo< U%ft J (R3S ^ 3fW vft cSlft HUBH T »f§ ^TtF ufW" 

ft§ Mrs f H^cflH'ifl y<*'Qdfl i ggi^t § U 7 rhh crugft i* 

fofR tFHH ^ dt»f SUT d^cTF ft? §U UHH erg tF# I U 5T# fc?R #H HS vffe sf'sto 1 

u^t it ^ u* ftrairs s uyfW* uT ira u^ ftrf^r ere *v H'^df) 1 515 s mu^ 
fay u 1 " hhcto feu yy quuRs ufus # uule iff sraTF u 1 S wff feu <£, giu ^ fofW 
?f yelQ 33* mrT yfen tte h" suT yu Hccdl- 

s^tu ftw nPddid 5?u 1# fay nfu ubt 



UU" feR yfeU3 oftu HS WU RUlu (ufU3 t^nFU 1 ) feu >>fflf3 gcF 3 UU fWU 

?fh fUt sftu if u^al h 1 ?fh u^hu u §S3F 1 w yir ih^ti ?th uus ?w 

HOT ?JT>fl »ftu I trffff I fe^ §H feu ^ (i^BHt) U R3 q#R cJU tT^t I 
feu feu H§ fRU tft MU&V5FU 5liU! I HOTU 7 Ul R? 1 STU3F I H§ Ul feu t?H«M afQdi', 
fcTUU c?U3F W3 ^ # dcJdF I feu feu R^ fay dt dk/ly', HW^U* S H3JU BcptOT I foTH 
$UU §UH Ul 3* H>J Ul ?>UT ufuUl I U3t *H 5TU?>t fen W R3* Ul 93 iFU* 5 1 feyr 

§u yuu ^ hot e^oct/l ul r^ etu yu u, oidyAl # ^ fen & r^uT >h3 

Rf?> fHHU* U I HcfW U^HF ^U $"52? Ul HHW tFUl U. HtT Q^" <^«e^' TOtF U, 
tUUl»f HUT Hatr U. RUSH ^U RoTt? d, f^U ^FH kF Rof^r d, fl^ ?F75 9^ 
»FV f tT3H tFUU R^ 3 »fU >HU^ afW # UU ^ UTf^ feu 

TF3 U^Q<t RKOT r >»F tF^t d I ftjR R3 c73" U y'sj^ti 'UU 1 " Rls 1 WZ\ \ 
aF U I fej U HfUH 1 ?> 1 >ft ^ I 

feR RrfenF^I RRiU feu feuU# UP HOT sf'^'^M U WtW Ul cf^ g# 
?FH tTUfW flUfW >HU^ 5JU ®|r U »K§ U§H >»F u)u^ U ^ 

§^UH rF^3 I 

"U^H cVft? feug 3, Ufu ?J ^Rftj fe? 2Ffe 1 1" («£30H HUH 7 3, UtV 860 ) 

HUT ^WdJ'd U U^I ^U ftef^ Ur g^r ^ | U^ 5f# feu fte? WW 
d, UfU fH WW U, >>te# 0 UTUT U. 3* feU UU 5^r^ ufU3 §H U^ yfer U if^R 

HOT ^ feu UR3T ftW U^t U I U UfUU zf\ 3UT U 7 fcf^ feR dU HOT ^ 
*>F^3F HU 1 >HRHl aRU 7 ftfU^ U I R^# Ul UH U 7 ^Ul UtF iF^ft WW U% 

IfSUHS ft^ o?U R^?F @R § UU 7 *f\ Stft U 7 fe^ R^t ^UTHT 3 ofdUF ftf %W 
UR3 1 feU SUT, ^UU I R >MRT UfU3 Utft U#gft H 1 R^ »F7)H3l R^ URU 1 " GFH cTU? 7 

^ odu u^t _ U3F ^TufNtf 5 _ in <^uT Qo»b' i ?>uT sfuu 7 1 uuT^rue 1 " 



>vWt 3 HO'Ad 1 feR UfU3 W . FF# iHSU^Ul vffe 1 § TO RHt?U fef Wo 

3 fsu^ ul i ufun wift ^uul 5 1 wzw crfen u^s nu^t uuuh 



UU H# Ul WU3h iTO Sffe 1 " Ou 1 " ^ fer feR ^UUl Ul UfUU 1 ^ ^H QUU R'U 
HoT fRU5 ?U^t Uftj5^ 3^ *jt RIhH US I U 7 »HRHl tfk?> »»FH HOT 7 # tffes f 
IWUW 3 I ^U UlUU U a'Odl R5 1 ^" 7T HUH RHSft ^ US I feu feR UfUU Ul »T3 feu 



au3HE?u#usi UfU3 3 1 fe3 ^t 
Ud 1 3" ««d'Oe ^'h^ u _ 



3 Rf# RcflU >K3 HS flit U3 S UR 



'teg #ul >>refu ire uu ^Rfu, cth, 3f. hu. >nu^r | 

I yorgr' 1 1 (Rufe hub* 3. usf 600) 




fsT3 UU^t S"oF S SURf^ US I RMS** US fa feu 3* 

gjgfrw us, didy^l ^ its au# to, ofldds sru# us feu 3* ruu dt rr ite<R 
usgt i r fes* §3 RfuR dt Rawm au fe»f WW d I s^tu ?r* §u fes/ £ furs feu 

5RRf^USI 

RRf^RcFRy^, RSfHsM^I (Osf 1382) 

Utfd'd ("755 ofte* UfeW cTH >Mc*sft3f 3* 3 SUT Ro^ I feUHS ^t ^Rf *>frft 
U R^t 3. feR UU f dt SSU3 U U >H T Utft 33 §3 dt U# I RUB WS S feu 
H5T fKff rTH 1 U, U^t UcT Rf I HS feu crfURf 5ft s'fet!' U UfU3 Ukfc* Rf I c# ufUR 




3W HSfeUSU? H'citi 1 fa ^ #3 R 1 ^ Rl -£d t/t If ot RTJ 3* Sift He? rFtT I 

r^ 1 fa feof fefWru^t zf feu «edt/] if ^ dt r^h feu Rftfw u^di r § »fut i 

Rf# f%R feU Rd c^oT R^ fedSl SURfR U Raft U fa HfR^t R# Rl yPoxj'ft ^t 

HRoTc* u artft u t feu fad ?s £r didyel ruu u^r us, uu $R dt 3U/ fat fa 
faR ^t U3 feR Rl : 




feU 3R3 yUR djdy'dl 3 fafW & feR >HSR r U tffes S xi'tti ^R3 
d_ld«'ct1 W >Hftl>>te SUT RUR I feR 3Uj feU oflddS fauR 3* RfU US, U3 fRUS §R 
33/ fat Hdfldof'd RUftu fadR US I feR cfldd<S RUR ^t US fRUg H T fe>H I cffRU cr 

UU >H¥? IFS RfU <*d^'*3 US I Wc^ >MHH»t Ptltddfl S R3H § >H?5UT UW^ US I W?> "3 1 
UU c7H djdy'dl f^U fe3 >HR5* Hd'«c< 35 3H # 5?US »r^P»r U R fa wft SUT 
c?U# I >HUS T R 5U# Ut, fe»fU oid^'^ Uf, %U Sft3^ »HUH T R 33T cRct 3W6t ^ 

U*. faO'fa HUf3 R^ 1 Siff Ucft I f53^t # Uf333 ^3 ^R ?W ^§ Uf I 3^ fS 
lit fW S 1 " tScF U#l'UKU/U RH1S >H^' E?fU ^ HcF3 ^ H^'dld 3U# U^, VU UJU »T# 
RTRSf S RUfHT fUHT^ Ur, R^cT RB3t Uf , 3* fa fat H# ¥^ SU^ d FT^t S3c/t 

s uft dt s 7 a% ^ i f^PU 3 R# w H^'dld ora# U 1 (Reception), 3f gt# 3t£ 

I 




^t >hrT : ajUKfa wfUGTU 7 u# uf ? suT, 

Po^d'kfl fcTPvTS RH3 fcW U I W feu ^TUyUH # PtJd'^ 5c<tld oTUS ^t RHHTcft 
Rf3 UfW dl MHH cJUS BfopvT feu Po<d'y' RH 5fU fe3>r R^tM 1 US I »ffff R3C! 
RRfR # R3CI S'dlPdoJ R U§ I feu U Rf^t RUSl I »HRT UfU3 S ^t RS^ - dt Sc? fe3f U I 
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eft fen ru<# ?re R^t s^t ifl^t feu rh? fr^} u far ufau oft u? feu fW ?r§3t u? 
oT# sut i 

tf£ feoT H»HH >HUj£ iftfydli 1 */) H* HHJ S f%fW feu dIMd ' cS U. 
# £ HS fuu ufU3 H^t 0^ d^t feaT H£fefe]»r?5oT R^t U | R§ ^oTWft 

Mu^t >HH^t fifegfl sdt yu'dQ, §3 357 Cte ufos ^ qrutft suT h?u» i jj 

U 3fHH # 3^ >HHS T feu y§ ?T ^U R°ft# § 

UJU §U 5W 3~ 3IUH 3* 573 RoT# XT I S?* OH fe^ StT SU? U W^t >H3 
Rf^TH f^U ^357 Uftra 1 ^ Hot I >HS^t fefe»TU^t U) HUl UU IW^t 3* S 7 9^t# | 
3TU3 U^ I 3JU £ fet Uf%3U W$ § fir 67UT#| 

ufe»r uftra fen uuvi&T d w$sr i *w^t fifcraft § rlm»H82^t^^feuoTte 

HRfu u _ feu fad us grf # fay I 





W, HdUtfcj ofe* 



UUH § feH^ § » fHS ^ ^fa feZT U^ 3 I feu HStf ^ U3HStfl RET^t 
feu P«H«'H § §H U^Ul STO >KHU--JTOU U 1 <STH 3 I feH feu 'fefF rl'dcV' HSlf B^t 
tt'3<£*!' Sift I fsSHC'H U" >HWH* feu ^f&^F ^fe^F tffeSS^far^l ifj^ UUU ^Ul FD-F 
Ufes S^ WHS* feu W W&\ d »f§ UUH >H T US T §U ^U* 8V U I 9UU Wsftw 

UTS* »Pu£ WHB Cfrt'e 3 ftlH # UHVf # dTdlHd'A feu §33 t?MI>tf US, § UUH W 

3R U.W us^TV us i suTu ^ feu uRvp >mh«J1c± § fs^>fl»r hui ifuW us, 

tqUHSH^U^H* SUU 1 cV« ^f^vT H'<i 55UT O'U 1 3 I ei F^U *HdWkfl feu Utt<£ 
^ <5tH«'A feu^U* § HSU; f^U ft5»f^t |, t fef" U3H ^ >HU^t 

Out£ U^tui 

fktf CT3H feu feH^H 1 tfl 5^ yfbfF ift 'fe^UErfft' $ WS^H ^U^t 

oTUl U\ UU^ S^ >HtT FFS *Hft^ J-te ^ fe»T 5ft3 T $ frf9 fe^aTUlft ^ *H^^U3 fay 

liny s d'dfc<o( 3 £ ipiu^s uuuu HfugR 3 udt d i >Mtr ^ u%»r fisfW 
sus^s uhtuq^ 3 ygrfeu 0 3 fov faqbjr ft^ft Huutf^tnf^rfiyvufuu' 

fuu* u i fen feu cM eu suT fa hr^u § ru our* s fen Rfe^t c r^ur^ 1 stuff 0 

fUU 7 U, UU UJf FFfug U* te3r f^tft HUU fe3S* A^cftt' U fa (BR feu SUft UU* ftWt 
33 WHU fetPUl ^ HUT ij^t U, § HU^W £ Ug^t qg^i £ ycTUS - »fn^ qgn 
f%U M^t Pdld'^d fWur § TR5^t SUU »f^t # fUU^U 3U^t d I Us3 UUU ^ fe^ 
^ ^ US I UfUS 1 " feu fa StT?^ feu QUK >H^Ul ^ oft cFUS US, ^ 
§US* oFUS* S^U 67US B^t oft ^IPH 5IUS U T tft^ USI 

QUK KStft tftes *F >H?U »HUf d I feu HS^f S UUHJ S^ fs^3 ot HU^ 
F fgu gr grg^t qgi^r U| >HU U^ tTUH ¥UUft »^HqT ^HU t 

krtorJl dl feH UT i^J5T ^ 5TUS UHyuS fefW? U I felWFH^ 

fe»ra^ ysu-Qu'dl uu?f u^ d i tuphts ifir^t sts hs ^ usy uu g^ 1 d, § 
few^f s s^ts § £us£ ^! rw? 0^ d i feu rh? feus* NW^wira 

SUT 0 HST^ I U^ S3U ^ ?^ U I feu UTrT suu d , fefW W, HHF tT, FfU 

^. ^ i uu y t^faHKH^ feu u fa R-^t ^uuvfs fefu»r q^T^t hu § HU 

^ ^ faH I -§U^3T3 T WJFS 93 UIU^ ^ I »HftlU r US S*H wk RVFFT fe^ SfeoT oT^U* 
^tHH 1 ^f^V U UUW US, U H?-yHU, HTU-tT^, >Hd'iHo<d' feu r^- HW UfjW fW 

di feu huus feu uyul hs 3 fa fefWuyl»f s quh ul fafW fu^t u^ui 
fefeMT ^ utsjjh § fefu>>ruyl>>f ^ feu'u* w srfuu 1 rhtt d i fef^ru ar^u d fa frr^ 

ofaPdH lg|<S^dfH</l#l4 fefe>H 'dMl d ' rijdd fedU) U^HS, fy »ToWtUg U | 6l^dfM<fl 
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tft i far? aa/ >mh? afa m$ a 1 fa; fefc»r dt hh 7 ^ QH'd<s a 1 ^aa: a^ faw^a ^a^t 

d I fat §FF£ yS?H FW7 § dPddd^'A § ?W A'dlPdo] c73W 3. ft 



ijd'dA hP few fefWray^nf § fay aas 1 feftpw* aaya tP&jidl fe3l 
Fft.i §3 QdcV Hwfrwa Qn'dl hh1 »fft7>w T afHa § yafHa aara; ^TTft sfec? 
fhftwt^^fey ww Fft i ua^ »ra aaa yan s «d>yd a* faaa h 1 ^ ^ s^t 

Hdor'd S U3H fnftW-S feftWa ySjjlH # € H r aa ay fea 1 d I feaT" cTaS d 

for fay a* £n<£'ft da" >nsa* feftpn* aaya sraaial aya 1 d, §i trafHa yy § 
yga fyg*a afa fai»r d i fasl^ ^ya" §a yHHor yqa 1 a^a* 3, fas* ^ft §a Pdid'^d 

yq yg yrraa #a a3, 
na* - ^ye* tF?" asa a# i 

ott-oid § hh?# 3a" aaal aa: a^a 1 d fe? yrsjw tea 'yan sr fea^ 

HTHff cfty t?r# I ^y qatf # ISST3fHa >Hfo>»te § fenny ^ 3. raffa 
frffaa* aas s^ fag fefc»ratft ^y ?y qgif # >naafe nsay 7 aT 1 fcaHdd 1 § ?re 
a^at, §a npya) yan M^t ara^ ^ Hfaan aasar i yan fnfW sw ^h'HcS fea 
?tjt d§g]r, § tot § ate-fefap>pfsa al3l fa^rr § ^oi'd 1 fVr^ar i fay d'^e 
3t §y asa* sdt afire* i g^g ?> fetreft # area sro 3^s a*a aa a* asa 
a^ cIhsT He? Wx$\ d i raft aa/ § ^annns y<t'Q<!: qan ^ frrfW" a^ h% 
s^h te^-a^a >xfe?^t a i Bulwer tey^ a ft? g^feafoal fefe»r f ^cft»f 
cM ?5aT, ua a y^l^dlHdl fefW 1 '>hhc^ fefW 1 ' § Htre-t a# a 1, fan § u^t»r 
aiw da cM ?saT i u^. yas ftw fa&r y f)sy# as: 

a^ fay >Ah. e. urr aaot aja ^uaH (ajaa^t) fffetraarPtH^t^. §. 
Pohism n'e^' a» i unj a 1 al a, rFafkaT § fe^ ofta 7 y?> unj- a i uTafwo? 
hf te^ fes* f^fe»r fes H£ tn 33s w aV aaa^ a i »ra ! H»a^ H'duy, 
aas, d^-ya^HT f^n tFafka fefWf »fa^a rot a i nan f b?a hot aaf 
saT, aaf a" rr# as" i 



Atf«'rt ; oan u^t »fa^t h 1- ana 1- Haa^yas a^as d afa^ # h 1 -^ 

a 3T HT-Hiy saa »f^# as, itser ^g^r d a* h* a^y tasi as. awcr a T a^ T a a* 
HT-sry fay^^ as i h w% a 7 aa aaH Hr-yry naaaft, Qas 7 § »rai^t tea 




^3 d »fa fVdcv 



^ of'dA' Hd'kfl S HH9c5 I 



a i >Mfa3 a'M'd fea HT-yn; £ ates ar 



aa 1 >Haa" al cTHHar i »HtT a'ttd 
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>H«difue^ ?uu uu us i Qort" dRjel, wfljel, otfliet. trs-Ute Qrtot MgrasEBiS 

^Ha'Psd USlQdcV U 7 K^3T tddHA RffeW ETU^t ^ I WW tfe WU ^ § »fU^t Hrf^? 
§ HUT fUiF U I S3l3 ^U" SU^ ift^t § ft=W fufUU>H W0 W^ftragcRr^fW 
Ul u^t»F us i H^-un/ f^t fere u rtut uu sr§ s Qu utW^ >*uu ft^'Qe 

§ HUF UU US I 3tet fed»> Ul UUU U fat dJdfWft rffeS-tFU fWs feu* tTH 1- U I 

ufo»r^t >hu# ynruer us, uu fRtfl ?3 uwu^t tew Mufebp ^ huu?- u j^Q VI 
u i »ra 33 u 3JU FFfug ur" »fbur-UTs § 5Sl»f § fe^s ufe i guns rh" feu 
fa3 vr-an/ g§ § ^fs^x^ eTU-teFU feu rh^u y<*'Q Q hs, sr? feu wftn 



HH 7 aTUU UUFUTH 

UU >HtT H^H* f >XHTh t fu ^UU 1 UFS US, U W?j tjPdddols cTHUU 

H sfuQi? SRFf^ US I OtFtf € fe7 HfHII UFfei* ^ WU U^giT^trT^td_ 

?F, H^vf, HHJ fe^ft »fr£t U" I 

UU 1 KfUTU §H R# t u£ uW-fH¥ H*S* & H»F§S H^t 

3d't/l'H T HS-R U^, SU?H S§»F »F tFU3jr | ^ »fT^ gfonft § RM^fe gfow 

srf&u iF-fl tF. su? i ftrsft »r t^uaft i § fa# ugu ait _ fetpus 3^ u i 

3uT HH 1 Hi H 1 ^ >#HU #3 §S £^ WU U 7 57H gr^- gafe>tfT RkfHSl U^fcf RS 1 l£. LfUS 
fRW »TU^t ^fear 'WU aft aftuS Uclff feu UrFUl H T U T fUcf ¥3VU HUH tUUU feW 
U, fo FF^t>vft H T U r ? T U^ feU HIT^»r yr^hfr dld^'dl dl'QVW f RS I UU 1 " tT^ RcT 
fSU^ Fft, 3+ §R # ^Sl UfUSft gjuar^t Hi ^ 3crO^FftmU>»RUU^^S5 

f UftW UJUfeuaF^^U^^UUSIut^gS tsfe>HT ^ft gp^ ff^r% gg- § ^ 
3^ ft^R ^J^HT US I H^fefUP)^ ^fUU 1 U fe RUU S 1 ^ *>fUU HS S 31Ul QuS 1, 
^du^Hd^ 1 ^ HRfeuufU2T?^UUldl d'd SR^ R>J ^ H>^9 Qbe RVf H'aJ' RUU 

hs »>T5R feu u^ d, § >huu hs »tu^t an sru fuu^ fer u i >nftrd r>? hs s fe^t 

fe^ l£FU iJUS' R>^ Hcf Ufu^t U I ^ U^t RS U^ RRf § R#U TPUTC ^ RH 1 " 
# »fftTd H>? US, tT£UUS3uUaUS3T5HlJ^T§ HU^S ^3 U I feR ^U?T 

»fS^H EJU^t, MS^H ^'d'^dd, IT^t »rfe ul uuuu g^t d I dUH 
MS^H ^d"£d£ fuus^ U tfe^f d I fen ^ R^Ug S U MfHU #5^ Hd'rte 
HUT feu 1 " 5 Ui" ST? ift U^T RS 55^P>f R^J?5 r EPfUS 5TUS W >>f T ^H fecF d I ^ feu 

£ uuu Huu^yus us, t?^ >hrT >mi£ afW s Hd'«e' u i § fbr feu ^ul u 

U^SUt fafUU^H U KT-Sry Rc?U US I Rf-HTV fe§ Rr ^ f^ferul 
s£u 9S TTUl U I f^W #R5»{t U Ht URRT 9U ^ ^5 U^ 3 I fefUTFR feu 

*>fS^ ^HftKftM 7 ^^UUS 1 US Ut? H 1 ^ S fUof^tM^ ul ^FU 3^U U'Udl feu UfUM 1 s 
MftTUl UUfS97 fUHl. fe fu HU^S RyR>HUT ^ fSQ^»T I ftlcTU »f^T ^, fe fe^ gicftS 
feU3l fRW 3^ UCFH firm gnre fW, 3t §R Ul fRU^t S HfO ^y-fegS HU ^ 



fen H'cWd «¥f STB efts*, fof §U Httd'A-ftf-oTW HdtJ'd rTTV fiW 
>H'0^'^)nf U fsafe»P I HcJ'd'cfH fife* S fST UU US U 7 FPU Sr ft5»f , fSsT UU 357 
§HS H^fcSH3fayTH^feUSU?Hy i $3 U >HtT H 7 ?* S UFrfiWH 



^VS 7 ^ f <5t^'A' § tte 1 U §U U. UT.^t feHH 7 3 feu feus 7 

3u* u^ft It3shh3T u 7 i »ra uM. btsuu u 7 gur u i fcu 3 37 ul 3 €*th us, fur 
stuh us i >>te? T H wy^'Qd § uitu feu sun § uh¥ u us i uk>ft RfWu^u u 
us ufuuyu^ ^ feu 7 u i ut. sr. §uu fe5Ht Ittvi 3§ s*u suu su^w ut 

BFH -i'HA 1 S Qc/Vi 1 , § WH^Md 1 UT fuft ¥3 feu #Uf UU US I S3TU ^3 HT d'tfd 

tew susw s H^'»<i' u fuu 7 3 i huhs fesTro fear y 7 us_ 

"oTH 7 j^'d # S# UT HcTUT 
3" wct/l** 7 US, § S*U UFfUW 7 



fesTuvte us ur u for feud wfr Hluat wh hut ftrtft s^ arte»F feu 
3*su?^gu?fbTf^oM3o7su?foT>HTT#gfrfe? fitww s ur. ^t. ^3 iter? 

feoT orfsS cPUtT U I 9U H^H oFHtT tPUT Hfemf 7 cP^f QUIUO-f UW UJUS 7 ? 7 TOST 
^Uf UPU oTUU US, U 7 foT foTOU FrgtW feu Qu*fl d'PJlel nfauT ST HU: ?P# I US 7 UT 
SUf, Q^t *HfWV5T UT. ^t. U^TU^ feU87 foTFT "/US' Qt'Ude U ST »PV3 T 
SeB 7 RHV T Q Q US I UT. sft. Pd<HQ 3* fefWrU^itw 7 U fH«"«H feu UT U I »fftTU fifew 

3 ur. ^t. s 7 uys fefewutft >h t v£ >>pv s ugfeM 7 HfuHH ^uu 7 3 1 3 fen afs# 

fefe»PU^t»P S H3S 7 KfHoTH U, 3 feu feH HHftPM 7 W UH fo7# sfe 7 TP^? J^UT HHF 
yd'tiof >HtT JHfau UT. ^t. xJjaraTH fU>>FU EfTU tT3 UT ^ U U UUH RUT «d«' 
H5T5 I rV^H' feU »HltTd 5TUT R3R d^dQ otr# 3TU US I U# > >TUS T ^'«/lQ<; USS 
oTTa 1 W RSTS 1 U I fWf UUHS, ftltf SfecTU 1 , >>fH?5 T ST? RHftlU ijupf f*H»f T U oTU it 
UT. ^t. § febPE rFU: 3* ^n^'rt HsJ'^oi Ul feH S e<g«cd) I UU^ feu oTH R>nfl 

otPut >>ry3u u^ feu su, y uT fen uT hu! ^u§ u§uft, suT u 7 *h«h««3 ftw 

fePdd'H U fTW 5UHS STO ftj««'^ Uff^ > H^B T U I fH¥ feu T UC Tr U r U fH¥ Hf^TtTU 
§ A'Sc'eVrf ^57 fe^lTUST ocdft' 5TU^ feSH 1 ««'Qc SUT ifeat I ^ OS 7 H3S # U?55 

^ttrguudi 

fUHU S^S^HRK^t 5>^t S ^TUHfe HHtfl UU teUUUU Ul UUUUd I 

feu sToi u ftr is a[ H^yJl^f fen u^tt ?h ftr»rs u uuT»r us, uu >>ru uu cms 7 

3^3 U I UUltHf 1 yHdc<« HS¥ MUU yj'dloj'dl d«tfl<^l ft5>H , Q'*fl'H* US I W&t ^TU fiw U 7 
cV<r« 'ytidl' Xf^ fU5H* UfU 7 , oTH* §>H5^t oTUU T feoT ftw >Kt\dU' Jl U fUW HT I 
'Hd^d orU* S STUT^f S qUK ^ iJfcW I UJUHT3 H#dT XQV&fe ft»<;dt>d B'lTe 
^t^UTUUH^wdl 

AtT^'<s' huh ^ tutfli ^ fear uu srus >hh?jt fftes s^ 4u r UoT r uT 

UTU Ul UlU5^ 3T55 H 7 feu foT FP^ QUK W If^U d vft 'BjJH IWU TUU 1 " U I ttTUS' 
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HU3 3 fi feu* U, §U ^5 'UUW efrgfeygfa^ ^!>ft 313*3 I 3 HStf UU^S SU? 
STUS* ftW i&t? 3 I fe3 ftlU UJTUcT ?t H**^ H5T§ US, §U RiUH^ u i ftw S^T^S* 

f uaK ^ gfe faou w sut »r^t i 3 Ig sua foqu 3, =r fe* 

§UU" §U§ UHH* 3 £U feui S3T3 ?3 §U QUW § U¥5 S3T Ou US I >WH#t 

rffes faf<£ ^ # W ^J5T I qgn ^ sra U I JTS fWfi^, 

S M # HR& § Srasr U#3F I U3F tfes-UIIU | qgn 

^ fSUH siMI'cfl &F#US*feuS'£o>>HTV f%g f^33?5T y^ajr | fagtf 

§U 3* »TV UjUHfe f qratf stf qutf rfes-H'tJ SU? WK*^, 

S»H-UFfl£-fawUS »ife»FFft SU? 9^3, §3rft ^U 31H SU? I # »F§ ! qUH ^ 1{Utu 

»ru f >*r§^§ | sys fifegflnr uj=*S stf »WHWg^^m3ScTUT£i 

feu > H T U3 T tffes Ul tJUW IJtFU W HH3S Q^3T I flWJ IJtFU W »HOT Efew fWtft 

Rfu ^ sfe»r fee «ras* stf, fatft 3^ § $ , a qri ygnjdsfatft 

HU*U ^ »fU«r dwy'Mtft RUU ^ $fe»fT feu ?rqr Era** su?, ffa^ iJR* S 

u i d wi us ftw ufe»F ufbH* u£ sraift, ura S^h^s, su? g^r ^ 
hh£ w£ tftes feu fe^§ s&ftui 3^t^umiVHTq;. yusffrnt fau3u% 
^us 1 uT ^ i}§Hu Frftra - s fatft hu^t owrer u 3* >Htt R 1 ^ j^srau > >hr r fe^ 
su? sra Rsrd-Hfn^t g£ ^ £-g<? ^ ^ 5 , ^§ 3 g&Qz § uto 

irfuueru g^W u 1 f^sr Htran fe?f u# ^ ui uus yfuu5ra^t^"^tdi 

*** 



llff H WE tJUt W 3T£ ftfR dj§ H'PdS'A H^t M3 §U?>t # in£ 

U3ft>»r ?fe»FUl VftJH fell udt Ul feu cjtfdJI 3% U foT fcTft ?H3 3' fifcr t^U U 
H'fcflfc! dl ufe §H ^ToTS >M3 P^HtJ'd »F§ ! e T 5 M3 at life §H ^ 
*F# §3 dPJti' Ul UU ^3 U tF5 TO ?H3 WT^t >Jt!cid' W §H W H75 
ufe^uTUtFB 7 ! 1$3 feu d^t U fa §H tftfdd 1 >H3 HH q»3 HUW'JI yUl 33/ 

^FF «F3<5 rtri<s«<v £ >W feu ftfa Q3H ^HH T^dTJ 1 »f3 fl/toPcf U3 W 

feu u fa &w £ h 1 ^ 1 fUsr >H3 ftrc rfl^d' £ rfk?> f fWr-»f3 WjH'u ?>u7 

Pt!Ht?, »ftrTU fffefi feu c^t 333* Ufil &U »TU^ ?t-f3»f* ^ ^UU* "H?> U3, 

W U3'* dldH'il 3' cS^'d/l ^ 5 T < fa^ gj| H'PdM'A (TO ¥3y3 W 3 tF2# 

*ftew fftf uu %y£ us 3* &^'<s' $ fWt ?te gute otto ?5£t £^ ?f uww 

HH* ^ f3U* Ul fecf ©UUZjfrX* §UdTft»F dfa*, BHH*. fd^M', ft §H 

£ ^MUg >HAi?^ US, <T?5 <^ft UdldtFI oft^ >M<\0<tl, fF^ ^rgj ^n^t 

ufSTF, fan ^tfte ?5u7 f^t tf H^t, $ itf g3 3 fu ftsuua u w%. 3e 

§U tf^lrt §3 9dd<£ ^frtf FT HVT? feu »F HoT3 ^r^f cff?^ ^R3* f vte TT^f 
5U7>te?» I ^UVF 0 oT3oT SU7 yH€n § U3 1 0 HW ^3>T 3i? tF 3 

%y >>rfe»r 5 feu fau ftdt ira3l 5j »fftrd >TOftR ysnt ^ ^fWn ufe>»f H^t 

ITcrfkoT tftwd W ?t nfer RTcJR SU7 foT ftw HUM, fatft tfk?5 % ^Vp^ 

fiw T3H fe«T ?fe Hfd^re 7 u. ?te fkj'Qs Hfk^ ui feu 

HdlPdci fffes 25^ fec?H FHtF U 3 VTSfrToT H^t ^Tl feu W. FTTO-yUoT »f3 
»f3B WetM 7 Vd »m T H3 HUH Ul TW dT| H'luy'A-^TI JTOol ttt 3 « 5T dTTW 
fttui tft-§ ^HTTO3'?UH?Tcn#HSfeuqdV ftfe »f3 VRtf ^fe ^ feoT 

Hsvru^ 1 h^ 1 ^ fttj fe^i ^ h ^th fe°r w hh^ ^ ui >^ Rff feu feoi 

feoT UT| Riftig ^ feoT feo! fetT feu ^UfW M3 >H^tu »fftrU fe<SH'A fe3 ^ 



>, >WB few »P STO, 3^ Hc/ldcf »|W WW*R Wff ?W ^ft§5l 
fefdd'H Wl TO W fa few HTOVra Tfi 3Wfo3t»F few 




i uto. ^jf H'fdy'A £ ntf W 4 ^a-fay trow 

$WI fe3 UWcS *P^t few wfo 3. djdy'il W 1^5 Wl ^3 cfa ?W »ft 



fey fefed'H few ^rfrTW fatT^tw£w?>>HWU5^3^^t WSW) W w£ wi? 

yww w few few HH<*'d w>>f j^H t^b fe^r hA' craw H<s-fW »mg 





[ ftuddW Rt|3 ofei 4dldfe»F Wfe»F »TU^ HTgn gfe»f 
2fe»F w 313 nru^ few £|*S 

fee tft yws M ^te fan few »w wfoor »f3 Hdldcf yn <fc* tfti 
siwfatft wte WW ?Wcff ^wwvra wtf few # fk?#»r ww ipfare^ ^ 
giwfay tfh$»F & »ru^t»f ww ws ora fwwfop fri 

fl4^3 Hfk»f few S^W §W §HTW-tf£H qr% ^ ^ J fa^ H>-F 

W3 Sift IF HfWl U^t »FfW »fH WH Wl W^ t. MWWqWf^Wc? 
3 $ W*W H?>l #cF few 1UH3 tft 3w1 »FU^t W753 »IW feWW yw H^l feu 




^yn t^ 7 £ ywfw >hw »rat' H^t § uhb* sw7 ftw fe* wr 

«73?> WT| MHBVT?) fwfeUTH^W* H fay* ^ feyfW»F few 5: "few TTWT (w ^pft 

teywfew "tww" £ fesre 3 sfew ssw u fan w* >»<ws w *'f3) foftu?> whw 
w m?wl ^ ^ ffcw J w7#>r wr whot 5i ftw ^ ywwwl ty^t w%w* 

W Vfe^ feW fWlW g W3| I" fEU U fffes few Wl HHTF W^TO ^ 



<ro^ fft ^' gj| iffiSg ftfw tft w^ wrf w 

»THMor HW^ WJW WIWW H'Pdy tft H^t fU»PW tft 21*46' wyw 7 
^raw >H^ HfeaPW few Wfcfe 1 Wl ©W few W3 *H3t fiTU Scff 93 
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r w$ &r ww | fewn cT3$ »fff m?w feu ytft 01 Tre> fePdd'H 

»ffHT»P?J3* feU" fecTHUl wfbtf 1 U! Uf T7WT<s tffes 

>K?wsr feu ^ yu* di 05 w£tf H3 3 ug hw 1 ^ fffes ?h we w ^ stff u* Keren 

<*t!dd U few »f$H T 3 %H £ MdTO ^T^. ^ feu tjgx fe^ gj^ R^t ^ 

aw fee* oi di§ ppfog ^ ^ saw 01 '^HnjUHTOUUUWi dlfgufrras eft fed 
M g^t»rn" fen quul §3 fitesft u. upto feu hw Fftes fo §u uqo ft feu u 



u&ft tfd) iftr Fnf gig 
H'Puy'rt £ Tte fePdd'H fef , gjf grog u»fujj feu tfcras gr^t 3 djf H'PdM'cS u 

fe3 oh w u' dt m& oi feH u wtf w$ »ru gra H'Pdy<s u ute-fefeo** J 
ir^s. gra gr^g wfc& u 1 oo dU cT3<s H^t tftau ofe»r ins fetra ^375 u 
^31 o^ Ufal 01 ufu»r d^ff fW femrs are so7 cw 1 fWfa fen uo/ 0 

HeTU 1 U »ftft HtFHT dt U%! UjtW* U. 05 ofUct, fa*f§3 ^ TF^t >HfeT»f T 53 T 




feu 5i or 

fWUS3 ^B7> »f§ fO»Ffi ?TO ^5 3 %H U fHH feurft»T BHtT >X3 feR 3 

ftrau u&fb»n ul nu^t hh7 »{» uuul oi feu uut 5^ u} gfe O fa fH¥ HUH U* UtT 

dT3>, UJf UIU9 H'PdM, HUdtiU OEl »fHc^ H^t dl feH feu fUw^d dfy'feH 
?>U? UfU£ fUUl 3lSl I feu »ffuul feu «ftul tl& UU<V U U H'U'dA fW4 Ul 

§ 11^ feUrg it foT^ dTU^t tT l{U»Uc7 U^ ygi^ 




c7Hl fHR feu HRcTO HtUgH oJUU U5I VfH^H >>W SUT. ffe MS HA'Oi 

^3 Ul fHcf^ UH t, UFUU fUH cftur ^ | ^#-fe>Ht 3 HUU H^t rT 

H^t U. HH'fe<f)*>T ^ >ferg ererpfi gr^ff, ^ fe^ 75^ U3 
U%9U i^3HTH fW ^ ^UH ^t%»f HOT fKH FRUT dl qftm feu^W ^ fe^ OH gj| 
H'PdfcJ'rt U Ufe feP^cl'H >H3 dJdW! ^ 2<dA^dl ^ fkff fTU OSI f feoT 

u?? 1 u^ w'dlt/1 03* tjgra H'Pciy'A >hu djdy'dH u ^cr^ ?a ^ 




feu fe§ fe3 >xftidt g»^t d ftm ^ y^t K^t w% sdf »r uctgft 
fWfe @h fe3 grg fer»ns so7 Trt hs u1 »f?w >>feft §ul uao ul soTi 

»ffeO djcm'<sl ^ HUU* 2 W3 F 1 ? ?TO ^9 HH* 53 fe^ W% UU Uof ^rfk^ ^ffe 7 



W fai»PS Scff §71(9 & ^te W H^l >Hfi?U HB? 9^ t^ttM''tfl Was 




to 03M £ tfa f^W fe?H?3' UftjH* fS 3^5 to 

fn ©a yal Rcjtp at^ti to da to ^Nt. £?a, 

tF HdTF fe*53B SUl atfaFI 

rtri^'ft us£ us ftr ag tojg 5. fen aa/ ^? ^? ^ wHt^a >h§ 

>HStF5 § cfa & ftpHTR wfo>>f UI >>ffou Atte'A' J ^ tft^r 

?5TO tow U^ 5| H^t m3\ V jjM<S 38,400 tovffea UI ^ 



fifarajU UI WW TjaTT ua^t are* Mw 5l feu *>f? to tp>F& u?h^ a]U>vr 

fews to wa>te Prtdjd' to* ftjpp ui quite to ua >H<tPdi<£d gaR a]u >wh a*a 
us to<y £ nrnra Ufa id $ usi us fefar»FS a>uT to H3F 5 fe w^\ i/Ih^JI 
aw to feu to to su7, quvfe usi >^ s* fa»rs tF Here wufs 
hw www ^ar afu w$ ui feu ttc gar?, aju. na^a to toua of#s >h3 





feu w£ aw fen s ss^t? ws to # w 

u. 

HW5 1 H'U'drt HW HHcfa 1 3 

sua §ua UI 

ua to £ to wa HwaWfuajf. >hto yatj s*r ifcs £ ua u«. ua to 
ate 3, §h (toas) to ware* ui to t ^rrt aw ilto-Hwa} ^ 3k 1 
ui §u as £ ftw sra^r uj §h 5 t*re, tos h# ui ajf s»sw tft g^t 
^» vro ati nta ww to W ffe^H u) to to aw >k^h 




Trto ^ Etor u hsu ^ H3, fta ^3sa» »f3* ^ hP 5 fesnH wa^t. 
UHdt/1 w aul ui to tig QdA^ 1 vera ^ H^tft 9dAd' uoa aw i{ai^t u^t 
Uf^t ^tr rw to u^t ui to to'H tf >xai?5 T wuh 9d<sd' una u to ?s 
to (Kcfdd aal ?r to 1 ui a^ htw us ^1 tys to »rft* us ^ woh 5d6d' tft uoa 
uw gua yd u§ usi uato. »rea T a. aja to na^t ^ vmnjaq us ft» us^ ^ 



m3\ §3 »ft fee He y 7 ? 7 3 W3 U? £ HHTOl E 7 >HSS? tfl qOH QdAd' 

huMa H?>y ^ 9dAd' sre' ye3 fira Crye edAd« e, foi yg ^ hot £ cft-f 7 . 

HOT £ tffefi ^t»F efe 7 HH^M 7%^ ?ujf fe3 e^ 7 H'U'dA HW ^UH dd^d' ^ 



c^ff ofg H 7 ^ feU Scff fe »TU^t cJ& J ufe»T§Z ^HH Add'tArtl 

^fetf H 7 ^ tT 7 fcT 7 fcinPS S^lt-^W efff 7 era 3 H^t HH? 3' 

1 

fay 3 nrucF h?> fcwe^ fee ey 3 foS^ 7 di §h § fee^tft yjEpe y^ e fe 
@h ee ^) we ^ bOH^Jt ees* fee fesce se7i §e efft fee 
se7 feddtf* ftr "ft >fo cfte 7 ' , "fries' eft era Here 7 e 7 " »rf^i >nM "ft". ^iJfWr 
§e eg ?ra fy^fra ?5cff ^3 §e ^fW <^?5 ftpxra ?5e7 era H^tfi 

#y ?ra ftwra fane h$ \* ?>re ?ra ere ^5 ?ft & fayfew Fft fe »ru£ 



fee' Ss^e 7 J jfrrel rffe e>>r fifvfe^p 5'^^ h 7 ^. "hs ea 
?w qyH^t tftes ^ ?ffe. »fto tre 7 , yfojss 7 >xfae) yr# ft 7 era few ?ro ee 7 ^ 7 
Hcfra Ufe e%, se^t fku3 ya^ e%. hs fee fec7ra fre 7 itei fee e e^^te-^eue 
foe** ft;AH««<l ate-t^e fan fee fe-tfte. M>M-eTeM w f3s-t? ^ ey | ere 



feH ee/ fatft tte-»Fe 3 ej§ jvsot e) £»ra w$ s era tfl $ ^err^t. fen 



^h 7 S#8* 3c7. ush ?h Hot § yditf'tf. yey fee ge wh 3c? »f3 
33 Oeh feee, f?ft wecft Hstft § ste tftes-tpe ?w fe»r§5 s^ti 

1^. nee 7 »it ^fet»r yd'ydd'. rfera yw (faH >K^rra e 1 ^ 
u 1 ^, fe <^te ^ ¥eH ^ tec? ifein fee ite 3 era fay yw yte e^). ^ree 7 e 7 
t^h 7 ^ feeq ^Hfeefer^el^^u^s 7 e 7 ^ ^?fen* h^iQa' fee us- flw 
tffes-Hte^TH 7 ^ ea »raii frw eg § ftre 7 ee feA ^ 7^ ^ee 7 »ft ^ eft for} 5 

fees 7 fsw ^ fftfen 7 rffes >hh t ? t u5, cftetr, hs mh 7 ^ »^ 




fsj^fee ei >>fu^ irara ^§ ^rael ^3 ^rr ^ yd^d'd ey^ 7 , fire fen etn 7 J W 
ey3 B^t cfur, nee ^e ^ e^ 7 era ^h 7 ^, t3 srgfee 7 >xt ere fee ense sre 
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famns ?U3Rf} trust us*— feu vftr 




to & "tfiT eTcTB" irfu^ us og 

tfl^s feu g^t »ffijvfN3 



6Ht^ tsgth3 W3 w gnt murut tf tfft »reH3 sa3Wt suf su 
Fra^ 1 ?r §h 3' hscjh su! u H3P» fen 33/ flftr § fams ufo3 ufW^ 

Wtfu^dl >HHH feu ^ fiw £H 3Jf tft »f3 >X3 T ?5 yutf *5^t H31F 3^ U ©H £ 
WS feu fe<J<V ofSpgr j ijt^ gT§ jfcT W ftf SUT tte*l 

3? SiT?»S US >H3 ^HH W3* £ 033*3 fus* § feH U*H J?fu 3\ f& US 

fa feu % 3h >W3 >h3 f$97~ i 3tf pra* fre* ^t»r usi feu 3* 

guw dtui H<ra w-f 33 3 >H T u^t»fr ^r^tn-r ^?h^ tfer? >M3 vrf^nre^ 3 *T3 



y*s3\»fi 3us H^t §u f3S>>p wb? grit to >M3 msth ^dw& 3g£ usi 

HTTOfeUWftW US ftuS* S U3 3H »{3 E^t CP3S 3^3 Ut US >H3 §US* £ fe^ 
3 »WW U3T^f»T fj&SsSfoQ U^H 7 USI feu §US* 3d' A' tfes ^ 3*31 UT 3^ U£ 

usi fu 3H* »(3 v$ w w?> 33^ us. feus* § »w£ huh? gjg ^tf^ ftfm ?ft 

ftWUl TO HH9 3 ^1 f&f fetf ofVTO tteS £ U3 ^33 feu fu U^t»P 




feH 3331 §3 3t!dd FPU) BUS 1 £ fHd3M-HS>4-£ fa3 &3 #J 3H M3 
H3 3 feVTBT ojtldd S ffe 1 U 3* feH ct& IJ^tTS Ul U5 3of o(W H^tft 

fefep>rsg 9»T U U5ft Ul HSM ^ 3 ^ t feH 33 yul rfH^t ?fk3 

ul»j ui ©'aTj^hMT ^ vth 3 »rat s^>r ?*ur u§ >H3 ^s suTi 3h* huIh 

cJH'fe<£. MStf ^ »fW3 3*33 »H3 HS % S3 ?5P»f Mrt»0<t S3* H*J 

Ul ^ S* fF3 3T fu fe^ #H»tf 33 l^U 3 »f3T SUl ^U4dl| U3 ?T 
UUT£ 3* fU §31^ Ul dPdidl >H3 >HS3^ 3FP - S^ o^t 3T3T y3 I cT (l^ts) HUfa 
fW ycT3 ydSdll lg ^ 3€U3 ^g^M H 1 ^ HU3 f 3ScP ^H 'Atf ' dl SU7l 3^U3 

3us^t^fe5i^M3w^^%yHtigg3^^3H >hs6^ gfo 

# feH S of^ HfW U fcf feu 3Z fe3 W&1 

»fM VJU33 1 ^ SFT ? Htf ftlH te3l 3?*fe»{T ^ to U, 

feH ^TUS ^ HStf »f^T3l ?H ^ UUl Ul feus* U^ ^ H^tf ^ KS H3 U 3U 
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' fe3 33 3 UH3 3£ 3 H3»5 ^ 31 S£3W 33S3T 

WW HW & 3333* 503 f%3 UQ3 3353^ ^U|$H^HWt^f. 
HW f tfe ^t»P gffT HH^t»P <^ft fefl 33/ FFTO H&f SDH 33^ ^ 

?fte^ J U3 1 53 h^i 5JH Qd<\3' ^ w hb. rh?, ^rftr^t. 53?ft 

»PH $5*^ RMS' i 533 fua cffe 3i ftfcy fW nsy fT^t 53H %3?& 35 ipr^t 
t, R^feo R3^ 7^ fa WJ^t Of $ Uf3»pf^ ?TR3 Ac<d'tfl<0 53lt. W 

' 3' W33 Oftl 




§R # ^ §35* W ^R^t 33S* feg fe?^T Hi^g ^ SZffl §3 offt fej 

szff feddtd' fa "ft defter". "fires' ft dt 53 R5^ 3*" »ffRdt "ft". ^^fWp 

fUBRTO fa»f3 S37 R3 R^l §3 ffW ?TO $ ftl»T3 fiOl 53 R5EH 

35 <TO5 fiw ftSR3 Rft i* STO <FH 3J3 5*55 rft & fRtffe»P tft fa >H T u£ 
Offf fe»i'<Sdt!'dl ?ra fe33-5Wtf 53. fft»f ^ W ?nff 53. R3t' »fU^ 51-Ptf 
fet £a<^ J ^t. HFT^ ^t»T fifrWt»P 3 '^3 ?F H»f , "Hfi 33 3 Rtf 33 " 




R3B life 3%. 30^t fHU3 «3^ 3%, R* fet? f^3 0^ 351 feu 3 
fo375 ftrtH'rtl rfe-RTR ftTR feg §3-c^3, 

feH 33/ ^ fWt ife-SFR R 3J3 <TO5 fft^»f3gr5l^3Jf?ft^ tfdH'fcfl , feR 
(WS 33 33^ Wfl?? 5^t ftTH^ S37 feR £ ?5^t 3T3 ?TO5 rft §33 feR fORffW 
^t»f 33>>T 35. USR H5T 3 Hdltf'tf. R3R feR §3 >H T R T H 35 »{3 35* R} #5* 




^3, ^3 rffe ^ 33H S3 
^^3X^1 fe3H ^^fejftrH^S'J?^ 3»53 TO feH j H5 T f^ T fejU<S-ftw 
rftes-HW^ ^ 33 >>f3T| fRy 35 f ' 33 f5H t' S3T ^3^ M3 ^ 31 f5R $ 

ad'Qtf' 3i fny ^ tfks yfe33. fts^3 >H3 5^33 »RJ7T^ 5| 

fe35* f^W t §HH ^ftfe»T Tfe W?tU3, ^3tf . SS33. MS W3l »f3 
3351 1 3^ feR dd'^' ife 1 533FI fe3 59 MtT 5H 5^t g^f %tj 3d 3 1 ! 

ftW Hf3»f^ T »f5FP3 Rte 53^3 53S ^fe»ft H3 H^t W uPdd'^' 
feR%3 31 >H T U^ H3l3 §3 5H331 ^3 5H+ ^ 5353^3 3^. fH3 f%3 5FF § 



ftrairo E 1 era n>}' rrra<# 3^ — fcj ifa gfogi fa^i £ "iftr # crfue ere. era 

fiw H^t tTftft U^l few ^ ^ra-fiw E tfH'dd »T3fHof few 9^ »ff<jvft»f3 



ftt fe^ firoH3 w gra te^efi ^ ^ft »rerre <wd>t/rel seff sre 
*w ?r §h 3 y?^H seff e* h^, fe^^tf^f # toH3 afera Hftw e 7 yn 1 
wtfr ete 1 &i >hhh fe^ | fay eh gig tft w§ »r t 7? H^t w ^w 1 eV §h £ 

H<5 fetf teW ^^rrgr £ qr^ gr^ 1$gF W fc?g Scff tj^l 

3? iWS HEE US E^TU WU* E OHcFH &W £ tel jqftj # f& 3^ 
fa fad" E %H E 1 ^ gy^ >^ B^T cf^ HRcf^ Oe* e?ET»r <W fEU 3* 

HUW $ t>l W33^ >H T U^!»fT ^W^»T E fR U t 3EH >H3 Hfew f ^ 
FtTS El 3ftfH ^UE 7 Ul Atl<w § tej d'JIt" U fa ^ffes E 




TlFfral^wftw ere foere* 3 ya 3h >»{t E^t 

3 \m£w iteEV u^t»r 03i tej few £ taw rfte?> E- srar eft g£ u£ 
erei fu Si* >hh E^t E* nre ^ret ere. tew J yaw atf^E fttw ?ft El 
fli»na1 to hh? 3 # flftf feu <we El |cft ite^^^fegf^u^W 
§3ue?3 3t >xt srf tre^re usi E^t few e d^jfeaM 3to ?*ft 




fbh ^ tEVPdT ^3 stE^UHtterE'tjptEl ipftre di ejs ^ ^ h*J1 
felWra ita u F^t di >W4 3 3h ff^ f ^ 3 frra 3^ y^t rfH^t ^ften 
3i @^t>f ^ vph 5 »rat ^ se>r ^rai 3§ »ft ^?re seffi ^ft n^ra 

e>i ^ §er te? ??h^ ^ ue?e 3 »>raF ?>eff ppsii uu ^ ^e^# 



^ for^ ^ ^fW t> f> feu ^ fet flrs? 

Mteft Heto ^ ^h* § >h^ s£f t>ra^ ^te»T fr ter 5. 
l^^ras#Hsyt7^t>H0gT^t???rrgefrui tew en^t ^ 'hw # hs h8 u atf 
ere ^tHraW fe^ ?tijt u raer t>i ten ^ fk»fra >H^t;dJl 3 ten di >wj ^ 
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5*3 31 3af fe> t* 5$ tus Hi 32 H# *J33?ra >Jfo»r fl^ 31 U3 

f%3 rfta 3*3 ojdPdd« fet? feoT 31 grcft UJ5-H^tcT 




3T| H'PcJy-0 £ fatf £ H33F fe3 ?P ^ fccj d 'd Sift ^fer 

§3 ^H^ftW-^ faun §3^ *f^£#tf,H^»f3^fesUH?>^ 

•rtf w$ fiteaft Fftf^ h# »t£r te* di ftaft ?fte?> Hf3>>r^ guy 33 fow3?5 
?»3t, 3H # ?w ^ Qici £u3 33 ht^f ^ ?*ft H3t y3s H3rr ^ fWe 33 fen 

43t Wl feH rtdl'd'd ftTH3S <TC5 tffe?) 3 §3^t. £ #3T fe3 tfaft 

Hftft Hfod IjHW <TO?#?> 3 i?<^t §H H^dt fe§ R3^t 3jte 33^t 5? 

fri £h fe3 3* »ra3T q*3ftra Harare* »C3 ti^W H3^t»r M>>ft 3si u»rut 
eft £ fire#3T (Oscra) 3fii §3?f £ d'ciyd 39 to RoT31 a* nwra rh 7 




didflfa »{fo3 W <^ff fT^I 
oft* >HH Bl3» 3RH* «ft3 W 33 3SI 

fe* f&3 # H^H cfty qr^T 3fe fefl EFBHcf tf*W fe3 3^5 ^) #3 31 
H&f 3faf3f^^33* jj^S-f^HH 1 ??^, faHysWd^l §3 333 

f%3 3*5 3. fc?H H3 Wfew Hf^TTO ?3H 3. fofl W P^H^ ' H ^ tftf^ 3tM 

3tf >HgH, H 1 ^ H^J, §B fe¥ BT»f T B T BPJTU 1 wftjFJH 5l §U 3^ fesr 

vfe^H? zft 3131* 3 fa3 §3 hbt u%i fe& 33/ ftru^t fifegft 

fe^ irel kIhw ?ro ^ ^ a# >>t% eft 33^t fea^t >Htr^ Hlft 5i feR bth 

f HHV 3 HW »fn^i ^ft?S tftf^ fe^ H^W, %Bf U3H 5, fee? finite 
H^H^. fe^ »THBHar tfe-a^U, fe^ ^'kfld'd WfPPB 3ftT ^ ?ft?S 3T^rft ^ 5l 
Mftf^ 3'tfltJ'd, 173M § n»35 ofH^. feH £ »fHW yBl 33/ 03cT3l ^3?0 wzM 
? t^tbf f^3 03 3¥5 3R? ^3^t titi %g q3H ^ W<# d ^ ^ 
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Hf3»P^ T f tffa ^33/3* >X3 &3 $ §R U3H £ 03cF3 ^d'Q<t' t)'J)9. 




fWs ^t§i graftw 3g 3^3. fee? hs f33 £ c( werr cf3^ 5 3* »c3V fen 

3J§ H'PcJy'A 0 Hfed'd § 3 Hdltf'. dJdW § WE 33^ HH3 *THH ?3 ^'Pddjd »fdt 

»f3^m ora^T, gu hut?*, hs H3 £M s^t f33^v ^ra^ 3, 3& §3 us**: 

fe%cl qtfl »ftft3 fe3 ?W ftiHtt & TO, ^H 1 »f3 H3 

38* tfdTE 1 31 FT? 325*1 fatf fiJ§>>f* H* fl* Wvfor rF W3£* 

33 3tj ten 33/ Hsre 1 3 §u t?g3 ^PdHdJ 1 . yro sp3l 

Qacjtf' «ttt- H>2ai' >H3 HSV tftes £ H3? U3^t <*ddl'l 

ftW HUH fe3 ' ^dtf'H" fecf >HE33 33?)* 31 eft fe3 H>f^3 ^3T 

ggg hh gfW 3i ftra U3H 3 fcPd j ' h M3 fe3H ^cre^iFfy^p fcPdd'H 

tff fife iTft 3fe»f ^3gr ^ gfre-H^ feQjd'H 3 HffJ §H ^ ^ ipnft g# ^ 

33* 5i fen. hhto feftw ^ ifa 3) 3j3frw hh3 Aw -ri/ld'd M3TO 



H3 fakf B^t fatf s^'tOtl'^ ^ Hfo»reT 1^55 W?) 3*ar3 H3T^ 5] ffrfl <9H ^5. 
frf^, 33FF. 3f33 >H3 fatf Hfe^ t KM 3' 3^3 Hi »ffl{3H3 tft TO H3RS 3 
feHiTO 3*37 R3. 3f33» lldl^ 31 feR 3' >>rat H^fefW^ »fe f yap3l t^I ^T3ftW 
MS ife* >H3 K3 ^ HSrer d 3 ^7 ^'PddJ^ ^ HUd 3 3fW 35*1 ^ 33 

feut ftjR fe3 >»)PI 33/ vffes fr3 ?iH^ H$tf ^ >H3H T H H^df 33U3 ^tdT tTE 1 3? 
3V1»(*, ^-fcw t£ »f3H3» H3I^t fWt tfes fe3 rl^^t H333» § tJdH'Otf' 31 
f8H 33/ > H3^ T H fed (fePdd'Hol. HHW, HSfefWSof. r!^^ »ffe 33 3 
dold'^ tHB^t 31 fe^ f33 3 ^. tft»f #>ft fufr^nr fet ^t3l f^H »f3^H JTO 
M^ftid'^cV 3 H^t-H 1 ?^ OdH'J Sfira* TO 3^3 ^ 33^* 3SI feoT ffeg 
Ih^ 3 FIMW 3^3 T 3 T feR >H3tPH *H3 fferT TTCcT tffes fe3 ft^ 313? HB^ 1 th 
>M^t3 3 t ^ fe3^3 33! ^ SfT^S cfi& 3S fH¥ ^ ?fer ^ OS 
' "gjHU^ ^3 33 3SI 3 3^ IT3 S^ TO ? 3H 1 3 RE^t 3? Stf^ 

;?<te3** 




^FF-Art^'rt fe3 
U3f3»f 
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(2) 



3*S. U$ 33t 35. to Tfcfc 3 fU»P3 33 3% 31 * »fn^r >Hn^to^^| 
feU ST ^f|g of^dil § 31 

GPt* rfl»f fee TO 3^ 3*ft£l 

hu ^3. hw<^ Trftrg, >x^e Frfon, dfdd'H, 3i337> 

HHt 3T3 £ § HW, 3^t»f tF IF5 ffe ^ fcjiV 3' ^ 
3S* H^TO § Hd1dc< Tjprar gji^t g*ft£| fej gT^»fi gg^ CTC 5 
tT^ 3 1 3TB 31 feort' feu fa? £ rft??> H^t H^t fi3^t »f3 



3J3fWt »f3 »f$FF3 <W tW^, SBrar. q3H fe33 33?ft, ^'Pddjd 
CTH^TOfeHfeUHH^tS^, M^?^3tf^, H3 ftf^t PtJcJ^' 
^rat (TO fas 1 ^dd'Q W § ffo»f £ c?H »fTf3 ht>H 
33 £ tffeff ^ gygfci 

3T| 3T3> H'HjM rft ITO ^3l£, fe«'d12 3 ^'Pddjg »ft >#3t fet^ §tft 
»f3^H c^t& fe 33t x# 1*5*3 HE* ftfVfST fe3 S^t 331 




(5) 



APPENDIX 




'qaHFPH' d i "h^j yrs ?nff, rrat 'atf&H fks^ eft teg saW 3 i 

fUH 1- . 3 3H a^W £ »fire t fed" U3H H&1\ sJ'V&J'd" § fesf Ud^d" % 7^ 
fe* Hc^ 3 faff fe* H^-IFH, §H-tfta H# <M W TZft I ^ £ 5*fa toc^', 
PdHd' ofe& fWd* Sf5 *T 1 oTH^ 3^ tft 3^ W?' (WU ^h) d I ftidHAU'd 

ya^t feiJ WdAVfltt dPdd' QUri' IJcIH I frftft H 1 ^ 3 frTR HrTH 0" 

- gjBtftf ire i feu >fcj<n cratf - uutra d i 'sre 5ran<< ?ra ^ «c'fo<ug qnra - 

g^t 3 I §i^h 3 _ ft^ cW^R 3x^3310^ if tea 

U3K TO ^ fe»F3T SZfr 3, Frat fen »F3H^ »f§ RFFdcT rffes # »ffcW3#US # 

>M-^t 3 gvte 3 3g d i »tf3h 'hh fau^ ^ 3, 3 <*h feg >nt m fWg feu 
site, ^ fe^ gfc»r dPOrd 1 3, >h§ ^te 3 rra^t 3fW fun %u stf 3Hira afire* 
3i 

frra* $ gjf H'Pob' § P^d'Hd fea unjn 3£t i fvi fSvte 1 ^ 3 ten fear) 

§ ?FH FT^ cJ3?> tft I feH 3 93^3 '§BlHy§' >XHW T U?5 T 7y& 3 RoT^t I 3Jf 




— 3H T 3[' 1 FJd 1 ^ >>rre BftPH* W f^JfdT 59* I _ ifa^t^^t^OT JfS^t^dti'H a(3 I 

— fWt H'tid pjuh tiHd'd {rrar' fe^ gyg hRjq h i 
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1. ^. HtStflj ffiW, t^Qtf'd, tfj »foT?F HtfH H'flm W§ flj o)Hdkj H'PdH I 

3. <idtld(S fftw $33*, i^re, ^H^t gjUt^H 1 ^ qaw srv^t, >MftpHH I 

4. uaHtfe ftw naw, *£F?>, feftt ffw ^ra^xw ipqsr Hntet i 

6. HdUtld fHW, H3 m^rf I 

7. fHW. bfWt. SH^vft doJH'W, 3cT HftT3 T , >>(ft{3H3 1 

8. toj ^s^y te, hjto, ft AH<flftiy<! »re fay rc^te, S^tais, i 

9. fu^fHw, tft? Mi ddled , rft ^ <fe faw reifl Hara i 



2. feAHdTtiyd M 1 ^ fatf Hds/U 959, ttt 4, tfFS#, #S 670570 






